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Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Isaiah 55:3
Original text:
D3RIT M7 2701 091 12 00% AN79N)

CSB rendering:

I will make a permanent covenant with you
on the basis of the faithful kindnesses of David.*
*Qr with you, the faithful acts of kindness shown to David

Suggestion:

Preferred option:

I will make a permanent covenant with you,
the faithful acts of kindness shown to David.

Acceptable option:

I will make a permanent covenant with you,
the faithful acts of kindness shown to David.*
*QOr shown by David

Rationale:

The passage is a well-known crux: in the phrase “the kindnesses of David,” should “of David” be
understood as a “subjective” or “objective genitive”? The grammar permits either, and context should be
decisive.

First, it should be noted that the next verse (55:4) speaks of the Lord’s appointing David “a witness to the

peoples, a leader and commander for the peoples.” Acts of TOﬂ done by David are not in the picture.
Second, Isaiah 55:3 has its roots in the Lord’s promise to David in 2 Samuel 7:15-16, and it strongly
alludes to the psalmist’s appeals to this promise in Psalm 89:25, 29, 34, and 50 (Eng. 24, 28, 33, and 49).
Accordingly, most interpreters of Isaiah see 55:3 as a “democratization” of the promise made to David so
that it now applies to the entire Judahite community.* Finally, in Acts 13:32-35, Paul’s citing of Isaiah
55:3 (together with Psalm 2:7 and Psalm 16:10) as a proof text for the Messiah’s resurrection from the
dead makes little sense if “the mercies of David” in Isaiah 55:3 are acts of kindness that David did. That
“of David” is an “objective genitive” is the position of most translations by far (ESV, JPS, NASB, NET,

! R. Lessing, Isaiah 40-55 (St. Louis: Concordia Publishing House, 2011), 662; C. North, The Second Isaiah
(Oxford: Clarendon Press, 1964), 258; S. Paul, Isaiah 40-66 (Grand Rapids: Wm. B. Eerdmans, 2012), 438; etc.



NIV, NLT, NRSV, etc.), and correctly so. We are aware of Gentry’s arguments to the contrary and do not
find them persuasive.?

We approve of the wording of the CSB footnote because “faithful acts of kindness” is more idiomatic
than “faithful kindnesses.” Also, we regard “the faithful acts of kindness shown to David” as appositional
to “a permanent covenant.” They are not the “basis” for the covenant; they are the covenant. This is not
only the most natural way to read the Hebrew; it also communicates that the “kindnesses” are a transfer
and a continuation of the very same promises made in 2 Samuel 7.

It could be objected that CSB’s rendering “the faithful kindnesses of David” is an attempt simply to
translate literally and to let readers decide the nature of the “genitive” for themselves. We would answer
that because English is not Hebrew, a reader/hearer of the target text is not in the same position to make
this decision as an original reader/hearer of the source text. An English reader/hearer will naturally
understand “the faithful kindnesses of David” as “the faithful and kind acts that David did”—the
interpretation that is less likely.

If the crux absolutely must be made visible to CSB’s target reader, then we would propose the
“Acceptable option” above. We present the footnote in the way that we do in order to zero in on the issue
of the objective or subjective “genitive.”

2 P. Gentry, “Rethinking the ‘Sure Mercies of David’ in Isaiah 55:3,” WTJ 69 (2007) 279-304.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Malachi 2:15

Original text:

"X TP NYRI DT DOV DN DI WA TG 1 7 I W 7y TN
TR

CSB rendering:

Didn’t God make them one and give them a portion of spirit? What is the one seeking?*Godly offspring.
So watch yourselves carefully, so that no one acts treacherously against the wife of his youth.
* Hb obscure

Suggestion:

Didn’t God make you one, and don’t your flesh and spirit belong to him? What is the one God”* seeking?®
Godly offspring. So watch yourselves carefully, so that no one acts treacherously against the wife of his
youth.

A Or the marriage union
B Hb first half of verse obscure

Rationale:

We know that this is a notoriously difficult verse, and we don’t claim any special insight into explaining it
definitively. But the choice of the CSB for 17 711 IXWI—out of all the interpretive possibilities—strikes
us as improbable and unfortunate. We have trouble seeing how the Hebrew preposition 19 (“to him”) can
be rendered “to them.” In addition, the English phrase “a portion of spirit [lower case]” seems strange to

our ears, and we are unsure what is meant with it. We fear that this phrase will communicate nothing
intelligible to the average reader.

We are content to follow the CSB interpretation of ﬂ@y 7;]&5'&'5]: “Didn’t he [God] make one [in
marriage]?” This phrase could be translated differently, but the CSB rendering makes sense in this context
talking about marriage.

Once this interpretive decision is made, however, it seems difficult to make the following phrase of the
MT fit: 3% 1139 XY (“and a portion of spirit/Spirit to him”). The antecedent of the pronoun 1% would
most naturally be God, the subject of the verb 71)¥. The unique combination 71 INYI—in and of
itself an anomaly in the OT—seems inappropriate to ascribe to God.

We notice that some commentators (e.g., Baldwin, Rudolph, Deutsch) and many English translations

(including GW, NABRE, NJB, NIV, NLT, NRSV, NLT, REB) repoint the word XY to IRY
(“flesh™). This results in a phrase that is not the smoothest (“and flesh, spirit to him”). But it can be



understood to fit nicely in the context, whether it is rendered as a statement of fact or included in the
rhetorical question. Here is another reason why God is concerned about couples remaining faithful in
marriage: Couples belong to him, with both their flesh and spirit.

In regard to the next phrase— 2578 Y71 Wpan 7nxn TIn1—we are also content with the direction of
the CSB: “What is the one seeking? Godly offspring.” But leaving “the one” unspecified may make the
phrase unintelligible or confusing to the average reader. We suggest that the likely options be spelled out,

one in the text and one in a footnote. The word 77X could refer to God, recalling‘mg 2R in verse 10.
Or, it could refer to the marriage union, recalling T at the beginning of the verse.

As for the pronoun to be included in verse 15a, we see no reason to prefer the English pronoun “them,” as
in CSB. Verses 13 and 14 have the pronoun “you” (mpl), which also is the pronoun in 15b. It would make
sense to assume the same pronoun in the intervening phrase in 15a.

With these changes, though far from certain, the CSB will present a clear, edifying thought—something
in harmony with the rest of the Bible.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible References:

Acts 1:16; 3:22; 6:3; 7:37; 15:7, 13 (and perhaps other passages)

Original text:

1:16 — Avdpeg dehoi, £de1 TANPOBT VL TV YpaeTv iV Tpogine O mvedpa TO Gy10v d10 GTOLOTOG
Aowid ...

