Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 1:21

Original text:
81 00V TV cLVEABOVTOV NIV AvdpdY &v TavTi Ypdve O eicildey kol ERADEY 8¢ Hudg O kOprog Tncod,

HCSB rendering:

“Therefore, from among the men who have accompanied us during the whole time the Lord Jesus went in
and out among us—

Suggestion:

“Therefore, from among the men who have accompanied us during the whole time the Lord Jesus went in
and out as our leader—

Rationale:

It is surprising that so many English translations blur the point of £p’ fjuag here. Frederick Field's
celebrated Notes on the Translation of the NT pointed out the correct understanding over a century ago.
Only in a rare combination of circumstances is it appropriate to translate £xi + accusative as “among.”
When the sower sows seed “among the thorns,” there is motion toward a stationary point of reference, a
circumstance which does not apply to Jesus' coming and going in reference to the disciples. He is not
being pictured as coming in to them and going out from them while they remain stationary. But there are
good examples of éxni + accusative in the sense “over,” i.e., an official or ruler being in authority “over”
others. Field cites Luke 12:14 and Acts 7:27; BDAG s.v. éni 9c cites numerous other passages.

Since “went in and out over us” is not particularly idiomatic, we recommend the paraphrase, “went in and
out as our leader” (Field offered the paraphrase “as our head”).

About the only points to be added to Field's presentation are these: 1) When Luke wants to say “go in and
out with” people, he uses a different preposition, as in his description of Saul in Acts 9:28 (v pet’ adtdv
€loOPELOUEVOS Kal EkTopeLOUEVOC). 2) A proper translation of eiciilfev kai £EfAOe ¢ Hudg in Acts
1:21 helps the reader hear an echo of a couple of OT references. Just as “All Israel and Judah loved
David because he went out and came in as their leader” (that would be a good way to render 1 Samuel
18:16—cf. verse 13), so the disciples of Jesus loved him, the Son of David, who went in and out as their
leader. Similarly, in Numbers 27:17 we hear Moses pray for a successor who would go out and come in
before the people, and the prayer is answered through the appointment of Joshua. Now in Acts 1:21 the
new Joshua (Incodg) is described in a similar way.



It may be worth adding that néic used with anarthrous singular nouns can mean “every kind of, all sorts
of” (BDAG s.v. md¢ 5). Thus ndcav cépko can be understood as “all sorts of (human) flesh,” “every kind

of people,” e.g., male, female, young, old.

If this recommendation is adopted, we suggest that Joel 2:28 be changed in the same way, so that the OT
source and the NT quotation be identical.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 2:24

Original text:
Ov 6 0e0g dvéotnoey Mcag Tag ddivag Tod Bavatov, kaddTt ovk NV Suvatdy kpoteichot adTOv V1T ATOD-

HCSB rendering:

God raised Him up, ending the pains of death, because it was not possible for Him to be held by it.

Suggestion:

God raised Him up, causing Death's labor pains to end in a delivery, because it was not possible for Christ
to be held by Death.

Rationale:

Frederick Field (Notes) understood this passage well. Unfortunately, with his highly conservative
approach to Bible translation and fondness for the KJV, he hesitantly recommended something like
HCSB's translation despite its inadequacy. He writes of the KJV rendering, ““Having loosed the pains (R.
V. pangs) of death’ certainly fails to suggest the idea of death in labour, and his pains relieved by the
birth of the child. Perhaps the slight alteration, ‘Having put an end to the pains (Gr. pains as of a woman
in travail) of Death’ (with a capital letter) might afford a hint of the true meaning.” But even with the
capital letter as a hint, few readers will get the right idea unless there is some indication that the pains are
labor pains.

Thus even if HCSB took its inspiration from Field, we find it inevitably misleading in this passage and
doctrinally problematical. HCSB seems to imply that during the time Jesus was dead he was in pain, right
up to his resurrection. We cannot reconcile such an idea with our understanding of Jesus' declaration on
the cross, “It is finished!” The suffering by which he vicariously atoned for the sins of the world ended
with his death. Confessional Lutherans see his descent into hell as part of his exaltation, a proclamation of
his victory to the spirits in prison (1 Peter 3:19), not as part of his suffering.

The correct exegesis of Acts 2:24 begins with the recognition that the primary meaning of ®divag, “labor
pains,” deserves consideration before the secondary, generalized meaning, “pains.” The aptness of the
primary meaning is evident when we look at the combination of the verb Avewv and divag as its direct
object. As Field points out, that idiom occurs in three applications. When the birth takes place, one can
say that the pregnant woman ends (looses) her own labor pains, or that the baby ends them, or that the
midwife or other assisting person ends them. The last is the usage that accounts for Acts 2:24. Death is
like a pregnant woman in labor, God is like a midwife, and the risen Christ is like a newborn baby. Death
cannot hold Christ in any more than a woman in labor can stop the birth of her child, “because it was not
possible for Christ to be held by Death.”



Field's exposition has been adopted by scholars representing various denominations and theological
tendencies. It is unfortunate that Barrett's influential ICC volume misrepresents Field and perhaps for that
reason draws faulty conclusions.

How the early Christians came up with the striking phrase “loosing/ending the labor pains of Death” is an
interesting question, but the main point is that they applied it to the resurrection of Christ, and so the task
of a translator is to convey that striking image clearly. That accounts for our preference for a full, explicit
rendering. The personification of Death accounts for the capital letter. Since we want to bring out that
personification, we find it a bit awkward to refer to Death with the impersonal “it” used in HCSB, and so
we have replaced “it” with “Death” at the end of the verse. Similarly, if pronouns referring to Christ are
no longer to be capitalized, it becomes desirable to replace the pronoun “him” with “Christ” for the sake
of clarity.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 2:46

Original text:

Ko’ Muépav T& TPOSKUPTEPODVTEG OLOBLLASOV &v T 1Epd, KADVTEC Te KAt 0iKoV 8pTov, HeTEAGUBavoV
TPOPTG &V AyaAMAcEL Kol AQELOTNTL Kapdiog,

HCSB rendering:

Every day they devoted themselves to meeting together in the temple complex, and broke bread from
house to house. They ate their food with a joyful and humble attitude,

Suggestion:

Every day they devoted themselves to meeting together in the temple complex, and broke bread from
house to house. They ate their food with joy and sincerity of heart,

Rationale:

The noun agpelotng is rare. Lexicographers tend to agree on the meaning “simplicity,” but the literal
translation “simplicity of heart” might suggest that the Christians were simpletons, and that is not Luke's
point. One could adapt HCSB's translation by saying “with a joyful and simple attitude,” but “simple
attitude” is not very communicative.

