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Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Isaiah 55:3 

 

Original text: 

 

ים׃ ַֽ ד הַנֶאֱמָנ  ִ֖ י דָו  ֵ֥ סְד  ם חַַֽ ית עוֹלָָ֔ ִ֣ ה לָכֶם֙ בְר   וְאֶכְרְתָָ֤
 

CSB rendering: 

 

I will make a permanent covenant with you 

on the basis of the faithful kindnesses of David.* 

*Or with you, the faithful acts of kindness shown to David 

 

Suggestion: 

 

Preferred option: 

 

I will make a permanent covenant with you, 

the faithful acts of kindness shown to David. 

 

Acceptable option: 

 

I will make a permanent covenant with you, 

the faithful acts of kindness shown to David.* 

*Or shown by David   

 

Rationale: 

 

The passage is a well-known crux: in the phrase “the kindnesses of David,” should “of David” be 

understood as a “subjective” or “objective genitive”? The grammar permits either, and context should be 

decisive.  

 

First, it should be noted that the next verse (55:4) speaks of the Lord’s appointing David “a witness to the 

peoples, a leader and commander for the peoples.” Acts of  סֶד  .done by David are not in the picture חֶֶ֫

Second, Isaiah 55:3 has its roots in the Lord’s promise to David in 2 Samuel 7:15-16, and it strongly 

alludes to the psalmist’s appeals to this promise in Psalm 89:25, 29, 34, and 50 (Eng. 24, 28, 33, and 49). 

Accordingly, most interpreters of Isaiah see 55:3 as a “democratization” of the promise made to David so 

that it now applies to the entire Judahite community.1 Finally, in Acts 13:32-35, Paul’s citing of Isaiah 

55:3 (together with Psalm 2:7 and Psalm 16:10) as a proof text for the Messiah’s resurrection from the 

dead makes little sense if “the mercies of David” in Isaiah 55:3 are acts of kindness that David did. That 

“of David” is an “objective genitive” is the position of most translations by far (ESV, JPS, NASB, NET, 

                                                           
1 R. Lessing, Isaiah 40-55 (St. Louis: Concordia Publishing House, 2011), 662; C. North, The Second Isaiah 

(Oxford: Clarendon Press, 1964), 258; S. Paul, Isaiah 40-66 (Grand Rapids: Wm. B. Eerdmans, 2012), 438; etc. 



NIV, NLT, NRSV, etc.), and correctly so. We are aware of Gentry’s arguments to the contrary and do not 

find them persuasive.2 
 

We approve of the wording of the CSB footnote because “faithful acts of kindness” is more idiomatic 

than “faithful kindnesses.” Also, we regard “the faithful acts of kindness shown to David” as appositional 

to “a permanent covenant.” They are not the “basis” for the covenant; they are the covenant. This is not 

only the most natural way to read the Hebrew; it also communicates that the “kindnesses” are a transfer 

and a continuation of the very same promises made in 2 Samuel 7. 

 

It could be objected that CSB’s rendering “the faithful kindnesses of David” is an attempt simply to 

translate literally and to let readers decide the nature of the “genitive” for themselves. We would answer 

that because English is not Hebrew, a reader/hearer of the target text is not in the same position to make 

this decision as an original reader/hearer of the source text. An English reader/hearer will naturally 

understand “the faithful kindnesses of David” as “the faithful and kind acts that David did”—the 

interpretation that is less likely. 

 

If the crux absolutely must be made visible to CSB’s target reader, then we would propose the 

“Acceptable option” above. We present the footnote in the way that we do in order to zero in on the issue 

of the objective or subjective “genitive.” 

  

                                                           
2 P. Gentry, “Rethinking the ‘Sure Mercies of David’ in Isaiah 55:3,” WTJ 69 (2007) 279-304. 



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Malachi 2:15 

 

Original text: 

 

 ֵ֥ ם וּבְא  וּחֲכֶָ֔ שְמַרְתֶם֙ בְרִ֣ ים וְנ  ִ֑ ש זִֶֶ֣֣רַע אֱלֹה  ִ֖ ד מְבַק  אֶחָָ֔ וֹ וּמָה֙ הַָֽ ר ר֙וּחַ֙ לָ֔ ה וּשְאֵָ֥ ד עָשָָׂ֗ יךָ אַל־וְלאֹ־אֶחִָ֣ שֶת נְעוּרִֶ֖

ד׃ בְגַֹֽ  י 
 

CSB rendering: 

 

Didn’t God make them one and give them a portion of spirit? What is the one seeking?*Godly offspring. 

So watch yourselves carefully, so that no one acts treacherously against the wife of his youth. 

 * Hb obscure 

 

Suggestion: 

 

Didn’t God make you one, and don’t your flesh and spirit belong to him? What is the one GodA seeking?B 

Godly offspring. So watch yourselves carefully, so that no one acts treacherously against the wife of his 

youth. 
A Or the marriage union 

 B Hb first half of verse obscure 

 

Rationale: 

 

We know that this is a notoriously difficult verse, and we don’t claim any special insight into explaining it 

definitively. But the choice of the CSB for וֹ ר ר֙וּחַ֙ לָ֔  out of all the interpretive possibilities—strikes— וּשְאֵָ֥

us as improbable and unfortunate. We have trouble seeing how the Hebrew preposition ֹו  can (”to him“) לָ֔

be rendered “to them.” In addition, the English phrase “a portion of spirit [lower case]” seems strange to 

our ears, and we are unsure what is meant with it. We fear that this phrase will communicate nothing 

intelligible to the average reader. 

 

We are content to follow the CSB interpretation of   ה ד עָשָָׂ֗  Didn’t he [God] make one [in“ :וְלאֹ־אֶחִָ֣

marriage]?” This phrase could be translated differently, but the CSB rendering makes sense in this context 

talking about marriage. 

 

Once this interpretive decision is made, however, it seems difficult to make the following phrase of the 

MT fit:  ֹו ר ר֙וּחַ֙ לָ֔ וֹ The antecedent of the pronoun .(”and a portion of spirit/Spirit to him“)  וּשְאֵָ֥  would לָ֔

most naturally be God, the subject of the verb  ה ר ר֙וּחַ֙   The unique combination .עָשָָׂ֗  in and of—וּשְאֵָ֥

itself an anomaly in the OT—seems inappropriate to ascribe to God. 

 

We notice that some commentators (e.g., Baldwin,  Rudolph, Deutsch) and many English translations 

(including GW, NABRE, NJB, NIV, NLT, NRSV, NLT, REB) repoint the word  שְאָר  to  ר   שְא 

(“flesh”). This results in a phrase that is not the smoothest (“and flesh, spirit to him”). But it can be 



understood to fit nicely in the context, whether it is rendered as a statement of fact or included in the 

rhetorical question. Here is another reason why God is concerned about couples remaining faithful in 

marriage: Couples belong to him, with both their flesh and spirit. 

  

In regard to the next phrase— ים ִ֑ ש זִֶֶ֣֣רַע אֱלֹה  ִ֖ ד מְבַק  אֶחָָ֔  we are also content with the direction of—וּמָה֙ הַָֽ

the CSB: “What is the one seeking? Godly offspring.” But leaving “the one” unspecified may make the 

phrase unintelligible or confusing to the average reader. We suggest that the likely options be spelled out, 

one in the text and one in a footnote. The word ד אֶחָָ֔ ב אֶחָד֙  could refer to God, recalling הַָֽ  .in verse 10 אָָ֤

Or, it could refer to the marriage union, recalling ד   .at the beginning of the verse אֶחִָ֣

 

As for the pronoun to be included in verse 15a, we see no reason to prefer the English pronoun “them,” as 

in CSB. Verses 13 and 14 have the pronoun “you” (mpl), which also is the pronoun in 15b. It would make 

sense to assume the same pronoun in the intervening phrase in 15a. 

 

With these changes, though far from certain, the CSB will present a clear, edifying thought—something 

in harmony with the rest of the Bible.   

  



Translation Suggestion for the CSB 
From the WELS Translation Liaison Committee 

May 2019 
 

Bible References:   

 

Acts 1:16; 3:22; 6:3; 7:37; 15:7, 13 (and perhaps other passages) 

 

Original text: 

 

1:16 –  Ἄνδρες ἀδελφοί, ἔδει πληρωθῆναι τὴν γραφὴν ἣν προεῖπε τὸ πνεῦμα τὸ ἅγιον διὰ στόματος 

Δαυὶδ … 

 

3:22, 7:37 – Προφήτην ὑμῖν ἀναστήσει ὁ θεὸς ἐκ τῶν ἀδελφῶν ὑμῶν ὡς ἐμέ. 