3:22, 7:37 — TIpoennv DUiv dvactoet 6 Be0G £k TAV AOEAPDY VUMDY OG ELLE.

6:3 — émokéyache 6, 4dehpoi, Gvopac €€ VUMY LAPTUPOLUEVOVG EXTA TANPELG TVEDLOTOC Kol GOPIaG,
0D¢ KOTAGTAGOUEY €Ml TG Ypeiag Tave:

15:7 — moAAfig 8& (Mtoemg yevopévng avactag I1éTpog elnev mpog avtovg: Avdpec 4dedpot, Duelc
éniotacte 6t ap’ NuepdV apyainv &v DIV EEeAééato 0 Bedc ...

15:13 — peta 8¢ 1o oryfioar adtovg amekpin TakwpPoc Aéywv: Avopeg dderpoi, AKOVGOTE LLOV.

CSB rendering:

1:16 — “Brothers and sisters, it was necessary that the Scripture be fulfilled that the Holy Spirit through
the mouth of David foretold about Judas, who became a guide to those who arrested Jesus.”

3:22, 7:37 — “God will raise up for you a prophet like me from among your brothers and sisters.”

6:3 — “Brothers and sisters, select from among you seven men of good reputation, full of the Spirit and
wisdom, whom we can appoint to this duty.”

15:7 — After there had been much debate, Peter stood up and said to them: “Brothers and sisters, you are
aware that in the early days God made a choice...”

15:13 — After they stopped speaking, James responded: “Brothers and sisters, listen to me.”

Suggestion:

1:16 — “Brothers, it was necessary that the Scripture be fulfilled that the Holy Spirit through the mouth of
David foretold about Judas, who became a guide to those who arrested Jesus.”

3:22, 7:37 — “God will raise up for you a prophet like me from among your brothers.”

6:3 — “Brothers, select from among you seven men of good reputation, full of the Spirit and wisdom,
whom we can appoint to this duty.”

15:7 — After there had been much debate, Peter stood up and said to them: “Brothers, you are aware that
in the early days God made a choice...”



15:13 — After they stopped speaking, James responded: “Brothers, listen to me.”
Rationale:

We regret CSB’s use of “brothers and sisters” in these passages. It is worth noting that CSB’s handling of
some of these passages has been mentioned by some pastors in our circles as a reason to consider CSB
less than recommendable. A number of factors have led us to suggest changes.

1) While adehpoi by itself can refer to mixed company (“brothers and sisters™), it is by no means to be
understood that way automatically. We are happy to see that CSB recognizes this in many passages. In
Acts we notice 22 passages in which CSB translates the plural of adeA¢og as “brothers” without the
addition “and sisters” (1:14; 2:37; 7:2; 7:26; 9:30; 10:23; 11:12; 12:17; 13:15;14:2; 15:1; 15:22; 15:23
[first occurrence]; 17:6; 17:14; 22:1; 22:5; 23:1; 23:5; 23:6; 28:17; 28:21). Among those 22 passages are
some (9:30; 12:17; 15:22; 17:6; 17:14; 22:1; 22:5; 28:17; 28:21) in which a translator unconcerned about
the distinct roles of men and women in the first century might be eager to impose a gender inclusive
translation on the word adsl@oi, but CSB uses “brothers.” For example, in Acts 22:1, there were no doubt
some women present in the temple courts, but when Paul speaks to the crowd, he uses an androcentric
rather than an inclusive form of address, "Avdpsc ddshpoi kai moatépec, and CSB properly translates
“Brothers and fathers.” We applaud CSB’s decision in these passages and suggest that it would be
consistent to do something similar in 1:16, 3:22, 6:3, 7:37, and 15:7, 13. As we shall note at the end, there
are other avnp passages in which consistency and accuracy would lead to revisions, but in this
recommendation we are highlighting the passages of greatest concern in this connection.

2) In Acts 1:15, Peter gets up in the midst of the adskodv. The preceding verse mentioned women as part
of the group that was with the apostles, and Luke goes on to number the group at about 120 persons, so it
is natural to conclude that the adehdv included “brothers and sisters,” as CSB puts it in 1:15. But the
presence of women does not mean that Peter feels obliged to address the women when he is seeking input
from those who have a voice in the governance of the church, namely the men (cf. 1 Cor 11:3; 14:34,35; 1
Tim 2:11,12). Peter belongs to a culture in which androcentric forms of address when women are present
can be entirely appropriate. At Sinai, the men and women of Israel were present, but in the last of the Ten
Commandments God himself said, “You shall not covet your neighbor’s wife,” with no corresponding
clause addressed to the women (Exod 20:17). Peter can count on it that the women will not take it amiss if
he addresses the men, and he makes it very clear that he is doing so by saying not simply adeigoi but
Gvopec adeApoi.

If it were idiomatic to say, “Gentlemen, brothers,” we might suggest that as the translation here. The use
of Gvépec as part of a vocative expression shows respect for the men as men. We know of no evidence
suggesting that in the first century dvdpeg in a vocative expression was merely a customary noise or that it
was only a way of indicating respect (as though évépec adelpoi addressed to Christians meant nothing
more than “esteemed fellow believers”).

There are in fact a few passages in Greek literature in which we find striking vocative combinations such
as dvdpeg ix00eg (Archippus, frag. 29, in Athenaeus 7, 331c) or o &vdpeg kvveg (Athenaeus 4, 160b) or
avopeg Tpitwveg (Timaeus, in Athenaeus 2, 37d) or &vdpeg O¢oi (Lucian, luppiter Tragoedus 15). But all
of these striking juxtapositions occur in humorous passages, and some of their humor depends on the
perception that dvopeg still has its normal meaning (adult male human beings). The phrase Gvdpeg Beol
occurs in a piece by Lucian of Samosata, who lived in the second century AD, i.e., well after the time of
the apostles. Our assumption that Luke’s use of the vocative dvdpeg is still in line with the long
established and most common meaning of the word is thus confirmed by the exploitation of that meaning
by Lucian and others for the sake of comedy.