Louw and Nida (88.55) define the noun this way: “humility associated with simplicity of life—‘humility,
humbleness, simplicity.’ ... eating their food with gladness and humbleness of heart’ Ac 2.46.” But
humility/humbleness is at best a blurry rendering. The related adjective dgeirg can be applied to meals,
and often enough simple meals consist of humble fare, but Luke is talking about dpeLotng of heart, not of
meals. Barrett usefully cites an example of the adjective in a Latin letter by Cicero, who sometimes
inserts a Greek word as the mot juste: he refers to his brother Quintus as dpeAéotatog. Since Roman
society encouraged elite males like Quintus to seek personal glory and he did in fact become a praetor and
a provincial governor, it is hard to suppose that Cicero was praising his brother as “most humble.” One
suspects that the adjective had more to do with personal integrity, candor, and a lack of deviousness.

EDNT glosses the noun as “simplicity, sincerity.” The latter seems to work well as a translation here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 4:12

Original text:

Kol 00K E6TIV &V GAL® 00OV 1] cOTNPi0, 0VOE Yap GVOUd 6TV ETEPOV DTO TOV OVPAVOV TO dEO0UEVOV £V
avOpomolg &v ® Ol cwbijvor NUaG.

HCSB rendering:

There is salvation in no one else, for there is no other name under heaven given to people, and we must be
saved by it.

Suggestion:

There is salvation in no one else, for there is no other name under heaven given among people as the
name by which we must be saved.

Rationale:

HCSB's recasting of the relative clause turns “there is no other name under heaven given to people” into
an unqualified assertion. What is a reader to make of it? It sounds as if here on earth (“under heaven”)
everyone who has been given a name is called Jesus, which is of course nonsense. If some other meaning
is lurking here, it is hard to see what that meaning is.

A more literal translation of both the prepositional phrase év avOpamoic and the relative clause would
seem to be a step in the right direction. The Greek leaves no doubt about the antecedent of the relative
pronoun, but a literal English translation is less clear on that point, and so we are suggesting the insertion
of “as the name” to clarify the antecedent.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 4:28

Original text:
7 suviydnoay yap én’ dnbeiag &v ti TOAel TadTn &7l TOV Eylov maidd cov Tnoodv, dv Exproac, Hpddne

1 r ~ N e 1 ~ 0 /. 28 ~ o o It e \ J
te kai [1ovtiog [Tihdtog ouv EBvesty kai Aaoig Topani, ~ motfjoal doa 1 xeip Gov Kai 1| BOLAT TPODPIGEV
yevéaOa.

HCSB rendering:

2 For, in fact, in this city both Herod and Pontius Pilate, with the Gentiles and the people of Israel,
assembled together against Your holy Servant Jesus, whom You anointed, * to do whatever Your hand
and Your plan had predestined to take place.

Suggestion:

2 For, in fact, in this city both Herod and Pontius Pilate, with the Gentiles and the people of Israel,
assembled together against Your holy Servant Jesus, whom You anointed, 2 and they did whatever Your
hand and Your plan had determined beforehand to take place.

Rationale:

HCSB's infinitive at the beginning of verse 28, “to do,” is literal, but it could be misunderstood. Some
readers might assume it expresses the purpose of the anointing, You anointed Jesus to do whatever Your
hand... The comma after “anointed” is something of a deterrent to that misunderstanding, but not all
readers are attentive to the niceties of punctuation, and listeners will be at a disadvantage. Our revision
replaces HCSB's purpose infinitive with a statement of fact, but nothing of importance is lost thereby.
Luke's motijoon o 1| xeip cov kai 1) PovAn mpompioey yevéshar does not express the conscious purpose
of Herod and Pilate and the others—their intention was to carry out their own agenda, not to fulfill a
divine plan. Instead, Luke's expression tells us their actions fulfilled God's purpose, and that thought
comes through well enough in the translation we are recommending.

HCSB's “predestined” can certainly be understood correctly, but we think it would be good to avoid the
word here. In at least some parts of Christendom, there is a tendency to use the word predestine almost
exclusively to talk about God's plans for the eternal destination of persons. It would be unfortunate if
readers of this translation would wonder, “Does this imply that Herod and Pilate and the others who
called for the crucifixion of Jesus were predestined to eternal damnation?”

The translation we are recommending comes from Joseph Fitzmyer's literal translation of this verse (p.
310 of his Anchor Bible commentary). It is especially appropriate to translate the compound verb
npompioeyv as “determined beforehand” since HCSB translates the simple verb opiouévy as “determined”
in Acts 2:23: “Though He was delivered up according to God’s determined plan and foreknowledge, you
used lawless people to nail Him to a cross and kill Him.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 5:34

Original text:

0i 8¢ dxovoavteg Stempiovto kod EBovAovTo dvelelv avtoic. * dvaotig 8¢ Tig év 1@ cuvedpion Papiooiog
ovopatt FopaAnA, vopodiddokaiog Tipog mavti Td Aad, Exélevoey EEm Ppayl ToLG AvOpdTOovg Totfcal,

HCSB rendering:

When they heard this, they were enraged and wanted to kill them. * A Pharisee named Gamaliel, a
teacher of the law who was respected by all the people, stood up in the Sanhedrin and ordered the men to
be taken outside for a little while.

Suggestion:

When they heard this, they were enraged and wanted to kill them. ** But a Pharisee named Gamaliel, a
teacher of the law who was respected by all the people, stood up in the Sanhedrin and ordered the men to
be taken outside for a little while.