 

6:3 –  ἐπισκέψασθε δέ, ἀδελφοί, ἄνδρας ἐξ ὑμῶν μαρτυρουμένους ἑπτὰ πλήρεις πνεύματος καὶ σοφίας, 

οὓς καταστήσομεν ἐπὶ τῆς χρείας ταύτης· 

 

15:7 – πολλῆς δὲ ζητήσεως γενομένης ἀναστὰς Πέτρος εἶπεν πρὸς αὐτούς· Ἄνδρες ἀδελφοί, ὑμεῖς 

ἐπίστασθε ὅτι ἀφ’ ἡμερῶν ἀρχαίων ἐν ὑμῖν ἐξελέξατο ὁ θεὸς … 

 

15:13 – μετὰ δὲ τὸ σιγῆσαι αὐτοὺς ἀπεκρίθη Ἰάκωβος λέγων· Ἄνδρες ἀδελφοί, ἀκούσατέ μου. 

 

CSB rendering: 
 

1:16 – “Brothers and sisters, it was necessary that the Scripture be fulfilled that the Holy Spirit through 

the mouth of David foretold about Judas, who became a guide to those who arrested Jesus.” 

 

3:22, 7:37 – “God will raise up for you a prophet like me from among your brothers and sisters.” 

 

6:3 – “Brothers and sisters, select from among you seven men of good reputation, full of the Spirit and 

wisdom, whom we can appoint to this duty.” 

 

15:7 – After there had been much debate, Peter stood up and said to them: “Brothers and sisters, you are 

aware that in the early days God made a choice…” 

 

15:13 – After they stopped speaking, James responded: “Brothers and sisters, listen to me.” 

 

Suggestion: 

 

1:16 – “Brothers, it was necessary that the Scripture be fulfilled that the Holy Spirit through the mouth of 

David foretold about Judas, who became a guide to those who arrested Jesus.” 

 

3:22, 7:37 – “God will raise up for you a prophet like me from among your brothers.” 

 

6:3 – “Brothers, select from among you seven men of good reputation, full of the Spirit and wisdom, 

whom we can appoint to this duty.” 

 

15:7 – After there had been much debate, Peter stood up and said to them: “Brothers, you are aware that 

in the early days God made a choice...” 

 



15:13 – After they stopped speaking, James responded: “Brothers, listen to me.” 

Rationale: 

 

We regret CSB’s use of “brothers and sisters” in these passages. It is worth noting that CSB’s handling of 

some of these passages has been mentioned by some pastors in our circles as a reason to consider CSB 

less than recommendable. A number of factors have led us to suggest changes. 

 

1) While ἀδελφοί by itself can refer to mixed company (“brothers and sisters”), it is by no means to be 

understood that way automatically. We are happy to see that CSB recognizes this in many passages. In 

Acts we notice 22 passages in which CSB translates the plural of ἀδελφός as “brothers” without the 

addition “and sisters” (1:14; 2:37; 7:2; 7:26; 9:30; 10:23; 11:12; 12:17; 13:15;14:2; 15:1; 15:22; 15:23 

[first occurrence]; 17:6; 17:14; 22:1; 22:5; 23:1; 23:5; 23:6; 28:17; 28:21). Among those 22 passages are 

some (9:30; 12:17; 15:22; 17:6; 17:14; 22:1; 22:5; 28:17; 28:21) in which a translator unconcerned about 

the distinct roles of men and women in the first century might be eager to impose a gender inclusive 

translation on the word ἀδελφοί, but CSB uses “brothers.” For example, in Acts 22:1, there were no doubt 

some women present in the temple courts, but when Paul speaks to the crowd, he uses an androcentric 

rather than an inclusive form of address, Ἄνδρες ἀδελφοὶ καὶ πατέρες, and CSB properly translates 

“Brothers and fathers.” We applaud CSB’s decision in these passages and suggest that it would be 

consistent to do something similar in 1:16, 3:22, 6:3, 7:37, and 15:7, 13. As we shall note at the end, there 

are other ἀνήρ passages in which consistency and accuracy would lead to revisions, but in this 

recommendation we are highlighting the passages of greatest concern in this connection. 

 

2) In Acts 1:15, Peter gets up in the midst of the ἀδελφῶν. The preceding verse mentioned women as part 

of the group that was with the apostles, and Luke goes on to number the group at about 120 persons, so it 

is natural to conclude that the ἀδελφῶν included “brothers and sisters,” as CSB puts it in 1:15. But the 

presence of women does not mean that Peter feels obliged to address the women when he is seeking input 

from those who have a voice in the governance of the church, namely the men (cf. 1 Cor 11:3; 14:34,35; 1 

Tim 2:11,12). Peter belongs to a culture in which androcentric forms of address when women are present 

can be entirely appropriate. At Sinai, the men and women of Israel were present, but in the last of the Ten 

Commandments God himself said, “You shall not covet your neighbor’s wife,” with no corresponding 

clause addressed to the women (Exod 20:17). Peter can count on it that the women will not take it amiss if 

he addresses the men, and he makes it very clear that he is doing so by saying not simply ἀδελφοί but 

ἄνδρες ἀδελφοί.  

 

If it were idiomatic to say, “Gentlemen, brothers,” we might suggest that as the translation here. The use 

of ἄνδρες as part of a vocative expression shows respect for the men as men. We know of no evidence 

suggesting that in the first century ἄνδρες in a vocative expression was merely a customary noise or that it 

was only a way of indicating respect (as though ἄνδρες ἀδελφοί addressed to Christians meant nothing 

more than “esteemed fellow believers”). 

 

There are in fact a few passages in Greek literature in which we find striking vocative combinations such 

as ἄνδρες ἰχθύες (Archippus, frag. 29, in Athenaeus 7, 331c) or ὦ ἄνδρες κύνες (Athenaeus 4, 160b) or 

ἄνδρες Τρίτωνες (Timaeus, in Athenaeus 2, 37d) or ἄνδρες θεοί (Lucian, Iuppiter Tragoedus 15). But all 

of these striking juxtapositions occur in humorous passages, and some of their humor depends on the 

perception that ἄνδρες still has its normal meaning (adult male human beings). The phrase ἄνδρες θεοί 

occurs in a piece by Lucian of Samosata, who lived in the second century AD, i.e., well after the time of 

the apostles. Our assumption that Luke’s use of the vocative ἄνδρες is still in line with the long 

established and most common meaning of the word is thus confirmed by the exploitation of that meaning 

by Lucian and others for the sake of comedy. 

 



It is true that Chrysostom was of the opinion that Peter in Acts 1:16 was addressing both the men and the 

women, but his homily on this passage offers no philological justification for his view. He has no explicit 

comment on Luke’s use of ἄνδρες here. Perhaps by Chrysostom’s time the word had lost all distinctive 

meaning when used in the vocative. Such an evolution in meaning need not take long and could have 

taken place between the careers of Lucian and Chrysostom. (In our own lifetime “guys” has evolved in 

English from a strictly male designation to one that can be used by a woman addressing other women.) 

The only thing that Chrysostom offers by way of rationale for his view sounds like a theological argument 

based on Galatians 3:28—a lame exegesis that would, if it were valid, make it impossible for Paul to say 

what he says about men and women in 1 Corinthians and 1 Timothy. In any case, Chrysostom is too late 

to serve as convincing evidence that ἄνδρες ἀδελφοί in Acts 1:16 is meant to include the women when so 

much evidence closer to apostolic times indicates that Peter is addressing the men. 

 

3) That being the case, ἄνδρες ἀδελφοί in Acts 15:7 and 15:13 should also be translated “brothers,” not 

“brothers and sisters.” Here we have additional contextual evidence for our conclusion. Luke has set the 

stage for our understanding of the Jerusalem Council by telling us that “the apostles and elders” gathered 

to discuss the issues (15:6). With no indication of a new session on a later day with a larger body of 

participants, Luke tells us in 15:7 that after much debate, Peter got up and made his speech, addressing 

himself to the group he calls ἄνδρες ἀδελφοί. There has been no indication that women were present. If 

some were present as observers, Peter need not have addressed them. The same is true of James’s use of 

ἄνδρες ἀδελφοί in verse 13.The later reference to the πλῆθος (15:20) need not imply that the whole 

Christian community (thousands of believers!) was present. If Luke can use the word πλῆθος to refer to a 

meeting of the Sanhedrin (Acts 23:7), he can use it to refer to a sizeable gathering of the apostles, the 

elders of the Jerusalem church, Paul, Barnabas, and the other representatives of the church in Antioch. At 

some point the Jerusalem church expressed its agreement with the decision reached by the apostles and 

elders, but the church would have done so by the voices of men who represented the church, not by 

seeking out the opinions of every last man, woman, and child. In any case, the church as a whole is not 

being addressed in 15:7 and 13. In those passages Peter and James use ἄνδρες ἀδελφοί to address the 

other leaders who have gathered to discuss the matter, and those leaders were men. 