It is true that Chrysostom was of the opinion that Peter in Acts 1:16 was addressing both the men and the
women, but his homily on this passage offers no philological justification for his view. He has no explicit
comment on Luke’s use of &vopeg here. Perhaps by Chrysostom’s time the word had lost all distinctive
meaning when used in the vocative. Such an evolution in meaning need not take long and could have
taken place between the careers of Lucian and Chrysostom. (In our own lifetime “guys” has evolved in
English from a strictly male designation to one that can be used by a woman addressing other women.)
The only thing that Chrysostom offers by way of rationale for his view sounds like a theological argument
based on Galatians 3:28—a lame exegesis that would, if it were valid, make it impossible for Paul to say
what he says about men and women in 1 Corinthians and 1 Timothy. In any case, Chrysostom is too late
to serve as convincing evidence that Gvopec ddekpoi in Acts 1:16 is meant to include the women when so
much evidence closer to apostolic times indicates that Peter is addressing the men.

3) That being the case, dvdpeg ddedpoi in Acts 15:7 and 15:13 should also be translated “brothers,” not
“brothers and sisters.” Here we have additional contextual evidence for our conclusion. Luke has set the
stage for our understanding of the Jerusalem Council by telling us that “the apostles and elders” gathered
to discuss the issues (15:6). With no indication of a new session on a later day with a larger body of
participants, Luke tells us in 15:7 that after much debate, Peter got up and made his speech, addressing
himself to the group he calls évdpeg adehpoi. There has been no indication that women were present. If
some were present as observers, Peter need not have addressed them. The same is true of James’s use of
Gvopec adehpoi in verse 13.The later reference to the mAf0o¢ (15:20) need not imply that the whole
Christian community (thousands of believers!) was present. If Luke can use the word nAfjfoc to refer to a
meeting of the Sanhedrin (Acts 23:7), he can use it to refer to a sizeable gathering of the apostles, the
elders of the Jerusalem church, Paul, Barnabas, and the other representatives of the church in Antioch. At
some point the Jerusalem church expressed its agreement with the decision reached by the apostles and
elders, but the church would have done so by the voices of men who represented the church, not by
seeking out the opinions of every last man, woman, and child. In any case, the church as a whole is not
being addressed in 15:7 and 13. In those passages Peter and James use dvépeg adeipoi to address the
other leaders who have gathered to discuss the matter, and those leaders were men.

4) In Acts 6:2 the Twelve summon 1o mAfifog t@v pabntédv to hear and act upon their proposal for a new
office in the church. We should not imagine that the Christians had a convention hall with room for every
man, woman, and child in the Jerusalem church, nor was there any need for input from all of them. Luke
has already made it clear in Acts 1 that matters of this kind are for the men to deal with (&vdpeg adehooi).
In Acts 6:3 Peter uses only the vocative adeigpoi, but under the circumstances it is natural to understand
this as an address to the men and to translate accordingly, “brothers.”

5) Peter’s speech in Acts 3:12-26 is focused on Christ, and thus the use of the word for “prophet” in the
singular (“God will raise up a prophet for you”) is best understood in this context as a pointed prophecy
of the sending of Christ. Whatever applicability Deuteronomy 18:15 had to lesser prophets in Old
Testament times, Jesus is in a unique sense a prophet comparable to Moses (“like me”). Moses was the
mediator of the old covenant and the greatest prophet of Old Testament times; Jesus is the mediator of the
new covenant and the greatest of all prophets. Deuteronomy 34:10 tells us, “No prophet has arisen again
in Israel like Moses, whom the LORD knew face to face.” In line with this understanding of Deuteronomy
18:15 as pointing to a unique figure, we find evidence for an expectation of “the prophet” in John 1:21. Tt
is also noteworthy that Peter in Acts 3 follows up his quotation of Deuteronomy 18:15 with a heightened
declaration of the punishment awaiting anyone who rejects this prophet, Jesus. These thoughts would be
well served by translating “from among your brothers” in Acts 3:22; by contrast, “from among your
brothers and sisters” blurs the focus on Christ. Some readers of the latter translation may even leap to the
unwarranted and unprofitable conclusion, “So, in Old Testament times, people could have been expecting
the Messiah to be either a man or a woman!” Happily, the CSB translation at Deuteronomy 18:15 is



simply “from among your own brothers” (with no addition of “and sisters™), but it would be good to omit
“and sisters” from the translation of Acts 3:22 as well.

6) The translation decision that best fits the context in Acts 3:22 should be followed also in Acts 7:37. We
have every reason to assume that Luke has the same understanding of Deuteronomy 18:15 in both
passages.

7) Those who see in the Bible a divine teaching of distinct roles for men and women will not be surprised
or embarrassed by the androcentric expressions that occur in the Bible. Translators do well to respect
these expressions and reflect them in their translations. While the aforementioned passages are of greatest
concern to us, consistency would suggest the following revisions as well. The vocative phrase évopeg
aoelpoti occurs also in Acts 2:29, 13:26, and 13:38. In each instance, CSB has “brothers and sisters,” but
“brothers” would more accurately reflect the androcentric mode of address. The vocative &vopeg is used
in combination with national and civic designations in a number of passages. At Acts 2:14 one could
translate dvdpec Tovdaiot as “Men of Judea” instead of CSB’s “Fellow Jews,” and at Acts 2:22, 3:12,
13:16, and 21:28 avdpeg TopanAitor could become “Men of Israel” instead of CSB’s “Fellow Israelites.”
At Acts 17:22 évdpec ABnvaiot would be “Men of Athens,” not “People of Athens” (surely we have no
reason to suppose that the Areopagus Council included women), and at Acts 19:35 évdpec Epéotol would
be “Men of Ephesus,” not “People of Ephesus.” An androcentric focus in public events comes so
naturally to Luke that as he narrates the events of Pentecost, he notes that the Jews in Jerusalem at that
time included “devout men (Gvdpec) from every nation under heaven” (CSB has “devout people...”).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Romans 2:14

Original text:

dtov yap E0vn o un) vopov Exovia @vGEL ToL ToD VOOV TOIMGLY, 0DTOL VOOV | EXOVTES EaVTOIG Eloty
vOUOG

CSB rendering:

So, when Gentiles, who do not_by nature have the law, do what the law demands, they are a law to
themselves even though they do not have the law.

Suggestion:

So, when Gentiles, who do not have the law, do by nature what the law demands, they are a law to
themselves even though they do not have the law.

Rationale:

There are a number of reasons gvcet should be taken as modifying moidov, “Gentiles...do by nature
what the law demands” (not as modifying &yovzta, “Gentiles, who do not by nature have the law”).

1. There is no need for taking pvoel with £yovta. “Gentiles, who do not have the law,” is clear by itself.
This is confirmed by the rest of the verse, where obtot vopov un &ovteg occurs without gocet.