Rationale:

HCSB does not translate the conjunction at the beginning of verse 34. As a result, the reader is likely to
assume that Gamaliel is taking action in line with the murderous rage of the group as summarized in verse
33. Eventually such a reader will be brought up short and have to rethink the line of thought. That
misunderstanding will not arise in the first place if the adversative 5¢ is translated with the word “But” as
in our suggestion.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 7:6-7

Original text:
6 2n s N e < N o o \ 7 5 ~ r 5 ~ 2 s 1 . 5 N\
EldAnoev 8¢ oVtmg 6 Bedc Ot Eotan 10 oméppa avTod Tapowkov €v YT GALOTPIQ, KOl SOLAMGOVGLY AVTO
3 . Y r 7 v ¥ oo / ~ o e \ ¥ 3 \
Kol KOKOGOLGY £T1 TETPOKOSL * kol TO €6vog  £0v dovAehoovaty Kpvd £Ym, O Bedg elmev, Kol pHeTd

TaDTo £EEAELGOVTAL KOl AUTPEVGOVGTY oL €V T TOT® TOVT®.

HCSB rendering:

®God spoke in this way:

His descendants would be strangers
in a foreign country,

and they would enslave

and oppress them 400 years.

"1 will judge the nation

that they will serve as slaves, God said.
After this, they will come out

and worship Me in this place.

Suggestion:

®God spoke in this way:

Your descendants will be strangers

in a foreign country,

and they will enslave

and oppress them 400 years.

"1 will judge the nation

that they will serve as slaves, God said.
After this, they will come out

and worship Me in this place.

Rationale:

A reader of HCSB is likely to find this passage jarring and confusing because HCSB imitates the Greek in
a manner that defies English conventions. HCSB's formatting gives the impression of stylistic continuity,
but in reality the passage is a combination of indirect and direct discourse with inconsistent usage.

In Greek it is acceptable to begin in indirect discourse and then shift to direct discourse, with nothing
more than the grammatical number of the verbs forms or pronouns to signal the shift. Accordingly, Luke
here has chosen to recast the first part of his quotation from Genesis 15 in indirect discourse and keep the
rest of it in direct discourse. Doing so must have appealed to his sense of stylistic variety. But in English
it is an odd thing to shift gears that way in a relatively short quotation, and it becomes clear and
acceptable in English only if all the necessary signals are present. But here “God spoke in this way:” leads



us to expect direct discourse, and we are given indirect discourse instead; and then there is a shift to direct
discourse that ought to be signaled with quotation marks, but here there are none.

One way of solving the problem is seen in NRSV. NRSV imitates the Greek by having an indirect
statement (clearly introduced as such with that rather than a colon) followed by a direct statement
(properly set off from the rest with quotation marks). A different way is followed by NIV. NIV makes the
whole passage a direct quotation for the sake of clear, smooth English. Converting Greek indirect
discourse to English direct discourse is not a big concern because the change makes the passage more like
the way Moses wrote it in Genesis. Since HCSB does not use quotation marks to set off OT quotations,
we are recommending a solution something like that of the NIV, but with the bold font replacing NIV's
guotation marks.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 7:35

Original text:

Todtov 10v Moboijv, dv npvicavto gimovies Tic o katéotnoev dpyxovto kol S1kastiv, TodTov O Be0g
Kol GpYovTo Kol AVTPOTNV ATESTAAKEY GUV ¥Epl AyyEAov ToD 0pBEvTog anTd €v 1) PdTm.

HCSB rendering:

This Moses, whom they rejected when they said, Who appointed you a ruler and a judge?—this one God
sent as a ruler and a redeemer by means of the angel who appeared to him in the bush.

Suggestion:

This Moses, whom they rejected when they said, Who appointed you a ruler and a judge?—this one God
sent as a ruler and a redeemer through the angel who appeared to him in the bush.

Rationale:

The expression “by means of” works better with things than with personal entities. Fitzmyer translates
“through,” and that fits well enough here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 7:43

Original text:

Kol aveldfete v oknviv 100 Mooy kol 10 dotpov 100 80D Porpdv, To0¢ TOTOVG 0D EMoticoTe
TPOCKVVELV 0OTOIG. Kol LETOKID VAG Emékevo Bafuidvoc.

HCSB rendering:

No, you took up the tent of Moloch
and the star of your god Rephan,

the images that you made to worship.
So I will deport you beyond Babylon!

Suggestion:

No, you took up the tent of Moloch

and the star of your god Rephan,

the images that you made in order to worship them.
So I will deport you beyond Babylon!

Rationale:

HCSB's “that you made to worship” does not sound fully idiomatic to us. The Greek text includes avtoic,
“them,” and it sounds better to include that pronoun in the translation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 8:10

Original text:

 Avip 8¢ Tig dvopaTt Tipwv Tpobiipyev &v Tii TOAel poyedov Kai EEloTdvay o £0vog Tiig Zapapeiog,
Aéyov eival Tva E00Tov péyay, - @ TPOGETXOV TAVTES Amd Utkpod Emg peydiov Aéyoviec: OOTHC oty 1
Abvapue Tob Bgod 1| Picahovpévny Meydn.

*karovpévn WH Treg NIV ] - RP

HCSB rendering:

° A man named Simon had previously practiced sorcery in that city and astounded the Samaritan people,
while claiming to be somebody great. *° They all paid attention to him, from the least of them to the
greatest, and they said, “This man is called the Great Power of God!™*

2Or This is the power of God called Great

Suggestion:

° A man named Simon had previously practiced sorcery in that city and astounded the Samaritan people,
while claiming to be somebody great. *° They all paid attention to him, from the least of them to the
greatest, and they said, “This man is the Power of God which is called Great!”

Rationale:

In Luke's autograph, did the last part of verse 10 include the participle xaAovpévn, or an equivalent
participle Agyouévn, or no participle at all at that point? For a translator, it comes down to the difference
between “This man is the Power of God [which is] called Great” and “This man is the Great Power of
God.” We think kaAovpévn is part of the original text and translate accordingly (the insertion “which is”
makes it clear that “called Great” applies to “Power,” not “God”). In our view, the thought conveyed by a
text lacking a participle here is not all that different, and so we see no need for a footnote.

As far as we can see, there is no variant reading in verse 10 that uses a word for “called” as a predicate for
“This man,” and so we conclude that HCSB is in error when it translates, “This man is called...” As Luke
puts it here, the people were indicating what they themselves thought about Simon, not what he was
called by others.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 8:34

Original text:

dmoikpiOeig 8¢ O edvodyog 1 Pinne einev- Adopai cov, mepi tivog 6 TpoeNTNg Aéyel TodTo; TEPi anTod
1 Tepl €T€pov TIVOC;

HCSB rendering:

The eunuch replied to Philip, “I ask you, who is the prophet saying this about—himself or another
person?”