 

4) In Acts 6:2 the Twelve summon τὸ πλῆθος τῶν μαθητῶν to hear and act upon their proposal for a new 

office in the church. We should not imagine that the Christians had a convention hall with room for every 

man, woman, and child in the Jerusalem church, nor was there any need for input from all of them. Luke 

has already made it clear in Acts 1 that matters of this kind are for the men to deal with (ἄνδρες ἀδελφοί). 

In Acts 6:3 Peter uses only the vocative ἀδελφοί, but under the circumstances it is natural to understand 

this as an address to the men and to translate accordingly, “brothers.” 

 

5) Peter’s speech in Acts 3:12-26 is focused on Christ, and thus the use of the word for “prophet” in the 

singular (“God will raise up a prophet for you”) is best understood in this context as a pointed prophecy 

of the sending of Christ. Whatever applicability Deuteronomy 18:15 had to lesser prophets in Old 

Testament times, Jesus is in a unique sense a prophet comparable to Moses (“like me”). Moses was the 

mediator of the old covenant and the greatest prophet of Old Testament times; Jesus is the mediator of the 

new covenant and the greatest of all prophets. Deuteronomy 34:10 tells us, “No prophet has arisen again 

in Israel like Moses, whom the LORD knew face to face.” In line with this understanding of Deuteronomy 

18:15 as pointing to a unique figure, we find evidence for an expectation of “the prophet” in John 1:21. It 

is also noteworthy that Peter in Acts 3 follows up his quotation of Deuteronomy 18:15 with a heightened 

declaration of the punishment awaiting anyone who rejects this prophet, Jesus. These thoughts would be 

well served by translating “from among your brothers” in Acts 3:22; by contrast, “from among your 

brothers and sisters” blurs the focus on Christ. Some readers of the latter translation may even leap to the 

unwarranted and unprofitable conclusion, “So, in Old Testament times, people could have been expecting 

the Messiah to be either a man or a woman!” Happily, the CSB translation at Deuteronomy 18:15 is 



simply “from among your own brothers” (with no addition of  “and sisters”), but it would be good to omit 

“and sisters” from the translation of Acts 3:22 as well. 

 

6) The translation decision that best fits the context in Acts 3:22 should be followed also in Acts 7:37. We 

have every reason to assume that Luke has the same understanding of Deuteronomy 18:15 in both 

passages. 

 

7) Those who see in the Bible a divine teaching of distinct roles for men and women will not be surprised 

or embarrassed by the androcentric expressions that occur in the Bible. Translators do well to respect 

these expressions and reflect them in their translations. While the aforementioned passages are of greatest 

concern to us, consistency would suggest the following revisions as well.  The vocative phrase ἄνδρες 

ἀδελφοί occurs also in Acts 2:29, 13:26, and 13:38. In each instance, CSB has “brothers and sisters,” but 

“brothers” would more accurately reflect the androcentric mode of address. The vocative ἄνδρες is used 

in combination with national and civic designations in a number of passages. At Acts 2:14 one could 

translate ἄνδρες Ἰουδαῖοι as “Men of Judea” instead of CSB’s “Fellow Jews,” and at Acts 2:22, 3:12, 

13:16, and 21:28 ἄνδρες Ἰσραηλῖται could become “Men of Israel” instead of CSB’s “Fellow Israelites.” 

At Acts 17:22 ἄνδρες Ἀθηναῖοι would be “Men of Athens,” not “People of Athens” (surely we have no 

reason to suppose that the Areopagus Council included women), and at Acts 19:35 ἄνδρες Ἐφέσιοι would 

be “Men of Ephesus,” not “People of Ephesus.” An androcentric focus in public events comes so 

naturally to Luke that as he narrates the events of Pentecost, he notes that the Jews in Jerusalem at that 

time included “devout men (ἄνδρες) from every nation under heaven” (CSB has “devout people…”). 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 
 

Bible Reference:   
 

Romans 2:14 

 

Original text: 
 

ὅταν γὰρ ἔθνη τὰ μὴ νόμον ἔχοντα φύσει τὰ τοῦ νόμου ποιῶσιν, οὗτοι νόμον μὴ ἔχοντες ἑαυτοῖς εἰσιν 

νόμος 

  

CSB rendering: 
 

So, when Gentiles, who do not by nature have the law, do what the law demands, they are a law to 

themselves even though they do not have the law. 

 

Suggestion: 
 

So, when Gentiles, who do not have the law, do by nature what the law demands, they are a law to 

themselves even though they do not have the law. 

 

Rationale: 

 

There are a number of reasons φύσει should be taken as modifying ποιῶσιν, “Gentiles…do by nature 

what the law demands” (not as modifying ἔχοντα, “Gentiles, who do not by nature have the law”). 

 

1. There is no need for taking φύσει with ἔχοντα. “Gentiles, who do not have the law,” is clear by itself. 

This is confirmed by the rest of the verse, where οὗτοι νόμον μὴ ἔχοντες occurs without φύσει. 

 

2. With either construction one can understand φύσει in a sense consistent with Paul’s most common 

way of using the word, i.e., to refer to a person’s condition as determined by birth. But taking the 

word with ποιῶσιν leads to a more fruitful set of reflections than taking it with ἔχοντα.  

 

a. CSB follows the latter construction, which leads us to these thoughts: Gentiles were not born into 

a community that inculcated in them the law of Moses. By implication, Jews were born into such 

a community and were taught the law of Moses as a result. But it is not as though a Jew possessed 

the Mosaic law in a meaningful way just by being born, and so one wonders why Paul would 

highlight nature or birth to indicate why the Gentiles do not have the Mosaic law. If there were a 

need to explain that point, Paul could have zeroed in on the most relevant factor by saying that 

Gentiles did not have that law by virtue of their upbringing or education or heritage. But as 

already noted, the fact that the Gentiles do not have the Mosaic law is clear enough without φύσει 

or any other addition. 

 

b. The other construction, followed by most translators, yields a precise point that is directly 

relevant to the very assertion Paul is working toward. “Gentiles…do by nature what the law says” 

steers the reader away from any thought of a merely human transmission of merely human 

discoveries about how to get along with others. If Gentiles do these things by nature, it is because 

God, the creator of human nature, has embedded a special feature within human nature. At birth 

people have the seeds of a capacity to recognize God’s moral teaching as having authority; that 



teaching takes shape in the minds of growing children as imperatives that are not easily silenced. 

Without that feature of human nature, we could observe other people, listen to their teaching, and 

apply logic to what we learn without ever arriving at moral imperatives. No syllogism can derive 

an imperative conclusion from premises in the indicative3; and if we are told to start with the 

imperatives of our parents and teachers as premises, the whole enterprise becomes a petitio 

principii without convincing power—unless human nature has a God-given capacity to recognize 

the authority of his moral imperatives and to reject their opposites. That capacity is weakened 

since Adam’s fall, so that the natural knowledge of God’s law is not perfect, and it can be further 

eroded by external pressures (e.g., educational or societal influence) and by the individual’s sinful 

choices. Paul does not say that all the Gentiles do all of God’s moral will all the time. 

Nonetheless, Paul’s perceives that Gentiles by nature do what the law demands. Articulating that 

point makes it possible for him to go on to say the very thing he wants to say: Gentiles do not 

merely have a non-Mosaic version of God’s law, but they are that for themselves and as such are 

answerable to God. If Paul had simply said that the Gentiles do what the law demands, a reader 

might wonder, “Do the Gentiles do these things merely to please other Gentiles and get ahead in 

life? Is it merely a coincidence when their actions correspond to God’s commands?” But if we see 

“by nature” as part of that statement, we see what God has done to make his commands evident, 

and thus we see also why the Gentiles are truly accountable to him. 

 

3. There is a pattern to Paul’s sentence that is more strongly fulfilled when φύσει is taken as modifying 

ποιῶσιν. The pattern becomes apparent if we arrange the subordinate and main clauses on separate 

lines and use spaces to separate the subject phrases from their predicates: 

 

ὅταν γὰρ  ἔθνη τὰ μὴ νόμον ἔχοντα  φύσει τὰ τοῦ νόμου ποιῶσιν,  

οὗτοι νόμον μὴ ἔχοντες   ἑαυτοῖς εἰσιν νόμος. 