2. With either construction one can understand gvoet in a sense consistent with Paul’s most common
way of using the word, i.e., to refer to a person’s condition as determined by birth. But taking the
word with towdow leads to a more fruitful set of reflections than taking it with £yovra.

a. CSB follows the latter construction, which leads us to these thoughts: Gentiles were not born into
a community that inculcated in them the law of Moses. By implication, Jews were born into such
a community and were taught the law of Moses as a result. But it is not as though a Jew possessed
the Mosaic law in a meaningful way just by being born, and so one wonders why Paul would
highlight nature or birth to indicate why the Gentiles do not have the Mosaic law. If there were a
need to explain that point, Paul could have zeroed in on the most relevant factor by saying that
Gentiles did not have that law by virtue of their upbringing or education or heritage. But as
already noted, the fact that the Gentiles do not have the Mosaic law is clear enough without gvoet
or any other addition.

b. The other construction, followed by most translators, yields a precise point that is directly
relevant to the very assertion Paul is working toward. “Gentiles...do by nature what the law says”
steers the reader away from any thought of a merely human transmission of merely human
discoveries about how to get along with others. If Gentiles do these things by nature, it is because
God, the creator of human nature, has embedded a special feature within human nature. At birth
people have the seeds of a capacity to recognize God’s moral teaching as having authority; that



teaching takes shape in the minds of growing children as imperatives that are not easily silenced.
Without that feature of human nature, we could observe other people, listen to their teaching, and
apply logic to what we learn without ever arriving at moral imperatives. No syllogism can derive
an imperative conclusion from premises in the indicative®; and if we are told to start with the
imperatives of our parents and teachers as premises, the whole enterprise becomes a petitio
principii without convincing power—unless human nature has a God-given capacity to recognize
the authority of his moral imperatives and to reject their opposites. That capacity is weakened
since Adam’s fall, so that the natural knowledge of God’s law is not perfect, and it can be further
eroded by external pressures (e.g., educational or societal influence) and by the individual’s sinful
choices. Paul does not say that all the Gentiles do all of God’s moral will all the time.
Nonetheless, Paul’s perceives that Gentiles by nature do what the law demands. Articulating that
point makes it possible for him to go on to say the very thing he wants to say: Gentiles do not
merely have a non-Mosaic version of God’s law, but they are that for themselves and as such are
answerable to God. If Paul had simply said that the Gentiles do what the law demands, a reader
might wonder, “Do the Gentiles do these things merely to please other Gentiles and get ahead in
life? Is it merely a coincidence when their actions correspond to God’s commands?” But if we see
“by nature” as part of that statement, we see what God has done to make his commands evident,
and thus we see also why the Gentiles are truly accountable to him.

3. There is a pattern to Paul’s sentence that is more strongly fulfilled when @boet is taken as modifying
nowdotv. The pattern becomes apparent if we arrange the subordinate and main clauses on separate
lines and use spaces to separate the subject phrases from their predicates:

otav yap £€0vn ta pn vopov Eyovrta (VOoEL TA TOD VOLOL TOUDGLY,
00To1 VOOV Uf EXOVTEG £00TOIG glov VOUOG.

In both lines the participle of &yw is followed by a dative, and the dative is ambiguous on a purely
grammatical level. In the main clause, we could entertain the translation, “these, although not having
a law for themselves, are a law.” But we get superior sense and style if we take £avtoig with what
follows: “...are a law to themselves.” In the subordinate clause likewise we get better sense by taking
evoel with what follows, and now the two clauses together show better balance and parallelism than
if we take pvogt with £yovta.

Paul can afford to place these datives in a grammatically ambiguous position only if there is a clear
perception that the superior sense of one of the two constructions effectively eliminates the
ambiguity. In Romans 2:14 taking ¢vost with toidowv produces better sense and better parallel
structure. Under these circumstances, if Paul had wanted pdoet to modify &yovta, he would have
needed to place gvoet before the participle.

3 Cf. C. S. Lewis, The Abolition of Man (New York: Macmillan Paperback Edition, 1965), in which Lewis
highlights the inconsistency of those who reject moral principles as devoid of authority but then promote their own
value system: “The Innovator is trying to get a conclusion in the imperative mood out of premisses in the indicative
mood: and though he continues trying to all eternity he cannot succeed, for the thing is impossible” (pp. 43-44). “It
is the old dilemma. Either the premisses already concealed an imperative or the conclusion remains merely in the
indicative” (p. 49).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

1 Corinthians 7:1
Original text:
Iepi 8¢ v dypayote, KOAOV AvOp®OTR Yovorkog pn drntecdor:

CSB rendering:

Now in response to the matters you wrote about: “It is good for a man not to use* a woman for sex.”
*Lit “It is good for a man not to touch a woman

Suggestion:

Now in response to the matters you wrote about: It is good for a man not to have sexual contact with a
woman.

Rationale:

Our chief criticism here is that CSB’s “use a woman for sex” has strong negative connotations. The
phrase suggests that the man is exploiting the woman and reducing her to a sex object for the selfish
gratification of his desires. As far as we know, the Greek expression does not in itself express those
connotations, nor does the present context suggest such a limitation of the scope of Paul’s expression.

It is often observed by commentators on this verse that the Greek for “touch a woman” is a euphemism
for sexual intercourse (e.g., Fee, Fitzmyer, Schrage, and Zeller). Sexual intercourse can take place in a
loving and respectful way within marriage, and it can take place in exploitive, degrading, and illicit ways.
BDAG (s.v. anto 4) cites Plato Laws 8, 840a, where an athlete in training is said not to have touched a
woman or boy. There the expression has nothing to do with whether his sexual activity would have been
lawful and respectful and everything to do with his refusal to impair his strength by sexual intercourse of
any kind.

Paul uses the euphemism to indicate that celibate self-control is a good way to live. He doesn’t need to
prove the point; Jesus lived a celibate life, and Paul himself is living in celibacy. He mentions it briefly to
affirm some common ground with Corinthian Christians who are keen on celibacy, before he goes on to
dismantle the over-reaching ways in which they promoted a life without sex (e.g., their encouragement to
married people to stop having sex, their efforts to discourage persons without the gift of celibate self-
control from getting married, their suggestion of divorce as a way to achieve celibacy). Paul’s words in
verse 1 become problematical only when people ignore what he goes on to say in the rest of the chapter
and when they read into verse 1 things that Paul doesn’t actually say. Paul doesn’t say that celibacy is a
good choice for everyone, or that it is the only good way to live, or that it is morally better for a Christian
to be celibate than to be married, or that sexual intercourse is inherently bad.