Suggestion:

The eunuch said to Philip, “T ask you, who is the prophet saying this about—himself or another person?”
Rationale:

The word “replied” is misleading here. Philip spoke once prior to this verse, and the eunuch's reply to

Philip's question has already been given. BDAG s.v. arokpivopon 2 notes that this verb is sometimes
“used formulaically with eineiv or Aéyewv, and often left untranslated.” This is such an instance.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 8:37

Original text:

% (g 8¢ Emopehovto katd T 686V, AV Emi T Hdwp, Kai enowv 6 edvodyog: Too Hdwp, Tl KoADEL e
BantioOiivar;? * kol ékéhevoey otijvar T Eppa, Kol Katépnoay apedtepot ic T Hdwp & T Pikutmog Kol
0 gvvovY0G, Kal EBAmTioeY aVTOV.
 BamticOfvar; WH Treg NIV RP | + 37 eine 8¢ 6 @ilmnog Ei motedelc 4 8Ang tiig kapdiag,
gEeotv. dmokpideic 8¢ eine Iioted® TOV VIOV ToD O£0d £ivan TOV Incodv Xpiotév. TR

HCSB rendering:

®As they were traveling down the road, they came to some water. The eunuch said, “Look, there’s water!
What would keep me from being baptized?” [*" And Philip said, “If you believe with all your heart you
may.” And he replied, “I believe that Jesus Christ is the Son of God.”]* *® Then he ordered the chariot to
stop, and both Philip and the eunuch went down into the water, and he baptized him.

# Other mss omit bracketed text

Suggestion:

®As they were traveling down the road, they came to some water. The eunuch said, “Look, there’s water!
What would keep me from being baptized?”* *®® Then he ordered the chariot to stop, and both Philip and
the eunuch went down into the water, and he baptized him.
8 Some mss add And Philip said, “If vou believe with all your heart you may.” And he replied, “I
believe that Jesus Christ is the Son of God.”

[Move verse 37 to the footnote.]
Rationale:

In our view, verse 37 does not have sufficient attestation to appear in the main text even with brackets.
As many scholars have pointed out, it is very hard to see why it would have been omitted from so many
early witnesses if it had been part of the original text. The “Western” text of Acts contains many variants
that enlarge the text; even the ones that can be traced back to the second century are in many cases
manifest interpolations, and that seems to be the case with this variant.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 9:43

Original text:
€yéveto 08 Npépog tkovag petvon &v Tommn mapd tivi Zipovi fupoel.

HCSB rendering:

And Peter stayed on many days in Joppa with Simon, a leather tanner.?
® Tanners were considered ritually unclean because of their occupation.

Suggestion:

And Peter stayed on many days in Joppa with Simon, a leather tanner.
[Delete the footnote.]
Rationale:

Is the footnote completely accurate? Were tanners constantly in a state of ritual uncleanness? Were they
generally regarded as ritually unclean, or do the rabbinic sources view tanners as unpleasant because their
work was a source of foul smells? Does Luke mention Simon's occupation because of the uncleanness he
incurred, or for some other reason? The discussion of these issues belongs in a commentary, not in a
footnote to a Bible translation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 10:43

Original text:

TOVT® TAVTEG O1 TPOPTTOL LOPTVPODSLY, BPECTV AUAPTIAOV AAPETV S1d TOD OVOLOTOG 0DTOD TAVTA TOV
TOTELOVTA E1G AVTOV.

HCSB rendering:

All the prophets testify about Him that through His name everyone who believes in Him will receive
forgiveness of sins.

Suggestion:

All the prophets testify about Him that through His name everyone who believes in Him receives
forgiveness of sins.

Rationale:

A number of other translations of this passage say “will receive” or “shall receive,” among them the KJV,
but the use of a future tense here lacks a foundation in the grammar and context.

Formally Lofeiv is an aorist infinitive. Syntactically it is an object infinitive used in an indirect statement,
and in that construction the tense of the infinitive normally preserves the tense of the underlying direct
statement. On that basis one could entertain the translation “everyone who believes received (or, for the
sake of English idiom, has received) forgiveness of sins.” One could even defend that translation by
noting two things: 1) The present participle miotevovta indicates not the beginning of faith but rather the
ongoing act of believing, and since one receives forgiveness the moment one comes to faith, it would
make sense to refer to a person who already believes as one who already received or already has received
forgiveness. 2) Jesus does not teach people to think of forgiveness as something to be pronounced and
received only in the future, say, on the last day; rather, he declares people forgiven and even uses the
perfect tense, “Your/her sins have been forgiven (dpéwvtor)” (Lk 5:20 and 7:47; cf. “justified” [perfect
tense] in Lk 18:14).

But the translators and commentators we consulted do not resort to such an explanation of Acts 10:43; in
fact, they typically say little or nothing about the tense of the infinitive. Perhaps the thinking is that Acts
1:21 is drawing inferences from prophetic texts instead of simply converting a direct statement in the OT
into an indirect statement; if so, it is not very meaningful to view the aorist tense of Aafeiv as preserving
the tense of an underlying direct statement. Accordingly it seems better to treat Aapeiv like other kinds of
object infinitives in which the writer's or speaker's choice of aspect determines the tense of the infinitive.
The aorist tense of Aafeiv indicates the reception of forgiveness is viewed by the writer or speaker as a
comprehensive act: the believer is not viewed as being a person in the process of acquiring forgiveness bit
by bit (present tense) but more simply as a receiver of forgiveness, and his or her act of reception is
portrayed as an accomplished act (aorist) regardless of when it takes place.



That way of accounting for the tense of the infinitive opens the door to a translation in the future tense if
the context suggests the reception is in the future in some sense. But it is just that which we find lacking
here. The immediate context does not speak of forgiveness as something belonging to the future, whether
a distant future (the last day) or a future that follows soon after one becomes a believer. The wider context
of Luke's writings, as we saw above, does not limit forgiveness to the future either.