 

In both lines the participle of ἔχω is followed by a dative, and the dative is ambiguous on a purely 

grammatical level. In the main clause, we could entertain the translation, “these, although not having 

a law for themselves, are a law.” But we get superior sense and style if we take ἑαυτοῖς with what 

follows: “…are a law to themselves.” In the subordinate clause likewise we get better sense by taking 

φύσει with what follows, and now the two clauses together show better balance and parallelism than 

if we take φύσει with ἔχοντα.  

 

Paul can afford to place these datives in a grammatically ambiguous position only if there is a clear 

perception that the superior sense of one of the two constructions effectively eliminates the 

ambiguity. In Romans 2:14 taking φύσει with ποιῶσιν produces better sense and better parallel 

structure. Under these circumstances, if Paul had wanted φύσει to modify ἔχοντα, he would have 

needed to place φύσει before the participle. 

  

                                                           
3 Cf. C. S. Lewis, The Abolition of Man (New York: Macmillan Paperback Edition, 1965), in which Lewis 

highlights the inconsistency of those who reject moral principles as devoid of authority but then promote their own 

value system: “The Innovator is trying to get a conclusion in the imperative mood out of premisses in the indicative 

mood: and though he continues trying to all eternity he cannot succeed, for the thing is impossible” (pp. 43-44). “It 

is the old dilemma. Either the premisses already concealed an imperative or the conclusion remains merely in the 

indicative” (p. 49). 



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

1 Corinthians 7:1 

 

Original text: 

 

Περὶ δὲ ὧν ἐγράψατε, καλὸν ἀνθρώπῳ γυναικὸς μὴ ἅπτεσθαι· 

 

CSB rendering: 
 

Now in response to the matters you wrote about: “It is good for a man not to use* a woman for sex.” 

 *Lit “It is good for a man not to touch a woman 

 

Suggestion: 

 

Now in response to the matters you wrote about: It is good for a man not to have sexual contact with a 

woman. 

 

Rationale: 

 

Our chief criticism here is that CSB’s “use a woman for sex” has strong negative connotations. The 

phrase suggests that the man is exploiting the woman and reducing her to a sex object for the selfish 

gratification of his desires. As far as we know, the Greek expression does not in itself express those 

connotations, nor does the present context suggest such a limitation of the scope of Paul’s expression. 

 

It is often observed by commentators on this verse that the Greek for “touch a woman” is a euphemism 

for sexual intercourse (e.g., Fee, Fitzmyer, Schrage, and Zeller). Sexual intercourse can take place in a 

loving and respectful way within marriage, and it can take place in exploitive, degrading, and illicit ways. 

BDAG (s.v. ἅπτω 4) cites Plato Laws 8, 840a, where an athlete in training is said not to have touched a 

woman or boy. There the expression has nothing to do with whether his sexual activity would have been 

lawful and respectful and everything to do with his refusal to impair his strength by sexual intercourse of 

any kind. 

 

Paul uses the euphemism to indicate that celibate self-control is a good way to live. He doesn’t need to 

prove the point; Jesus lived a celibate life, and Paul himself is living in celibacy. He mentions it briefly to 

affirm some common ground with Corinthian Christians who are keen on celibacy, before he goes on to 

dismantle the over-reaching ways in which they promoted a life without sex (e.g., their encouragement to 

married people to stop having sex, their efforts to discourage persons without the gift of celibate self-

control from getting married, their suggestion of divorce as a way to achieve celibacy). Paul’s words in 

verse 1 become problematical only when people ignore what he goes on to say in the rest of the chapter 

and when they read into verse 1 things that Paul doesn’t actually say. Paul doesn’t say that celibacy is a 

good choice for everyone, or that it is the only good way to live, or that it is morally better for a Christian 

to be celibate than to be married, or that sexual intercourse is inherently bad. 

 

There is nothing in the context to suggest that in verse 1, Paul wants to restrict the notion of touching a 

woman sexually to exploitive, degrading kinds of sexual activity. He values his own celibacy because it is 

advantageous for his undivided, undistracted devotion to the Lord, and that means he affirms as good not 



only his refraining from exploitive, degrading sex but also his refraining from marriage and the honorable 

sexual activity that is normally part of marriage. 

 

The translation “use a woman for sex” is contextually problematical for another reason as well. One of the 

most obvious ways of using a woman for sex is to use a prostitute. But Paul has already dealt with that sin 

in chapter 6, and now at 7:1 he is clearly moving on to a distinct set of issues. In chapter 6 we see that 

some of the Corinthian men were entertaining the thought that sex with prostitutes was an adiaphoron, but 

in chapter 7 Paul responds to other Corinthians who thought that sex of any kind was to be avoided. Paul 

carefully recommends celibacy for persons like himself who are single and equipped with the gift of 

sexual self-control while upholding the validity of marriage and the importance of sex within marriage for 

those who are not equipped for celibate self-control. None of the foregoing suggests that Paul in verse 1 is 

talking only about the kind of sexual touching that amounts to using a woman in an exploitive or 

degrading way. 

 

Scholars argue about whether the latter part of verse 1 is Paul’s quotation of a Corinthian statement or his 

own formulation. The hypothesis of a quotation is unnecessary here, and so we would prefer to omit the 

quotation marks. In view of verse 8, where Paul is clearly affirming a point similar to the one made in 

verse 1, there is no need to put distance between Paul and the contents of verse 1, as long as one does not 

read more into verse 1 than it actually says. 

 

Our main concern is that the notion of using a woman should be removed from CSB’s translation of this 

verse. A variety of replacements would be acceptable to us, whether they are more literal in reproducing 

Paul’s tactful euphemism or more explicit in bringing out the sexual nature of the touching. We are 

recommending Mounce’s translation, which straddles the fence. The word “contact” reflects Paul’s 

ἅπτεσθαι, and “sexual” steers modern readers away from concerns about harmless touching such as 

shaking hands or accidentally bumping into a woman in a crowd. The suggested translation eliminates 

any need for a footnote on the translation of ἅπτεσθαι. 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Hebrews 11:2 

 

Original text: 

 

ἐν ταύτῃ γὰρ ἐμαρτυρήθησαν οἱ πρεσβύτεροι.  

 

CSB rendering: 

 

For by it our ancestors won God’s approval.  

 

Suggestion: 

 

For by it our ancestors received God’s approval.  

 

Rationale: 

 

The translation “won” locates the reason for God’s “approval” in some achievement on the part of the 

“ancestors,” which the text does not. This translation suggests that the faith of Enoch, Noah, Abraham, 

Isaac, and Jacob was a good work that earned or merited God’s favor—as if God was not really eager to 

show approval, but the faith of the ancestors won him over.  

 

In our opinion, a simple way to improve the rendering would be to use the word “received” instead. This 

translation represents the text more accurately by making the “ancestors” the experiencers, not the agents, 

when God confers his “approval.” In addition, it better reflects the relationship between God and mankind 

in general. If people have God’s approval, it is not something they have achieved by their own efforts, but 

rather something they have received as a gift. Indeed, faith itself is a gift of grace worked by the Holy 

Spirit (Eph 2:8-9, 1 Cor 12:3, 2 Thes 2:13).  

 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Issue:   

 

In the OT passages that refer to a “homer,” the CSB consistently calculates a homer as five bushels. 

However, on the “Table of Weights and Measures” at the end of the CSB, a homer is listed as “6 

bushels.”  

 

CSB rendering: 

 

Num 11:32 – The people were up all that day and night and all the next day gathering the quail—the one 

who took the least gathered fifty bushels*—and they spread them out all around the camp. 

 * Lit 10 homers 

 

Lev 27:16 – “If a man consecrates to the LORD any part of a field that he possesses, your assessment of 

value will be proportional to the seed needed to sow it, at the rate of fifty silver shekels for every five 

bushels* of barley seed. 

 * Lit for a homer 

 

Ezek 45:11 – The dry measure and the liquid measure will be uniform, with the liquid measure containing 

5½ gallons and the dry measure holding half a bushel.* 

 * Lit one-tenth of a homer 

 

Ezek 45:13 – “This is the contribution you are to offer: Three quarts from five bushels* of wheat and 

three quarts from five bushels of barley. 

 * Lit a homer 

 

Table of Weights and Measures:  Homer = 6 bushels 

 

Suggestion: 

 

Somehow we would suggest making these references consistent. Would it work to indicate on your chart 

that a “homer” is “5-6 bushels”? How certain are you that a “homer” was 5 bushels and not 6? We 

hesitate to make a firm suggestion, because we don’t know what all the implications might be. But we 

suggest that someone take a look at this.  