There is nothing in the context to suggest that in verse 1, Paul wants to restrict the notion of touching a
woman sexually to exploitive, degrading kinds of sexual activity. He values his own celibacy because it is
advantageous for his undivided, undistracted devotion to the Lord, and that means he affirms as good not



only his refraining from exploitive, degrading sex but also his refraining from marriage and the honorable
sexual activity that is normally part of marriage.

The translation “use a woman for sex” is contextually problematical for another reason as well. One of the
most obvious ways of using a woman for sex is to use a prostitute. But Paul has already dealt with that sin
in chapter 6, and now at 7:1 he is clearly moving on to a distinct set of issues. In chapter 6 we see that
some of the Corinthian men were entertaining the thought that sex with prostitutes was an adiaphoron, but
in chapter 7 Paul responds to other Corinthians who thought that sex of any kind was to be avoided. Paul
carefully recommends celibacy for persons like himself who are single and equipped with the gift of
sexual self-control while upholding the validity of marriage and the importance of sex within marriage for
those who are not equipped for celibate self-control. None of the foregoing suggests that Paul in verse 1 is
talking only about the kind of sexual touching that amounts to using a woman in an exploitive or
degrading way.

Scholars argue about whether the latter part of verse 1 is Paul’s quotation of a Corinthian statement or his
own formulation. The hypothesis of a quotation is unnecessary here, and so we would prefer to omit the
guotation marks. In view of verse 8, where Paul is clearly affirming a point similar to the one made in
verse 1, there is no need to put distance between Paul and the contents of verse 1, as long as one does not
read more into verse 1 than it actually says.

Our main concern is that the notion of using a woman should be removed from CSB’s translation of this
verse. A variety of replacements would be acceptable to us, whether they are more literal in reproducing
Paul’s tactful euphemism or more explicit in bringing out the sexual nature of the touching. We are
recommending Mounce’s translation, which straddles the fence. The word “contact” reflects Paul’s
dntecOat, and “sexual” steers modern readers away from concerns about harmless touching such as
shaking hands or accidentally bumping into a woman in a crowd. The suggested translation eliminates
any need for a footnote on the translation of GrtecOou.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Hebrews 11:2

Original text:

&V AT Yap EpapTupnOncav ol mpecfutepot.
CSB rendering:

For by it our ancestors won God’s approval.

Suggestion:

For by it our ancestors received God’s approval.

Rationale:

The translation “won” locates the reason for God’s “approval” in some achievement on the part of the
“ancestors,” which the text does not. This translation suggests that the faith of Enoch, Noah, Abraham,
Isaac, and Jacob was a good work that earned or merited God’s favor—as if God was not really eager to
show approval, but the faith of the ancestors won him over.

In our opinion, a simple way to improve the rendering would be to use the word “received” instead. This
translation represents the text more accurately by making the “ancestors” the experiencers, not the agents,
when God confers his “approval.” In addition, it better reflects the relationship between God and mankind
in general. If people have God’s approval, it is not something they have achieved by their own efforts, but
rather something they have received as a gift. Indeed, faith itself is a gift of grace worked by the Holy
Spirit (Eph 2:8-9, 1 Cor 12:3, 2 Thes 2:13).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Issue:

In the OT passages that refer to a “homer,” the CSB consistently calculates a homer as five bushels.
However, on the “Table of Weights and Measures” at the end of the CSB, a homer is listed as “6
bushels.”

CSB rendering:

Num 11:32 — The people were up all that day and night and all the next day gathering the quail—the one
who took the least gathered fifty bushels*—and they spread them out all around the camp.
* Lit 10 homers

Lev 27:16 — “If a man consecrates to the LORD any part of a field that he possesses, your assessment of
value will be proportional to the seed needed to sow it, at the rate of fifty silver shekels for every five
bushels* of barley seed.

* Lit for a homer

Ezek 45:11 — The dry measure and the liquid measure will be uniform, with the liquid measure containing
5% gallons and the dry measure holding half a bushel.*
* Lit one-tenth of a homer

Ezek 45:13 — “This is the contribution you are to offer: Three quarts from five bushels* of wheat and
three quarts from five bushels of barley.
* Lit a homer

Table of Weights and Measures: Homer = 6 bushels

Suggestion:

Somehow we would suggest making these references consistent. Would it work to indicate on your chart
that a “homer” is “5-6 bushels”? How certain are you that a “homer” was 5 bushels and not 67 We
hesitate to make a firm suggestion, because we don’t know what all the implications might be. But we
suggest that someone take a look at this.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee

May 2019
Bible Reference:
Exodus 10:10
Original text:
102739 733 7§ "7 R DR907NN) DRNN MRYN WD DIRY T, T2 ) DT N

CSB rendering:

He said to them, “The Lord would have to be with you if | would ever let you and your families go! Look
out—you’re heading for trouble.

Suggestion:

He said to them, “The LORD would have to be with you if I would ever let you and your families go!
Look out—you’re heading for trouble.

Rationale:

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have
“Lord” where they should have “LORD.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Leviticus 16:8

Original text:

TINTY? TR 21N A3 08 978 nipYia opywn w0y 1908 1))
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CSB rendering:

After Aaron casts lots for the two goats, one lot for the LORD and the other for an uninhabitable place,*&
A Lit for Azazel, also in vv. 10 (2x), 26
B Perhaps a term that means “for the goat that departs,” or “for removal,” or “for a rough, difficult
place,” or “for a goat demon”; Hb obscure, also in vv. 10,26

Suggestion:

After Aaron casts lots for the two goats, one lot for the LORD and the other for an uninhabitable place,*&
A Lit for Azazel, also in vv. 10 (2x), 26
B Traditionally “for the scapegoat”; perhaps a term that means “for the goat that departs,” or “for
removal,” or “for a rough, difficult place,” or “for a goat demon”; Hb obscure, also in vv. 10,26

Rationale:

Many readers in our circles are used to and appreciate the translation “scapegoat” for 771‘81’3] in Leviticus
16. We think it would be helpful if the CSB would include the traditional rendering in its explanatory
footnote.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Numbers 10:29

Original text:

027 108 IR 73T RN WK DipRITYR (NN 12°Y93 GYh 1N 17T 2RIWTT12 2207 Adh N
ORIV 2097 MR Y R AN 137

CSB rendering:

Moses said to Hobab, descendant of Reuel the Midianite and Moses’s relative by marriage: Reuel the
Midianite: “We’re setting out for the place the LorD promised: ‘I will give it to you.” Come with us, and
we will treat you well, for the Lorp has promised good things to Israel.”