Perhaps someone will say that HCSB's future tense is relative to the OT, as though the verse were saying,
“The prophets testified in the past that in the NT era believers in Jesus would receive forgiveness.” But
that exposition is not entirely true to the text. The testimony of the prophets is here treated as a present
reality: “All the prophets testify (noptopodov, present tense) about Him...” That being the case, the best
option is to translate Aapeiv with the tense that will seem least marked and most timeless, i.e., the present:
“...every believer in Him receives forgiveness.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 13:14

Original text:
avTol 8¢ Seh0dvTeg Gmd Tiig TTEpyng mapeyévovro eig Avidyetay B Iiowiav, kai eioe dovieg eig T

ouvay@YNV T MUEPQ TV caPPatov Ekadicay.
amnv Mewiav WH Treg NIV | tfic [Ticidiag RP

HCSB rendering:

They continued their journey from Perga and reached Antioch in Pisidia. On the Sabbath day they went
into the synagogue and sat down.

Suggestion:

They continued their journey from Perga and reached Pisidian Antioch. On the Sabbath day they went
into the synagogue and sat down.

Rationale:

HCSB's “Antioch in Pisidia” is not geographically correct. This Antioch was in Phrygia, not Pisidia, but
since there was another Antioch in Phrygia it was useful to have a way of distinguishing the two cities.
The city to which Paul and Barnabas came was sometimes called “Antioch near Pisidia,” and that in turn
was sometimes shortened up to “Pisidian Antioch.” If for some reason the literal translation “Pisidian
Antioch” is considered unsatisfactory, the way to paraphrase it is “Antioch near Pisidia,” not “Antioch in
Pisidia.”


https://www.biblegateway.com/passage/?search=acts+13%3A14&version=SBLGNT#fgrc-SBLGNT-4208a

Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 13:22

Original text:

Kol LETOOTHGOG aDTOV Tyelpey TOV Aavid antoig eig Pusiiéa, @ koi einev poptopicag: Edpov Aovid tov
10D lecoai, Gvdpa katd TV Kapdiov pov, 0g TooEL TavTo T0 BEANUATA Lov.

HCSB rendering:

After removing him, He raised up David as their king and testified about him: ‘I have found David the
son of Jesse, a man loyal to Me, who will carry out all My will.’

Suggestion:

After removing him, He raised up David as their king and testified about him: ‘I have found David the
son of Jesse, a man after My own heart, who will carry out all My will.’

Rationale:

We think the literal translation, “a man after My own heart,” is clear and idiomatic today even though it is
essentially the same as the old KJV translation. God is saying that David is in line with what God wants a
human being to be, the key element being that David's will is in accord with God's will (hence “who will
carry out all My will” follows naturally from “a man after my own heart”). David's loyalty to God is
certainly part of the picture; but since A can be loyal to B without embracing all of B's desires (a situation
that becomes crystal clear in the political world when we speak of the “loyal opposition’), a more precise
translation is needed here.

We recommended the same change in 1 Samuel 13:14, and in any case, these two passages should be
considered in light of each other.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 13:27

Original text:

ol yap katokodvtes &v Tepovoainpl kol ol Gpyovieg adTdV TODTOV AyVONCaVTES KOl TAG POVAG TOV
TPOPNTAOV TAG KOTA TTAV APPaTOV AVOyIVOOoKOUEVOS KPIVOVTES EMAPOCAY,

HCSB rendering:

For the residents of Jerusalem and their rulers, since they did not recognize Him or the voices of the
prophets that are read every Sabbath, have fulfilled their words® by condemning Him.
2Lt fulfilled them

Suggestion:

For the residents of Jerusalem and their rulers, since they did not recognize Him or the declarations of the
prophets that are read every Sabbath, have fulfilled their words® by condemning Him.
2Lt fulfilled them

Rationale:

A oovn that is read from a writing is a “declaration” (or “statement” or “saying”); cf. BDAG s.v. pwvn
2c. The word “voice” does not cover that meaning of pwvn.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 13:34

Original text:

011 6€ GvEGTNOEY ODTOV €K VEKPDY UNKETL LEALOVTA VTOGTPEPELY &g dtapBopdv, obtmg eipnkev &1L Adow
VUV 0 do1a Aawid T ToTA.

HCSB rendering:

Since He raised Him from the dead, never to return to decay, He has spoken in this way, | will grant you
the faithful covenant blessings made to David.

Suggestion:

With regard to His raising Him from the dead, never to return so as to decay, He has spoken in this way, |
will grant you the faithful covenant blessings made to David.

Rationale:

“Since” would not at all fit here in the temporal sense, and so we assume HCSB is using “Since” in the
causal sense, = “Because.” But even that entails serious chronological difficulty: Because He raised Him
less than two decades ago, He has spoken in this way centuries ago... Predictions can be made, but later
on if a speaker takes us back to the time when the prediction was made and gives a reason why he made
the prediction, he does not speak of the predicted event as an event accomplished in the past. It doesn't
work to say, Because | bought a house last month, | have said for years that | am going to spend my
money on the purchase of a home.

It is better to take the initial &t as equivalent to i éxeivo &1, “with regard to the fact that...” (cf. BDAG
s.v. 611 2b). No chronological difficulty arises if the &t clause merely announces a topical thought instead
of embedding that thought in a causal sequence. NRSV takes the initial 611 that way but expresses the
idea more elegantly, “As to his raising him from the dead...” We would not mind if our “With regard to
his raising” would be replaced with “As to his raising,” but that would make further revision desirable
(we are trying to avoid two occurrences of “as to” in close proximity to each other in our suggested
translation).

Both in Acts 2 and in the present context Luke places great emphasis on the thought that though Jesus
died, he never experienced and never will experience decay. Accordingly it is hard to imagine that Luke's
phrase vmootpipey gig dapbopdv was meant the way HCSB translates it, “to return to decay.” To return
to decay implies that one was previously in a state of decay. One can't salvage the translation “never to
return to decay” by supposing that Luke is using dwagBopd, “decay,” in two different senses in this
context (here as a designation for death or the grave and elsewhere for bodily decomposition). A writer
can of course use the same word in different senses, but he can hardly afford to do so when there is a high
risk that the other meaning will be missed and he will be understood as foolishly contradicting himself. A
better solution is to recognize two things: 1) in this context, “return” doesn't need a place-to-which
construction to convey the meaning “return to death/the grave” (what else would he be returning to?) and



2) i + accusative often indicates purpose or result, “for the purpose of decay,” “in a way that results in
decay,” or more simply, “so as to decay.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 13:39

Original text:

YVOGTOV 0DV E6Tm VUiV, 8vdpeg Adelpot, Tt 810 ToVTOL VUiV HPECIC AUAPTIDY KaToyYEAAETOL, KOl GO
r ¥ 5 5 ’ 5 r e ~ 39 » /. ~ e / ~
TAVTOV OV 00K NduvHONTE £V vOU® Mobdcémg dikatmdijvar = &v To0To TTaG O TIGTEV®V JIKALOVTOL.