 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Exodus 10:10 

 

Original text: 

 

י  ם יְה ִ֨ הֶָׂ֗ אמֶר אֲל  ִֹ֣ ם׃וַי יכֶַֽ ה נֵֶֶ֥֣גֶד פְנ  י רָעִָ֖ ֵ֥ ת־טַפְכִֶ֑ם רְא֕וּ כ  ח אֶתְכִֶ֖ם וְאֶַֽ ר אֲשַלֵַ֥ ם כַאֲשֶֶׁ֛ מָכֶָ֔ ן יְהוָה֙ ע  ָ֤ כ   
 

CSB rendering: 

 

He said to them, “The Lord would have to be with you if I would ever let you and your families go! Look 

out—you’re heading for trouble. 

 

Suggestion: 

 

He said to them, “The LORD would have to be with you if I would ever let you and your families go! 

Look out—you’re heading for trouble. 

 

Rationale: 

 

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have 

“Lord” where they should have “LORD.” 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Leviticus 16:8  

 

Original text: 

 

ֵֽל׃ ד לַעֲזָאז  ל אֶחִָ֖ ה וְגוֹרֵָ֥ ל אֶחָד֙ לַיהוָָ֔ ם גּוֹרָל֑וֹת גּוֹרָָ֤ ֵ֥י הַשְעִירִִ֖ ן עַל־שְנ  ן אַהֲר ֹ֛  וְנָתַַ֧
 

CSB rendering: 

 

After Aaron casts lots for the two goats, one lot for the LORD and the other for an uninhabitable place,A,B 

A Lit for Azazel, also in vv. 10 (2x), 26 
B  Perhaps a term that means “for the goat that departs,” or “for removal,” or “for a rough, difficult 

place,” or “for a goat demon”; Hb obscure, also in vv. 10,26 

 

Suggestion: 

 

After Aaron casts lots for the two goats, one lot for the LORD and the other for an uninhabitable place,A,B 

A Lit for Azazel, also in vv. 10 (2x), 26 
B  Traditionally “for the scapegoat”; perhaps a term that means “for the goat that departs,” or “for 

removal,” or “for a rough, difficult place,” or “for a goat demon”; Hb obscure, also in vv. 10,26 

 

Rationale: 

 

Many readers in our circles are used to and appreciate the translation “scapegoat” for  ֲלזָאז  ע  in Leviticus 

16. We think it would be helpful if the CSB would include the traditional rendering in its explanatory 

footnote.  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Numbers 10:29 

 

Original text: 

 

ר יְ  ר אָמִַ֣ חְנוּ אֶל־הַמָקוֹם֙ אֲשִֶ֣ ים׀ אֲנַָׂ֗ ִ֣ ן מֹשֶה֒ נֹסְע  ִ֣ י֮ חֹת  דְיָנ  ל הַמ  ִ֣ חֹבָב בֶן־רְעוּא  ה לְְ֠ אמֶר מֹשֶָׂ֗ ִֹ֣ ם וַי ן לָכִֶ֑ ִ֣ וֹ אֶת  ה אֹתִ֖ הוָָ֔

טִַ֣  נוּ֙ וְה  תָ֙ ה א  ַֽ לְכָָ֤ שְרָא  וֹב עַל־י  בֶר־טִ֖ י־יְהוֵָ֥ה ד  ַֽ ךְ כ  ל׃בְנוּ לָָ֔  
 

CSB rendering: 

 

Moses said to Hobab, descendant of Reuel the Midianite and Moses’s relative by marriage: Reuel the 

Midianite: “We’re setting out for the place the LORD promised: ‘I will give it to you.’ Come with us, and 

we will treat you well, for the LORD has promised good things to Israel.” 

 

Suggestion: 

 

Moses said to Hobab, descendant of Reuel the Midianite and Moses’s relative by marriage: “We’re 

setting out for the place the LORD promised: ‘I will give it to you.’ Come with us, and we will treat you 

well, for the LORD has promised good things to Israel.” 

 

Rationale: 

 

We know that there is debate about the identity of Hobab, but we see no reason for the clumsy insertion 

of “Reuel the Midianite:” into this verse, with no support in the Hebrew text.   

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Deuteronomy 1:39 

 

Original text: 

 

מָ  אוּ שִָ֑ מָה יָבִֹ֣ ִ֖ ע ה  וֹב וָרָָ֔ וּ הַיוֹם֙ טִ֣ ר לאֹ־יָדְעָ֤ יכֶם אֲשִֶ֨ בְנ  ה וְּ֠ הְיֶָׂ֗ ז י  ם לָבִַ֣ ר אֲמַרְתֶֶּ֜ ם וְטַפְכֶם֩ אֲשִֶ֨ ִ֖ נָה וְה  ם אֶתְנֶָ֔ ה וְלָהִֶ֣

וּהָ׃ ירָשַֽ  י 
 

CSB rendering: 

 

Your children, whom you said would be plunder, your sons who don’t yet know good from evil, will 

enter there. I will give them the land, and they will take possession of it. 

 

Suggestion: 

 

Your children, who you said would be plunder, your sons who don’t yet know good from evil, will enter 

there. I will give them the land, and they will take possession of it. 

 

Rationale: 

 

Technically, the relative pronoun in the first relative clause is the subject of the verb “would be plunder,” 

so it should be “who” and not “whom.”  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Deuteronomy 2:7 

 

Original text: 

 

רַכְךָָׂ֗ בְכֹל֙  ַֽ יךָ ב  ה אֱלֹהֶֶּ֜ י֩ יְהוִָ֨ יךָ֙ כ  ה יְהוָָ֤ה אֱלֹהֶ֙ ים שָנָָׂ֗ ִ֣ ל הַזִֶ֑ה זִֶ֣ה׀ אַרְבָע  ר הַגָדִֹ֖ דְבֵָ֥ ע לֶכְתְךָָ֔ אֶת־הַמ  ךָ יָדִַ֣ ה יָדֶָ֔ ִ֣ מַעֲש 

ר׃ רְתָ דָבַָֽ א חָסִַ֖ ֵֹ֥ ךְ ל מָָ֔  ע 
 

CSB rendering: 

 

For the LORD your God has blessed you in all the work of your hands. He has watched over your journey 

through this immense wilderness. The LORD your God has been with you this past forty years, and you 

have lacked nothing.’ 

 

Suggestion: 

 

For the LORD your God has blessed you in all the work of your hands. He has watched over your journey 

through this immense wilderness. The LORD your God has been with you these past forty years, and you 

have lacked nothing.’ 

 

Rationale: 

 

Hebrew has a singular demonstrative pronoun   ִֶ֣הז   and the forty years could be conceived as a unit, but 

we think that normal English style requires a plural demonstrative in this expression (= these forty years). 

We notice that the same Hebrew expression occurs in Deuteronomy 8:2 and 8:4 ( ים שָנִָ֖הזֶֶׁ֛ה  ֵ֥ אַרְבָע  ), and in 

those passages the CSB has “these forty years.”  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Judges 9:31 

 

Original text: 

 

ים  ֶׁ֛ ח מַלְאָכ  שְלַַ֧ יר וַי  ִ֖ ים אֶת־הָע  ֵ֥ נֶָׁ֛ם צָר  מָה וְה  ים שְכֶָ֔ ִ֣ בֶד וְאֶחָיו֙ בָא  עַל בֶן־עֶָ֤ ה֩ גִַ֨ נ  ר ה  אמִֹ֑ ה ל  לֶךְ בְתָרְמִָ֣ ימִֶ֖ אֶל־אֲב 

יךָ׃  עָלֶַֽ
 

CSB rendering: 

 

So he secretly sent messengers to Abimelech, saying, “Beware! Gaal son of Ebed, with his brothers, have 

come to Shechem and are turning the city against you. 

 

Suggestion: 

 

So he secretly sent messengers to Abimelech, saying, “Beware! Gaal son of Ebed and his brothers have 

come to Shechem and are turning the city against you. 