Suggestion:

Moses said to Hobab, descendant of Reuel the Midianite and Moses’s relative by marriage: “We’re
setting out for the place the Lorp promised: ‘I will give it to you.” Come with us, and we will treat you
well, for the LorD has promised good things to Israel.”

Rationale:

We know that there is debate about the identity of Hobab, but we see no reason for the clumsy insertion
of “Reuel the Midianite:” into this verse, with no support in the Hebrew text.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Deuteronomy 1:39

Original text:

D7) 733RR 077) AR IR g ¥ 21y DT WTRY R 020327 7570 127 00K WK DoY)

A T AT {" T : t =
o)
o

W

CSB rendering:

Your children, whom you said would be plunder, your sons who don’t yet know good from evil, will
enter there. | will give them the land, and they will take possession of it.

Suggestion:

Your children, who you said would be plunder, your sons who don’t yet know good from evil, will enter
there. I will give them the land, and they will take possession of it.

Rationale:

Technically, the relative pronoun in the first relative clause is the subject of the verb “would be plunder,”
so it should be “who” and not “whom.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Deuteronomy 2:7

Original text:

1137 DR0 X TRy

CSB rendering:

For the Lorp your God has blessed you in all the work of your hands. He has watched over your journey
through this immense wilderness. The Loro your God has been with you this past forty years, and you
have lacked nothing.’

Suggestion:

For the Lorp your God has blessed you in all the work of your hands. He has watched over your journey
through this immense wilderness. The Loro your God has been with you these past forty years, and you
have lacked nothing.’

Rationale:

Hebrew has a singular demonstrative pronoun 177 and the forty years could be conceived as a unit, but
we think that normal English style requires a plural demonstrative in this expression (= these forty years).
We notice that the same Hebrew expression occurs in Deuteronomy 8:2 and 8:4 (3% 2°¥27X 117), and in
those passages the CSB has “these forty years.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Judges 9:31
Original text:

VYIS 0% 0FT) TRV DON3 VI TR 293 T IRRD ME03 TARRNTIN DN maw)
e

CSB rendering:

So he secretly sent messengers to Abimelech, saying, “Beware! Gaal son of Ebed, with his brothers, have
come to Shechem and are turning the city against you.

Suggestion:

So he secretly sent messengers to Abimelech, saying, “Beware! Gaal son of Ebed and his prothers have
come to Shechem and are turning the city against you.

Rationale:

In this phrase—“Gaal son of Ebed, with his brothers, have come”—the CSB technically does not have
agreement between the subject and the verb. Grammatically, it should be “has come” since Gaal is the
subject. Perhaps the easiest way to fix the problem is to make a compound subject, and then to leave the
verbs plural. That, actually, is how the Hebrew is expressed, since “Gaal” and “his brothers” are
connected with the copula and not with a preposition, and the verbs are plural.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Judges 13:18

Original text:

PRI WY RN 77 M T NP ¥ )

CSB rendering:

“Why do you ask my name,” the angel of the LORD asked him, “since it is beyond understanding.”
Suggestion:

“Why do you ask my name,” the angel of the LORD asked him, “since it is beyond understanding?”
Rationale:

It seems that there should be a question mark at the end of this question. Another option would be to

break the sentence into two: “Why do you ask my name?” the angel of the LORD asked him. “It is
beyond understanding.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

1 Samuel 6:18b
Original text:
YYD YW 2 nfn o Ty a1 1R DR 7P T WK 0710 0N 17y

CSB rendering:

The large rock* on which the ark of the Lorp was placed is still in the field of Joshua of Beth-shemesh
today.
* Some Hb mss, DSS, LXX, Tg; other Hb mss read meadow

Suggestion:

The large rock* on which the ark of the Lorp was placed is still in the field of Joshua of Beth-shemesh
today.
* Some Hb mss, LXX, Tg; other Hb mss read meadow

Rationale:

This variant reading does not actually appear in the Dead Sea Scrolls. In the Oxford transcription of
4QSam?, the word J2R appears, rather than DaN. But the word is in a lacuna, so it is supplied by the

editor. The word J2R is not present in the DSS fragment (see Discoveries in the Judaean Wilderness
XVII, 55-56).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible References:

1 Kings 8:13
2 Chronicles 6:2

Original text:

1Ki 8:13 - 1D°R21y gnaw? 1i9n T2 231 N3 033 132
2 Chr 6:2 — 1021V 3naWws 1i9m3 12 921702 2032 IR
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CSB rendering:

1 Ki 8:13 — I have indeed built an exalted temple for you,
a place for your dwelling forever.

2 Chr 6:2 — but I have built an exalted temple for you,
a place for your residence forever.

Suggestion:

1 Ki 8:13 — I have indeed built an exalted temple for you,
a place for your dwelling forever.

2 Chr 6:2 — but I have built an exalted temple for you,
a place for your dwelling forever.

Rationale:

When there are parallel passages with identical wording in the original, we expect that a polished English
translation will have identical translations. We suggest making the parallel passages identical here.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible References:

1 Kings 8:25
2 Chronicles 6:16

Original text:

1 Ki 8:25 - °19% N9 027770 7232 100PaR P ORI RRITHY 2w v30n YR 37 n3RY
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2 Chr 6:16 — N2%% 0377°NX 7°32 MW -axR P ORI XRI™HY AT *399n WX 37 327X
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CSB rendering:

1 Ki 8:25 — You will never fail to have a man
to sit before me on the throne of Israel,
if only your sons take care to walk before me
as you have walked before me.

2 Chr 6:16 — “You will never fail to have a man
to sit before me on the throne of Israel,
if only your sons guard their way to walk in my Law
as you have walked before me.”

Suggestion:

1 Ki 8:25 — You will never fail to have a man
to sit before me on the throne of Israel,
if only your sons guard their way to walk before me
as you have walked before me.

2 Chr 6:16 — “You will never fail to have a man
to sit before me on the throne of Israel,
if only your sons guard their way to walk in my Law
as you have walked before me.”

Rationale:

This consistency issue in the same chapter was also flagged by our WELS reviewer. We notice that the
same expression occurs in 1 Ki 2:4, and there the CSB has “guard their way.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible References:

1 Kings 10:1
2 Chronicles 9:1

Original text:

1 Ki 10:1 - :nipon2 inB17 Xam 7 ows aikow yny-ny nypt Raw-nabm

2 Chr 9:1— 722 212 Q7¢7°2 niTna adhw-ny hiod? Riam 5590 yny-ny Tyny RIW-naom
TR 13X 292 3N DY ORI 050 TRy

CSB rendering:

1 Ki 10:1 — The queen of Sheba heard about Solomon’s fame connected with the name of the Lorb and
came to test him with riddles.