HCSB rendering:

Therefore, let it be known to you, brothers, that through this man forgiveness of sins is being proclaimed
to you, * and everyone who believes in Him is justified from everything that you could not be justified
from through the law of Moses.

Suggestion:

Therefore, let it be known to you, brothers, that through this man forgiveness of sins is being proclaimed
to you. * Through Him everyone who believes is justified from everything that you could not be justified
from through the law of Moses.

Rationale:

The phrase “believe in (a person)” is common in English; normally it is our first choice when we want a
verb phrase expressing faith in Jesus. But the same cannot be said of miotevew €v (+ dative of the person)
in NT Greek. In fact, BDAG s.v. miotedm 2ag labels that combination “questionable in our lit.” and
provides alternate explanations for the handful of passages in which some wish to take év with miotedewv.
Those who do not share Danker's suspicions will at least have to concede that the construction is not
common in the Greek NT.

The structure of Acts 13:39 lays before us a different way of construing the &v-phrases, namely with the
verb ducoaumOijvar diarovtar. That results in excellent sense and striking parallelism of expression:
In/through the law of Moses you were not justified from sins, but in/through Him (Jesus) believers are
justified from sins.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 14:15

Original text:
Kol Aéyovteg: "Avopeg, Ti Tabta ToleTte; Kol NUETS Opolomadeils éopev DUV avOpmmot, evayyeMlopeVOL

VUAG GO TOVTOV TOV HOToimV EMGTPEQPEWY €nl B0V (BvTa 0g Emoincev TOV 00pavOV Kal TNV Yijv Kol TNV
Odracoay kol whvto To &v adTolc

HCSB rendering:

Men! Why are you doing these things? We are men also, with the same nature as you, and we are
proclaiming good news to you, that you should turn from these worthless things to the living God, who
made the heaven, the earth, the sea, and everything in them.

Suggestion:

Men! Why are you doing these things? We too are human beings, with the same nature as you, and we are
proclaiming good news to you in order to turn you from these worthless things to the living God, who
made the heaven, the earth, the sea, and everything in them.

Rationale:

Our recommendation preserves the distinction between "Avépec, “Men,” and évOpwnot, “human beings,”
the latter being appropriate for the contrast between the divine nature wrongly ascribed to Paul and
Barnabas and their actual human nature.

Properly speaking, the “good news” is in one respect like news in general: normally it tells us facts, not
commands. Thus we find the verb gvayyeAiCo (usually middle) can have an object in the form of an
indirect statement (as in Acts 13:32-33; cf. 1 Cor. 15:1,3-5) or a noun implying a statement (to proclaim
as good news Jesus/the reign of God/peace), but we know of no clear instance in which this verb has as its
object an indirect command. Accordingly we are not eager to assume that the verb has become so
denatured in Acts 14:15 that it functions as little more than a verb of commanding. Like Kistemaker, we
prefer to treat émotpépety as an adverbial purpose infinitive with transitive meaning. We have no quarrel
with HCSB for taking vudg as the personal object of gvayyehlouevot, but we would add that one can
easily supply another vudg as the object of émiotpépey.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 15:8-9

Original text:
8 kol 6 kapdLoYVOOETNG 0EdG EpopTOPNGEY aDTOIG S0UC TO Tvedpa O Gytov KaBag Kol Huiv,  kai 0vOLv
dt€kpvev PETaEL UMV TE Kol a0T@V, Th) TioTel Kobopioog Tag kapdiag avT@v.

#d0vg WH Treg NIV ] + avtoic RP

HCSB rendering:

¢ And God, who knows the heart, testified to them by giving® the Holy Spirit, just as He also did to us.
®He made no distinction between us and them, cleansing their hearts by faith.
8 Other mss add them

Suggestion:

® And God, who knows the heart, provided testimony for them by giving® the Holy Spirit, just as He also
did to us. *He made no distinction between us and them, for He had cleansed their hearts by faith.
8 Other mss add them

Rationale:

Peter's point is not that God testified to Cornelius and the other Gentiles—if it were, we would expect to
hear what God said to them. Rather, the point is that the outwardly manifested giving of the Holy Spirit to
these uncircumcised Gentiles provided testimony for them, i.e., testimony for the fact that they were now
every bit as much God's holy children as the Jewish believers were. It was important that this divine
testimony be observed by Peter and his Jewish friends, but they would not be able to observe it if it were
a testimony spoken by the Spirit to Cornelius and the other Gentiles in their hearts. While a dative with
the verb paptupeiv can be a simple indirect object, Luke is also acquainted with the use of a dative of
advantage with this verb (cf. Lk. 4:22; Acts 13:22; 22:5), and that is what fits here.

Since that is the point Peter is emphasizing, it makes sense to understand “He made no distinction” (verse
9) as referring to the fact that God manifestly gave the Spirit to the Gentile believers just as he had
manifestly given the Spirit to the Jewish believers. Thus “He made no distinction” does not primarily
refer to the fact that he cleansed the hearts of both groups. The cleansing of the Gentiles' hearts by faith
was a prior act by which God had made them holy temples for his Spirit to dwell in. More often than not,
an aorist participle refers to an antecedent action, and that fits well for our understanding of xafapicag
here: “for He had cleansed their hearts by faith.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 16:1-3

Original text:

Kativinoev 8¢ kai eic AépPnv kai gig AVoTpay. Kai idod padnthg tig v éxel dvopatt Tiuddeog, vidg
yovakdg Tovdaiag motig, matpdg & “EAAvoG, 2¢ naptupeito vmd v év Abotpoig kol Teovie
adelpdv- > TodTov NBEMoeY O TTadhog oDV oTd £EEMDETY, Kal APV TEpPETEpEY oDTOV S18 TOVG
‘Tovdaiovg Tovg dvtog &v Tolg TOMOIG EKEIVOLS, Tidelsay Yop dmavteg 6Tt "EAANY 0 matip odTtod VIipyey.

HCSB rendering:

Then he went on to Derbe and Lystra, where there was a disciple named Timothy, the son of a believing
Jewish woman, but his father was a Greek. 2 The brothers at Lystra and Iconium spoke highly of him.