 

Rationale: 

 

In this phrase—“Gaal son of Ebed, with his brothers, have come”—the CSB technically does not have 

agreement between the subject and the verb. Grammatically, it should be “has come” since Gaal is the 

subject. Perhaps the easiest way to fix the problem is to make a compound subject, and then to leave the 

verbs plural. That, actually, is how the Hebrew is expressed, since “Gaal” and “his brothers” are 

connected with the copula and not with a preposition, and the verbs are plural. 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Judges 13:18 

 

Original text: 

 

אי׃ ל  י וְהוּא־פֶַֽ ִ֑ שְמ  ל ל  שְאִַ֣ מָה זִֶ֖ה ת  ה לֵָ֥ ךְ יְהוָָ֔ אמֶר לוֹ֙ מַלְאִַ֣ ָֹ֤  וַי
 

CSB rendering: 

 

“Why do you ask my name,” the angel of the LORD asked him, “since it is beyond understanding.” 

 

Suggestion: 

 

“Why do you ask my name,” the angel of the LORD asked him, “since it is beyond understanding?” 

 

Rationale: 

 

It seems that there should be a question mark at the end of this question. Another option would be to 

break the sentence into two:  “Why do you ask my name?” the angel of the LORD asked him. “It is 

beyond understanding.” 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

1 Samuel 6:18b 

 

Original text: 

 

 ַֽ עַ ב  ִ֖ ה יְהוֹש  ֵ֥ שְד  ה ב  וֹם הַזֶָ֔ ד הַיִ֣ ה עֵַ֚ וֹן יְהוָָ֔ ת אֲרִ֣ יהָ֙ א ֵ֚ יחוּ עָלִֶ֨ ָ֤ נ  ר ה  ה אֲשִֶ֨ ל הַגְדוֹלָָׂ֗ ִ֣ ד׀ אָב  י׃וְעִַ֣ ַֽ מְש  ית־הַש   
 

CSB rendering: 

 

The large rock* on which the ark of the LORD was placed is still in the field of Joshua of Beth-shemesh 

today. 

 * Some Hb mss, DSS, LXX, Tg; other Hb mss read meadow 

 

Suggestion: 

 

The large rock* on which the ark of the LORD was placed is still in the field of Joshua of Beth-shemesh 

today. 

 * Some Hb mss, LXX, Tg; other Hb mss read meadow 

 

Rationale: 

 

This variant reading does not actually appear in the Dead Sea Scrolls. In the Oxford transcription of 

4QSama, the word אבן appears, rather than אבל. But the word is in a lacuna, so it is supplied by the 

editor. The word ןאב  is not present in the DSS fragment (see Discoveries in the Judaean Wilderness 

XVII, 55-56).  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible References:   

 

1 Kings 8:13 

2 Chronicles 6:2 

 

Original text: 

 

1 Ki 8:13 – ים׃ ַֽ בְתְךִָ֖ עוֹלָמ  וֹן לְש  ךְ מָכֵ֥ ל לִָ֑ ִ֖ ית זְב  ֵ֥ י ב  ית  ֶׁ֛ ה בָנ   בָנֵֹ֥

2 Chr 6:2 – ים׃ ַֽ בְתְךִָ֖ עוֹלָמ  וֹן לְש  ךְ וּמָכֵ֥ ל לִָ֑ ִ֖ ית־זְב  י ב  ית  ֵ֥ י בָנ  ֶׁ֛ אֲנ   וַַֽ
 

CSB rendering: 

 

1 Ki 8:13 – I have indeed built an exalted temple for you,  

     a place for your dwelling forever. 

2 Chr 6:2 – but I have built an exalted temple for you,  

     a place for your residence forever. 

 

Suggestion: 

 

1 Ki 8:13 – I have indeed built an exalted temple for you,  

     a place for your dwelling forever. 

2 Chr 6:2 – but I have built an exalted temple for you,  

     a place for your dwelling forever. 

 

Rationale: 

 

When there are parallel passages with identical wording in the original, we expect that a polished English 

translation will have identical translations. We suggest making the parallel passages identical here.  

 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible References:   

 

1 Kings 8:25 

2 Chronicles 6:16 

 

Original text: 

 

1 Ki 8:25 – כֶת וּ בָנֶָ֤יךָ אֶת־דַרְכָם֙ לָלִֶ֣ שְמְרִ֨ ם־י  ק א  ל רְַ֠ ִ֑ שְרָא  א י  ִ֣ ס  ב עַל־כ  ִ֖ י יֹש  לְפָנַָ֔ יש֙ מ  ת לְךֵָ֥ א  ִ֨ כָר  י  לאֹ־י  לְפָנַָ֔

י׃ כְתָ לְפָנַָֽ ר הָלִַ֖  כַאֲשֵֶ֥

 

2 Chr 6:16 –  ֶכ ם לָלִֶ֨ יךָ אֶת־דַרְכָָׂ֗ וּ בָנֶֶּ֜ שְמְרִ֨ ם־י  ק א  ל רְַ֠ ִ֑ שְרָא  א י  ִ֣ ס  ב עַל־כ  ִ֖ י יוֹש  לְפָנַָ֔ יש֙ מ  ת לְךֵָ֥ א  ִ֨ כָר  ת֙ לאֹ־י 

י׃ כְתָ לְפָנַָֽ ר הָלִַ֖ י כַאֲשֵֶ֥ וֹרָת ָ֔  בְתִ֣

 

CSB rendering: 

 

1 Ki 8:25 – You will never fail to have a man  

to sit before me on the throne of Israel,  

if only your sons take care to walk before me  

as you have walked before me. 

 

2 Chr 6:16 – “You will never fail to have a man  

to sit before me on the throne of Israel,  

if only your sons guard their way to walk in my Law  

as you have walked before me.” 

 

Suggestion: 

 

1 Ki 8:25 – You will never fail to have a man  

to sit before me on the throne of Israel,  

if only your sons guard their way to walk before me  

as you have walked before me. 

 

2 Chr 6:16 – “You will never fail to have a man  

to sit before me on the throne of Israel,  

if only your sons guard their way to walk in my Law  

as you have walked before me.” 

 

Rationale: 

 

This consistency issue in the same chapter was also flagged by our WELS reviewer. We notice that the 

same expression occurs in 1 Ki 2:4, and there the CSB has “guard their way.”  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible References:   

 

1 Kings 10:1 

2 Chronicles 9:1 

 

Original text: 

 

1 Ki 10:1 – וֹת׃ ידַֽ וֹ בְח  א לְנַסֹתִ֖ ֵֹ֥ ם יְהוִָ֑ה וַתָב ִ֣ ה לְש  מַע שְלֹמִֹ֖ ֵ֥ עַת אֶת־ש  א שֹמֶַׁ֛ לְכַת־שְבָָׂ֗  וּמַַֽ

2 Chr 9:1 –  מַע ִ֣ מְעָה֮ אֶת־ש  א שַָֽ לְכַת־שְבָָׂ֗ ד וּמַַֽ ִ֣ ל כָב  י  ם בְחִַ֣ ַָׂ֗ וּשָל  ירַֽ וֹת ב  ידֶּ֜ ה בְח  וֹא לְנַסוֹת֩ אֶת־שְלֹמִֹ֨ שְלֹמֹה֒ וַתָבִ֣

ה בֶן יְקָרִָ֑ ב וְאִֶ֣ ב לָרִֹ֖ ים וְזָהֶָׁ֛ ַ֧ ים בְשָמ  ים נֹשְא ִ֨ גְמַל  ד וְּ֠  מְאֹֹ֡

 

CSB rendering: 

 

1 Ki 10:1 – The queen of Sheba heard about Solomon’s fame connected with the name of the LORD and 

came to test him with riddles. 

2 Chr 9:1 – The queen of Sheba heard of Solomon’s fame, so she came to test Solomon with difficult 

questions at Jerusalem with a very large entourage, with camels bearing spices, gold in 

abundance, and precious stones. 

 

Suggestion: 

 

1 Ki 10:1 – The queen of Sheba heard about Solomon’s fame connected with the name of the LORD and 

came to test him with difficult questions. 

2 Chr 9:1 – The queen of Sheba heard of Solomon’s fame, so she came to test Solomon with difficult 

questions at Jerusalem with a very large entourage, with camels bearing spices, gold in 

abundance, and precious stones. 

 

Rationale: 

 

Here is another consistency issue that is quite noticeable. The parallel passages have the same Hebrew 

word (וֹת ידַֽ     .so we would expect the same English equivalent in the two passages ,(בְח 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

1 Kings 16:10 

 

Original text: 

 

ךְ תַחְתַָֽ  מְלִֹ֖ ה וַי  לֶךְ יְהוּדִָ֑ א מִֶ֣ בַע לְאָסִָ֖ ים וָשֶָ֔ ִ֣ שְנַת֙ עֶשְר  הוּ ב  ית ָ֔ הוּ וַיְמ  ִ֣ י֙ וַיַכ  מְר  א ז  ָֹ֤ יו׃וַיָב  
 

CSB rendering: 

 

In the twenty-seventh year of Judah’s King Asa, Zimri went in, struck Elah down, killing him. Then Zimri 

became king in his place. 