2 Chr 9:1 — The queen of Sheba heard of Solomon’s fame, so she came to test Solomon with difficult
questions at Jerusalem with a very large entourage, with camels bearing spices, gold in
abundance, and precious stones.

Suggestion:

1 Ki 10:1 — The queen of Sheba heard about Solomon’s fame connected with the name of the LorD and
came to test him with difficult questions.

2 Chr 9:1 — The queen of Sheba heard of Solomon’s fame, so she came to test Solomon with difficult
guestions at Jerusalem with a very large entourage, with camels bearing spices, gold in
abundance, and precious stones.

Rationale:

Here is another consistency issue that is quite noticeable. The parallel passages have the same Hebrew
word (N17°172), so we would expect the same English equivalent in the two passages.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

1 Kings 16:10
Original text:
PR T A TR NQEY YY) DY DIWR WY R R N
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CSB rendering:

In the twenty-seventh year of Judah’s King Asa, Zimri went in, struck Elah down, killing him. Then Zimri
became king in his place.

Suggestion:

In the twenty-seventh year of Judah’s King Asa, Zimri went in and struck Elah down, killing him. Then
Zimri became king in his place.

Rationale:

It seems odd that the conjunction “and” is not included to join the two verbs.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

2 Chronicles 2:18 (H 17)

Original text:
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CSB rendering:

Solomon made 70,000 of them porters, 80,000 stonecutters in the mountains, and 36,000 supervisors to
make the people work.

Suggestion:

Solomon made 70,000 of them porters, 80,000 stonecutters in the mountains, and 3,600 supervisors to
make the people work.

Rationale:

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have
“36,000” where they should have “3,600.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Psalm 62:12 (H 13)

Original text:

CSB rendering:

and faithful love belongs to you, LORD.
For you repay each according to his works.

Suggestion:

and faithful love belongs to you, Lord.
For you repay each according to his works.

Rationale:

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have
“LORD” where they should have “Lord.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Psalm 100:1

Original text:

PIT2 AT W

CSB rendering:

Let the whole earth shout triumphantly to God!
Suggestion:

Let the whole earth shout triumphantly to the LORD!
Rationale:

Perhaps this typo has already been caught (we have seen it correct online), but our printed Bibles have
“God” where they should have “the LORD.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Proverbs 27:3-4

Original text:

IOPIWR T2 271K 0¥R) 210 P01 1aNTRS
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CSB rendering:

3A stone is heavy and sand, a burden,
but aggravation from a fool outweighs them both.

“Fury is cruel, and anger a flood,
but who can withstand jealousy?

Suggestion:

3A stone is heavy, and sand a burden,
but aggravation from a fool outweighs them both.

“Fury is cruel, and anger a flood,
but who can withstand jealousy?

Rationale:
The way the first part of each verse is punctuated differs between verse 3 and verse 4, but the structuring

of the thoughts is the same. To make the punctuation consistent, we suggest moving the comma in verse
3.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Ecclesiastes 1:5

Original text:
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CSB rendering:

The sun rises and the sun sets; panting, it returns to the place where it rises.

Suggestion:

The sun rises and the sun sets; panting, it hurries back to the place where it rises.

Rationale:

The Hebrew root X appears fourteen times in the Old Testament. The CSB translates in one of two
general ways: trample or pant (with related English words long, gasp and sniff). The picture in
Ecclesiastes 1:5 seems to be of a runner who is hurrying along, exerting himself to reach his goal.
Similarly, after the sun goes down in the west, it hurries back to the east, where it rises again. When the
reader gives some thought to the picture, he can understand the image of the sun panting. Yet the image
of the sun panting with exhaustion might strike many readers in English as strange. So we suggest an
option that almost all English translations have chosen in some form (with the English words hurry or
hasten), which emphasizes the action that causes the panting.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Isaiah 6:8

Original text:
TR RPN I RR s iRy v

CSB rendering:

Then | heard the voice of the Lord asking:
Who should I send?
Who will go for us?

Suggestion:

Then | heard the voice of the Lord asking:
Whom should | send?
Who will go for us?

Rationale:

We realize that there is debate on whether “whom” in this syntactic environment is going away. The
context here, however, suggests a formal language register, so we recommend following the
traditional rule. Since the first interrogative pronoun is the direct object of a verb, the preferred English
form is “whom” and not “who.”



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible References:

Jeremiah 49:9
Obadiah 5

Original text:
Jer 49:9 — N9V 1IRY> K 77 I1RQ D¥20X
Obad 5 - :NT72Y 1TRY? KTz 77 183 B™1¥37DK

CSB rendering:

Jer 49:9 — If grape harvesters came to you,
wouldn’t they leave some gleanings?

Obad 5 — If grape pickers came to you,
wouldn’t they leave some grapes?

Suggestion:

Jer 49:9 — If grape harvesters came to you,
wouldn’t they leave some gleanings?

Obad 5 — If grape harvesters came to you,
wouldn’t they leave some gleanings?

Rationale:

Since this statement is identical in Jeremiah and Obadiah, we think the translation should be identical to

help make clear the intertextual connection. We notice that the CSB regularly translates N?9¥ as
“gleaning(s)” (Judg 8:2; Isa 17:6, 24:13; Mic 7:1).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Joel 2:28 (H 3:1)
Compared with Acts 2:17

Original text:

Joel 2:28 (H 3:1) — 1279275y >m1~ny 7iOUR

Acts 2:17 — éxyed dmo Tod TvedUOTOS 1OV L TATOV OGPKQ,
CSB rendering:

Joel 2:28 (H 3:1) — I will pour out my Spirit on all humanity;
Acts 2:17 — | will pour out my Spirit on all people;
Suggestion:

Joel 2:28 (H 3:1) — I will pour out my Spirit on all people;
Acts 2:17 — | will pour out my Spirit on all people;
Rationale:

When an OT passage is quoted in the NT, we think there is benefit in making the wording identical to

help show the correspondence, unless there is some reason to do otherwise. In this familiar pair, which
could be read together in church on Pentecost, there is no reason for the difference in the CSB

(“humanity” vs. “people”). We notice that there are other places in the OT where the CSB translates ']7,3
W32 with “all people” (e.g. Is 66:16; Ezek 21:4 [E 20:48]; Zech 2:17 [E 13]).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Jonah 2:4 (5)

Original text:

WTR 22°079R 0307 PRI TR TRV TH R AWM NEN 3N
LXX — koi éyo simo Andopon £& 0eOaludv cov, dpo Tpocdicm tod EmPAEyaAL TPOC TOV VOOV TOV Hy1dv
ooV;

CSB rendering:

But I said: I have been banished
from your sight,
yet | will look once more?
toward your holy temple
8 XX reads said: Indeed, will | look . . .?