¥ Paul wanted Timothy to go with him, so he took him and circumcised him because of the Jews who were
in those places, since they all knew that his father was a Greek.

Suggestion:

Then he went on to Derbe and Lystra, where there was a disciple named Timothy, the son of a believing
Jewish woman but of a Greek father. 2 The brothers at Lystra and lconium spoke highly of him. * Paul
wanted Timothy to go with him, so he took him and circumcised him because of the Jews who were in
those places, since they all knew that his father had been a Greek.

Rationale:

The last word in verse 3, vmtijpyev, is in the imperfect tense. Normally in indirect statements in Greek, the
tense of the verb is, if possible, in the same tense as the verb in the (actual or imagined) direct statement.
We see no reason to take verse 3 as an exception to that pattern of usage. Thus Luke's choice of an
imperfect tense implies that the Jews were thinking about Timothy's father in the imperfect tense: “His
father was a Greek,” which implies that Timothy's father was dead by that time. To communicate that
thought clearly in an English indirect statement in secondary sequence requires a past perfect verb: “that
his father had been a Greek.” That change in turn requires the elimination of “was” in the last part of
verse 1, and that can be accomplished with the more literal translation we are recommending for verse 1.

These changes are worth making because the death of Timothy's father probably added weight to the
argument for circumcising Timothy. If Paul were to take along an uncircumcised Timothy, he could
expect to hear objections from strict Jews along these lines: “You come to our synagogue as a Jew
announcing the fulfillment of the Jewish Scriptures, and yet you bring him along as your assistant? His
mother made a bad marriage, and when the boy was born, she should not have been surprised that her
Gentile husband refused to let his son be circumcised. Worse yet, after her husband died, the boy did not
seize the opportunity to make things right—instead he remained uncircumcised! And now you, Paul, are
putting your approval on this series of disasters by bringing along this wretched product of a wretched
marriage, this insult to Judaism. Why should we listen to you?”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 16:6

Original text:
AwMOov? 8¢ TV Ppuyiav kai Fadatikny ydpav, korvdévteg Hrd Tod dyiov mvedpatog AuAficat OV Adyov
év 1) Aocig,

# AtjA0ov WH Treg NIV | Aieh06vteg RP

HCSB rendering:

They went through the region of Phrygia and Galatia and were prevented by the Holy Spirit from
speaking the message in Asia.

Suggestion:

They went through the region of Phrygia and Galatia; they had been forbidden by the Holy Spirit to speak
the message in Asia.

Rationale:

The reading Ai1ijABov seems secure, and therefore koiv0évtec depends on Atijlbov (instead of being
parallel to the Byzantine reading AwA86vteg). HCSB's translation of kwAvbévteg, “and were prevented,”
sounds like a subsequent action, but an aorist participle of subsequent action is at best exceedingly rare,
and there is no compelling reason to invoke such a rare usage here.

“Prevented” could conjure up the idea that the Holy Spirit created a roadblock at some point. But once we
consult a map and realize that the Spirit was allowing them to pass through Asia but not preach in it at
that time, a roadblock doesn't seem at all likely as the Spirit's mode of operation. In fact, if we read the
aorist participle as indicating prior action, we see that Paul and his companions had to give up on the idea
of preaching in Asia before they ever set foot in that province. That points to some kind of prophetic
message telling them that Asia was off-limits for preaching for the time being. All things considered, the
meaning of kmAvBévteg that seems to fit best is “forbid” rather than “hinder” or “prevent.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 16:27

Original text:

EEuTvog 6¢ YEVOLEVOG O dEGLOPUAOE Kal idMV dveypévag Tag B0pag TG PLANKTS, CTUCANEVOS [TNV]
payotpoy UEALEV €0VTOV AVOLPETV VOUIL®V EKTEPEVYEVHL TOVE dECUIONG.

HCSB rendering:

When the jailer woke up and saw the doors of the prison open, he drew his sword and was going to kill
himself, since he thought the prisoners had escaped.

Suggestion:

When the jailer woke up and saw the doors of the prison standing open, he drew his sword and was going
to kill himself, since he thought the prisoners had escaped.

Rationale:

There is a slight ambiguity in HCSB's “open.” Some readers may take it as a verb and understand it this
way: The door opened, and the jailer saw it happen, and so he might have assumed the door had been
closed up to this moment. If so, they may wonder why the jailer would think anyone had escaped. Those
who know the Greek here (perfect passive participle expressing a state) will understand that HCSB is
using “open” as an adjective—but why not make the situation crystal clear in English with “standing
open” or a comparable expression?



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible References:

Acts 17:2, 17:17, 18:4

Original text:

Acts 17:2 — xatd 6¢ 10 €imB0g 1@ [Mavdg gicAbev mpog adtovg kai £l capparta tpia Sieé&oto avToic
4o TAV YPopdV,

Acts 17:17 — Sighéysto pév odv v i) suvayoyfi toig Tovdaiotg kai Toic cePopévor kai &v Ti dyopd koo
naoov NUEPAV TPOG TOVG TOPATVYYAVOVTAS.

Acts 18:4 — diehéyeto 8¢ &v 11} ovvaywyi) katd ndv caPPfoatov, Emelbév te Tovdaiovs kai "EAAnvac.

HCSB rendering:

Acts 17:2 — As usual, Paul went to the synagogue, and on three Sabbath days reasoned with them from
the Scriptures,

Acts 17:17 — So he reasoned in the synagogue with the Jews and with those who worshiped God and in
the marketplace every day with those who happened to be there.

Acts 18:4 — He reasoned in the synagogue every Sabbath and tried to persuade both Jews and Greeks.

Suggestion:

Acts 17:2 — As usual, Paul went to the synagogue, and on three Sabbath days spoke with them from the
Scriptures,

Acts 17:17 — So he spoke in the synagogue with the Jews and with those who worshiped God and in the
marketplace every day with those who happened to be there.

Acts 18:4 — He spoke in the synagogue every Sabbath and tried to persuade both Jews and Greeks.

Rationale:
The word “reasoned” seems less than ideal for three reasons:

1) The usage sounds somewhat odd or obsolete. KJV had “reasoned” in two of these passages (17:2,
18:4), but we wonder if anyone talks that way today. We can't remember the last time we heard a person
say that a missionary preaching a sermon or a pastor teaching a Bible class “reasoned” with his listeners,
or that people having a religious discussion “reasoned” with each other.