 

Suggestion: 

 

In the twenty-seventh year of Judah’s King Asa, Zimri went in and struck Elah down, killing him. Then 

Zimri became king in his place. 

 

Rationale: 

 

It seems odd that the conjunction “and” is not included to join the two verbs.  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

2 Chronicles 2:18 (H 17) 

 

Original text: 

 

וֹת מְנַצְ  אָ֔ ש מ  ִ֣ ים֙ וְש  שֶת אֲלָפ  ר וּשְלָֹ֤ ב בָהִָ֑ ִ֣ לֶף חֹצ  ים אִֶ֖ ֵ֥ ל וּשְמֹנ  לֶף֙ סַבָָ֔ ים אֶ֙ ֵ֥ בְע  ם ש  הֶֶּ֜ עַש מ  יד אֶת־וַיִַ֨ ֵ֥ ים לְהַעֲב  ִ֖ ח 

ם׃  הָעַָֽ
 

CSB rendering: 

 
 Solomon made 70,000 of them porters, 80,000 stonecutters in the mountains, and 36,000 supervisors to 

make the people work. 

 

Suggestion: 

 
 Solomon made 70,000 of them porters, 80,000 stonecutters in the mountains, and 3,600 supervisors to 

make the people work. 

 

Rationale: 

 

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have 

“36,000” where they should have “3,600.” 

  



 

Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Psalm 62:12 (H 13) 

 

Original text: 

 

הוּ׃ ַֽ מַעֲש  יש כְַֽ ִ֣ ם לְא  ִ֖ ה תְשַל  י־אַתִָ֨ ַֽ סֶד כ  ־אֲדֹנֵָ֥י חִָ֑  וּלְךַָֽ

 
CSB rendering: 
 

and faithful love belongs to you, LORD.  

For you repay each according to his works. 

 

Suggestion: 

 

and faithful love belongs to you, Lord.  

For you repay each according to his works. 

 

Rationale: 

 

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have 

“LORD” where they should have “Lord.”  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Psalm 100:1 

 

Original text: 

 

רֶץהָ  ה כָל־הָאַָֽ יהוָָׂ֗ יעוּ לַַ֝ ֵ֥ ר   
 

CSB rendering: 
 

Let the whole earth shout triumphantly to God! 

 

Suggestion: 

 

Let the whole earth shout triumphantly to the LORD! 

 

Rationale: 

 

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have 

“God” where they should have “the LORD.” 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Proverbs 27:3-4 

 

Original text: 

 

ם׃    יהֶַֽ שְנ  ד מ  ֵ֥ יל כָב  ו ָׂ֗ עַס אֱַ֝ וֹל וְכֵַ֥ ִ֣טֶל הַחִ֑ בֶן וְנ  בֶד־אֶֶ֭  כַֹֽ

ה׃  נְאַָֽ ֵ֥י ק  פְנ  עֲמֹד ל  י יַַ֝ ֵ֥ ף וּמ  טֶף אִָ֑ מָה וְשִֶ֣ וּת ח ֶ֭ יִ֣  אַכְזְר 
 

CSB rendering: 

 
3A stone is heavy and sand, a burden, 

but aggravation from a fool outweighs them both. 
 

4Fury is cruel, and anger a flood,  

but who can withstand jealousy? 

 

Suggestion: 

 
3A stone is heavy, and sand a burden, 

but aggravation from a fool outweighs them both. 
 

4Fury is cruel, and anger a flood,  

but who can withstand jealousy? 

 

Rationale: 

 

The way the first part of each verse is punctuated differs between verse 3 and verse 4, but the structuring 

of the thoughts is the same. To make the punctuation consistent, we suggest moving the comma in verse 

3. 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Ecclesiastes 1:5  

 

Original text: 

 

ם׃ וּא שַָֽ חַַֽ הִ֖ ֵ֥ ף זוֹר  ֶׁ֛ ו שוֹא  ל־מְקוֹמָֹ֔ מֶש וְאִֶ֨ א הַשִָ֑ מֶש וּבִָ֣ ח הַשִֶ֖  וְזָרֵַ֥
 

CSB rendering: 

 

The sun rises and the sun sets; panting, it returns to the place where it rises. 

 

Suggestion: 

 

The sun rises and the sun sets; panting, it hurries back to the place where it rises. 

 

Rationale: 

 

The Hebrew root שׁאף appears fourteen times in the Old Testament. The CSB translates in one of two 

general ways: trample or pant (with related English words long, gasp and sniff). The picture in 

Ecclesiastes 1:5 seems to be of  a runner who is hurrying along, exerting himself to reach his goal.  

Similarly, after the sun goes down in the west, it hurries back to the east, where it rises again. When the 

reader gives some thought to the picture, he can understand the image of the sun panting. Yet the image 

of the sun panting with exhaustion might strike many readers in English as strange. So we suggest an 

option that almost all English translations have chosen in some form (with the English words hurry or 

hasten), which emphasizes the action that causes the panting. 

 
  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Isaiah 6:8 

 

Original text: 

 

נוּ לֶךְ־לִָ֑ ַֽ י י  ִ֣ ח וּמ  י אֶשְלִַ֖ ֵ֥ ר אֶת־מ  וֹל אֲדֹנָי֙ אֹמ ָ֔ ע אֶת־קָ֤  וָאֶשְמַַ֞
 

CSB rendering: 

 

Then I heard the voice of the Lord asking:  

Who should I send?  

Who will go for us? 

 

Suggestion: 

 

Then I heard the voice of the Lord asking:  

Whom should I send?  

Who will go for us? 

 

Rationale: 

 

We realize that there is debate on whether “whom” in this syntactic environment is going away. The 

context here, however, suggests a formal language register, so we recommend following the 

traditional rule. Since the first interrogative pronoun is the direct object of a verb, the preferred English 

form is “whom” and not “who.”   

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible References:   

 

Jeremiah 49:9 

Obadiah 5 

 

Original text: 

 

Jer 49:9 –  וֹת לִ֑ וֹל  רוּ עַֽ ִ֖ א יַשְא  ֵֹ֥ ךְ ל אוּ לָָ֔ ים֙ בִָ֣ צְר  ם־בַֹֽ  א 

 

Obad 5 –  וֹת׃ לַֽ ירוּ עֹל  ֵ֥ וֹא יַשְא  ךְ הֲלִ֖ אוּ לָָ֔ ים֙ בִָ֣ צְר  ם־בַֹֽ  א 

 

CSB rendering: 

 

Jer 49:9 – If grape harvesters came to you,  

   wouldn’t they leave some gleanings? 

 

Obad 5 –  If grape pickers came to you,  

   wouldn’t they leave some grapes? 

 

Suggestion: 

 

Jer 49:9 – If grape harvesters came to you,  

   wouldn’t they leave some gleanings? 

 

Obad 5 – If grape harvesters came to you,  

   wouldn’t they leave some gleanings? 

 

Rationale: 

 

Since this statement is identical in Jeremiah and Obadiah, we think the translation should be identical to 

help make clear the intertextual connection. We notice that the CSB regularly translates ל וֹתעֹל   as 

“gleaning(s)” (Judg 8:2; Isa 17:6, 24:13; Mic 7:1).   

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Joel 2:28 (H 3:1) 

Compared with Acts 2:17 

 

Original text: 

 

Joel 2:28 (H 3:1) – ר י֙ עַל־כָל־בָשָָ֔ וֹךְ אֶת־רוּח   אֶשְפָ֤

 

Acts 2:17 – ἐκχεῶ ἀπὸ τοῦ πνεύματός μου ἐπὶ πᾶσαν σάρκα, 

 

CSB rendering: 

 

Joel 2:28 (H 3:1) – I will pour out my Spirit on all humanity; 

 

Acts 2:17 – I will pour out my Spirit on all people; 

 

Suggestion: 

 

Joel 2:28 (H 3:1) – I will pour out my Spirit on all people; 

 

Acts 2:17 – I will pour out my Spirit on all people; 

 

Rationale: 

 

When an OT passage is quoted in the NT, we think there is benefit in making the wording identical to 

help show the correspondence, unless there is some reason to do otherwise. In this familiar pair, which 

could be read together in church on Pentecost, there is no reason for the difference in the CSB 

(“humanity” vs. “people”). We notice that there are other places in the OT where the CSB translates   ָל־כ

רבָשָ    with “all people” (e.g. Is 66:16; Ezek 21:4 [E 20:48]; Zech 2:17 [E 13]). 