Suggestion:

But | said: I have been banished
from your sight,
yet | will look once more?
toward your holy temple
a XX reads sight. Indeed, will I look . . .?

Rationale:
The footnote about the LXX overlooks the extra phrase in the LXX between “said” and “Indeed, will I

look ...?” Here is the rendering of the New English Translation of the Septuagint for Jonah 2:4: “And I
said, “I have been driven away from your eyes; shall I add to look at your holy shrine?”’



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Mark 4:10

Original text:

Kai 8te €yéveto KoTd Lovag, NpOT®V adTOV 0l TEPL ADTOV GVV TOIC dMIEKA TAG TAPABOAAS.

CSB rendering:

When he was alone, those around him with the Twelve, asked him about the parables.

Suggestion:

When he was alone, those around him with the Twelve asked him about the parables.

Rationale:

The comma after “Twelve” should be removed, since it is separating the subject from the verb. We
suspect that it may be a carryover from the previous wording of the HCSB, which had a different word
order.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Luke 4:38

Original text:

Avootag 82 4o Thc cuvaymyiig eiofiley eic Ty oikiav Zipmvoc. meviepd & Tod Tipwvog v GuveEXOUévn
TOUPETH PEYAAD KOl NPOTNGOV ADTOV TEPL AOTIG.

CSB rendering:

After he left the synagogue, he entered Simon’s house. Simon’s mother-in-law was suffering from a high
fever, and they asked him about her.

Suggestion:

After he left the synagogue, he entered Simon’s house. Simon’s mother-in-law was suffering from a high
fever, and they asked him to help her.

Rationale:

The CSB gives the impression that people asked Jesus for information about Simon’s mother-in-law. The
context implies that they asked Jesus for help on behalf of Simon’s mother-in-law. Lexicons indicate that
the preposition wepi in Hellenistic Greek can be used in place of vrép with the sense “on behalf of,” and
this verse is sometimes referred (TDNT, VI, 54). When the verb épotam is used in contexts like this with
the preposition wepi, BDAG recommends “beseech someone on someone’s behalf” (395, #2).

Our suggestion is one to way to make the situation clear. There would be other ways, such as: “they
appealed to him on her behalf.” This is how the CSB translates a similar phrase in John 16:26 (I will ask
the Father on your behalf”— &y épotion tOv matépa mepi HUAV).



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

Luke 24:46-47

Original text:

®ai elnev antoig 61 obTog yéypamtar modeiv TOV ¥P1oTOV Koi AvooTivol &k vekpdv Th Tpitn uépa, *'koi
KnpuyOTvar &l 1@ OvopaTL adTod PETAVOLY €1g Apeoty ApapTI®dV €ig TavTa T E0vn. dp&apevorl amo
‘Tepovoainp

CSB rendering:

46 He also said to them, “This is what is written: The Messiah would suffer and rise from the dead the
third day, 4" and repentance for forgiveness of sins would be proclaimed in his name to all the nations,
beginning at Jerusalem.

Suggestion:

6 He also said to them, “This is what is written: The Messiah will suffer and rise from the dead the third
day, 4" and repentance for forgiveness of sins will be proclaimed in his name to all the nations, beginning
at Jerusalem.

Rationale:

The use of “would” in these verses seems misguided, because the phrases in question—following the
colon (This is what is written:)—are a direct representation of what is written in the OT. If the phrases
were in indirect discourse, then it would be appropriate to have “would”: “It was written that the Messiah
would suffer...and repentance...would be proclaimed.”




Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

John 10:35
Original text:
el éketvoug elmev Be0dg TPoOg 0dg O Adyog 10D Be0d Eyéveto, kai od Suvoror AOFvar 1) ypaen,

CSB rendering:

If he called those whom the word of God came to ‘gods’—and the Scripture cannot be broken—

Suggestion:

If he called those to whom the word of God came ‘gods’—and the Scripture cannot be broken—
Rationale:

We know that in modern English it is common to put a preposition at the end of a relative clause, rather
than putting it before a relative pronoun (“whom the word of God came t0” rather than “to whom the
word of God came”). But in this passage, the position of “to” is potentially problematic, because it is
immediately followed by the noun “gods.” It would be easy for a reader to become confused, thinking
that “gods” is the object of the preposition. For the sake of clarity, we suggest a rewording along the lines
of other published translations.



Translation Suggestion for the CSB
From the WELS Translation Liaison Committee
May 2019

Bible Reference:

2 Corinthians 5:14

Original text:

1 Yap dyémn 10D Xpiotod cuvéyet Nudg, kpivovag todto, Tt glg vmep maviov dnébavey, dpa ol ThvTeg
améBovov-

CSB rendering:

For the love of Christ compels us, since we have reached this conclusion: If one died for all, then all died.

Suggestion:

For the love of Christ compels us, since we have reached this conclusion, that one died for all, and
therefore all died.

Rationale:

We wonder how the translation “if” can be defended here. We don’t see that 11 functions as a
hypothetical particle to introduce the protasis of a condition. We suspect that “if” perhaps was inserted
simply to indicate the premise of a syllogism with &pa following. In any event, the wording does not
seem ideal, since there is nothing uncertain or hypothetical about Christ dying for all.

The conjunction 61t routinely introduces an explanatory clause after a preceding demonstrative, translated
“that” (BDAG, 2; B-D-F 8394). To us, this passage seems to fit that usage perfectly. With such an
understanding, there are various ways to make the sentence flow well in English, one of which is our
suggestion.
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Bible Reference:

Ephesians 4:16

Original text:

g€ o0 iV 10 GdUA GLVOpPHOAOYODpEVOV Kai cupfipalopevov did mhong aefig Thc émyopnyiog Kat’
Evépyelav &v LETP@ EVOG EKACTOV LEPOVS TV aBENCTY TOD CAOUATOC TOLETTON IG 01IKOSOUTV E0VTOD £V
aryam.

CSB rendering:

From him the whole body, fitted and knit together by every supporting ligament, promotes the growth of
the body for building up itself in love by the proper working of each individual part.

Suggestion:

From him the whole body, fitted and knit together by every supporting ligament, promotes the growth of
the body for building itself up in love by the proper working of each individual part.

Rationale:

It seems awkward in English to say: “building up itself.” We think it is more natural to say: “building
itself up.”