 

 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Jonah 2:4 (5) 

 

Original text: 

 

ךָ׃ ל קָדְשֶַֽ יכִַ֖ יט אֶל־ה  יף לְהַב ָ֔ ִ֣ ךְ אוֹס  ינִֶ֑יךָ אֵַ֚ נִֶֶ֣֣גֶד ע  י מ  שְת  גְרִַ֖ י נ  רְת  י אָמַָ֔ ִ֣  וַאֲנ 
 

LXX – καὶ ἐγὼ εἶπα Ἀπῶσμαι ἐξ ὀφθαλμῶν σου, ἆρα προσθήσω τοῦ ἐπιβλέψαι πρὸς τὸν ναὸν τὸν ἅγιόν 

σου; 

 

CSB rendering: 

 

But I said: I have been banished  

from your sight,  

yet I will look once morea 

toward your holy temple 

 a LXX reads said: Indeed, will I look . . .? 

 

Suggestion: 

 

But I said: I have been banished  

from your sight,  

yet I will look once morea 

toward your holy temple 

 a LXX reads sight. Indeed, will I look . . .? 

 

Rationale: 

 

The footnote about the LXX overlooks the extra phrase in the LXX between “said” and “Indeed, will I 

look …?” Here is the rendering of the New English Translation of the Septuagint for Jonah 2:4: “And I 

said, “I have been driven away from your eyes; shall I add to look at your holy shrine?” 

 

 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Mark 4:10 

 

Original text: 

 

Καὶ ὅτε ἐγένετο κατὰ μόνας, ἠρώτων αὐτὸν οἱ περὶ αὐτὸν σὺν τοῖς δώδεκα τὰς παραβολάς. 

 

CSB rendering: 

 

When he was alone, those around him with the Twelve, asked him about the parables. 

 

Suggestion: 

 

When he was alone, those around him with the Twelve asked him about the parables. 

 

Rationale: 

 

The comma after “Twelve” should be removed, since it is separating the subject from the verb. We 

suspect that it may be a carryover from the previous wording of the HCSB, which had a different word 

order.   

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Luke 4:38  

 

Original text: 

 

Ἀναστὰς δὲ ἀπὸ τῆς συναγωγῆς εἰσῆλθεν εἰς τὴν οἰκίαν Σίμωνος. πενθερὰ δὲ τοῦ Σίμωνος ἦν συνεχομένη 

πυρετῷ μεγάλῳ καὶ ἠρώτησαν αὐτὸν περὶ αὐτῆς. 

 

CSB rendering: 

 

After he left the synagogue, he entered Simon’s house. Simon’s mother-in-law was suffering from a high 

fever, and they asked him about her. 

 

Suggestion: 

 

After he left the synagogue, he entered Simon’s house. Simon’s mother-in-law was suffering from a high 

fever, and they asked him to help her. 

 

Rationale: 

 

The CSB gives the impression that people asked Jesus for information about Simon’s mother-in-law. The 

context implies that they asked Jesus for help on behalf of Simon’s mother-in-law. Lexicons indicate that 

the preposition περὶ in Hellenistic Greek can be used in place of ὑπέρ with the sense “on behalf of,” and 

this verse is sometimes referred (TDNT, VI, 54). When the verb ἐρωτάω is used in contexts like this with 

the preposition περὶ, BDAG recommends “beseech someone on someone’s behalf” (395, #2). 

 

Our suggestion is one to way to make the situation clear. There would be other ways, such as: “they 

appealed to him on her behalf.” This is how the CSB translates a similar phrase in John 16:26 (“I will ask 

the Father on your behalf”— ἐγὼ ἐρωτήσω τὸν πατέρα περὶ ὑμῶν). 

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Luke 24:46-47 

 

Original text: 

 
46καὶ εἶπεν αὐτοῖς ὅτι οὕτως γέγραπται παθεῖν τὸν χριστὸν καὶ ἀναστῆναι ἐκ νεκρῶν τῇ τρίτῃ ἡμέρᾳ, 47καὶ 

κηρυχθῆναι ἐπὶ τῷ ὀνόματι αὐτοῦ μετάνοιαν εἰς ἄφεσιν ἁμαρτιῶν εἰς πάντα τὰ ἔθνη. ἀρξάμενοι ἀπὸ 

Ἰερουσαλὴμ  

 

CSB rendering: 

 
46 He also said to them, “This is what is written: The Messiah would suffer and rise from the dead the 

third day, 47 and repentance for forgiveness of sins would be proclaimed in his name to all the nations, 

beginning at Jerusalem. 

 

Suggestion: 

 
46 He also said to them, “This is what is written: The Messiah will suffer and rise from the dead the third 

day, 47 and repentance for forgiveness of sins will be proclaimed in his name to all the nations, beginning 

at Jerusalem. 

 

Rationale: 

 

The use of “would” in these verses seems misguided, because the phrases in question—following the 

colon (This is what is written:)—are a direct representation of what is written in the OT. If the phrases 

were in indirect discourse, then it would be appropriate to have “would”: “It was written that the Messiah 

would suffer…and repentance…would be proclaimed.”   

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

John 10:35 

 

Original text: 

 

εἰ ἐκείνους εἶπεν θεοὺς πρὸς οὓς ὁ λόγος τοῦ θεοῦ ἐγένετο, καὶ οὐ δύναται λυθῆναι ἡ γραφή, 

 

CSB rendering: 

 
 If he called those whom the word of God came to ‘gods’—and the Scripture cannot be broken— 

 

Suggestion: 

 
 If he called those to whom the word of God came ‘gods’—and the Scripture cannot be broken— 

 

Rationale: 

 

We know that in modern English it is common to put a preposition at the end of a relative clause, rather 

than putting it before a relative pronoun (“whom the word of God came to” rather than “to whom the 

word of God came”). But in this passage, the position of “to” is potentially problematic, because it is 

immediately followed by the noun “gods.” It would be easy for a reader to become confused, thinking 

that “gods” is the object of the preposition. For the sake of clarity, we suggest a rewording along the lines 

of other published translations.  

  



Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

2 Corinthians 5:14 

 

Original text: 

 

ἡ γὰρ ἀγάπη τοῦ Χριστοῦ συνέχει ἡμᾶς, κρίναντας τοῦτο, ὅτι εἷς ὑπὲρ πάντων ἀπέθανεν, ἄρα οἱ πάντες 

ἀπέθανον·  

 

CSB rendering: 

 

For the love of Christ compels us, since we have reached this conclusion: If one died for all, then all died. 

 

Suggestion: 

 

For the love of Christ compels us, since we have reached this conclusion, that one died for all, and 

therefore all died. 

 

Rationale: 

 

We wonder how the translation “if” can be defended here. We don’t see that ὅτι functions as a 

hypothetical particle to introduce the protasis of a condition. We suspect that “if” perhaps was inserted 

simply to indicate the premise of a syllogism with ἄρα following. In any event, the wording does not 

seem ideal, since there is nothing uncertain or hypothetical about Christ dying for all. 

 

The conjunction ὅτι routinely introduces an explanatory clause after a preceding demonstrative, translated 

“that” (BDAG, 2; B-D-F §394). To us, this passage seems to fit that usage perfectly. With such an 

understanding, there are various ways to make the sentence flow well in English, one of which is our 

suggestion.  

  



 

 

Translation Suggestion for the CSB 

From the WELS Translation Liaison Committee 

May 2019 

 

Bible Reference:   

 

Ephesians 4:16 

 

Original text: 

 

ἐξ οὗ πᾶν τὸ σῶμα συναρμολογούμενον καὶ συμβιβαζόμενον διὰ πάσης ἁφῆς τῆς ἐπιχορηγίας κατʼ 

ἐνέργειαν ἐν μέτρῳ ἑνὸς ἑκάστου μέρους τὴν αὔξησιν τοῦ σώματος ποιεῖται εἰς οἰκοδομὴν ἑαυτοῦ ἐν 

ἀγάπῃ. 

 

CSB rendering: 

 

From him the whole body, fitted and knit together by every supporting ligament, promotes the growth of 

the body for building up itself in love by the proper working of each individual part. 

 

Suggestion: 

 

From him the whole body, fitted and knit together by every supporting ligament, promotes the growth of 

the body for building itself up in love by the proper working of each individual part. 

 

Rationale: 

 

It seems awkward in English to say: “building up itself.” We think it is more natural to say: “building 

itself up.”  

 

 

 