2) The word “reasoned” highlights the use of rational proof and persuasion, but judging by the BDAG
entry, the key ideas conveyed by dwoAéyecOar are either a give-and-take discussion/argument or a more
one-sided presentation of information.

3) HCSB seems somewhat arbitrary. The verb diahéyesOon is used ten times in Acts, and a number of
times HCSB conveys the ideas of engaging in discussion or conducting discussions (Acts 18:19; 19:8,9)
or simply speaking (Acts 20:7,9; 24:25). We like “spoke” in 18:4, where there is no grammatical
complement and no implication of argument, and “spoke with” in 17:2,17. “Spoke with” lets the reader
consider whether the communication was basically from Paul to the group or there was a lot of give-and-
take—the same interpretive question a reader of the Greek faces.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 17:11

Original text:

obto1 82 Noav evyevéctepol TdV &v Beccolovikn, oftveg £5£Eavto TOV Adyov petd mhomng mpodvpiag, o
ka0’ NUEPaV avakpivovteg TAG Ypoeag €l ot TadTo oVT®G.

HCSB rendering:

The people here were more open-minded than those in Thessalonica, since they welcomed the message
with eagerness and examined the Scriptures daily to see if these things were so.

Suggestion:

The people here were more noble in their thinking than those in Thessalonica, since they welcomed the
message with eagerness and examined the Scriptures daily to see if these things were so.

Rationale:

HCSB's “more open-minded” is not a particularly close translation of ebyevéatepot, “more noble.” We
wonder what “more open-minded” will communicate to readers influenced by secular thinking. If the
Zeitgeist encourages relativism and a disinclination to take a firm stand in religious matters, some readers
of this translation may perceive Luke's approval of these Bereans and take the passage as biblical support
for any stance that claims to be open-minded.

If for some reason there is a reluctance to use the word “noble,” we would not object to some other way
of indicating the better disposition of the Bereans.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 17:23

Original text:

Stepyoduevog yop kol avadenpdv T cefdopoto YUY £0pov Kol Poudv &v @ Eneyéypanto: Ayvmote 0ed.
0 oVvV ayvoodvTeC €DGEPETTE, TOVTO €YD KOTAYYEAA® VLAV,

HCSB rendering:

For as | was passing through and observing the objects of your worship, I even found an altar on which
was inscribed:

TO AN UNKNOWN GOD.
Therefore, what you worship in ignorance, this I proclaim to you.

Suggestion:

For as | was passing through and observing the things you use in worship, | even found an altar on which
was inscribed:

TO AN UNKNOWN GOD.

Therefore, what you worship in ignorance, this I proclaim to you.

Rationale:

The phrase “the objects of your worship” seems to imply “you worship these objects.” Presumably the

altar was considered one of the ceBdaopoarta, but we know of no reason to suppose that the Athenians
worshiped the altar itself. A broader translation of cefdopata seems desirable.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 19:21

Original text:

Q¢ 8¢ Enhnpddn tavta, £0eto 6 TTadiog &v 1@ mvevpott dteAbav v Makedoviav kol Aydiov mopevesdol
eig Tepocdrvpa, eimav 6Tt Meta 10 YevésOan e kel del e kol Pouny ideiv.

HCSB rendering:

When these events were over, Paul resolved in the Spirit to pass through Macedonia and Achaia and go to
Jerusalem. “After I’ve been there,” he said, “I must see Rome as well!”

Suggestion:

When these events were over, Paul resolved in his spirit to pass through Macedonia and Achaia and go to
Jerusalem. “After I’ve been there,” he said, “I must see Rome as well!”

Rationale:

By itself the word £0gto does not mean “resolved.” What we have here is a variation on the long-standing
idiom “to put (an action) in one's heart” or “to put (an action) in one's mind.” The idiom requires the
mention of a constituent part of the person as the locus of decision-making. By that standard t® mveduatt
must be Paul's spirit, not the Spirit of God. We can infer the involvement of the Spirit of God from the
fact that Luke mentions, not Paul's heart or mind, but his spirit, Paul's sanctified inner being that is under
the influence of the indwelling Spirit of God. That inference in turn can be supported by Paul's confidence
that he must see Rome (d¢1 often implies the will of God), and still more by his persistence in going to
Jerusalem despite the kind of warnings he received from Christians who had received revelations (Acts
21:4,10-14). Paul must have been sure that his decision to go to Jerusalem was part of God's will, not just
the product of his own wishes and plans. But these inferences about the Spirit's role in shaping the
decision Paul made in his own spirit belong to theological reflection, and a translator's job is to translate
the idiom at hand: “put in the spirit” = “resolved in his spirit.” On the philological point, cf. Barrett ad
loc.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 20:2-3

Original text:

SieMdOV 8¢ T0L pépn Ekeiva Kol mapakoAéoag onTodg Adym T NA0sv eic Thv EALada * moroog te
Umvog TPelG: yevopuévng EmPBOvATg ant®d Vo T@v Tovdainv péAlovtt dvayecton gig v Zvpiov éyéveto
yvounc® tod vmootpépety S Maxedoviog.

dyvéung WH Treg NIV | yvdoun RP

HCSB rendering:

And when he had passed through those areas and exhorted them at length, he came to Greece *and stayed
three months. When he was about to set sail for Syria, a plot was devised against him by the Jews, so a
decision was made to go back through Macedonia.

Suggestion:

And when he had passed through those areas and exhorted the people at length, he came to Greece and
stayed three months. When he was about to set sail for Syria, a plot was devised against him by the Jews,
so he decided to go back through Macedonia.

Rationale:

HCSB's “them” in verse 2 makes it seem as though “areas” is the antecedent, and Luke comes off
sounding odd, as though he means to say that Paul exhorted those areas. That impression does not arise in
Greek because of the difference in gender between ta puépn éxeiva and avtovg. The problem is solved by
translating avtovg as “the people.”

In verse 3 we think éyéveto yvoung (genitive) is the correct text and that €yéveto yvoun (nominative) is a
later corruption. HCSB seems to translate the latter, “a decision was made.” The former literally means
“he became of an opinion” or “of a resolve.” More idiomatically, “he decided.” Paul's role as the
decision-maker in this instance is clear.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 20:25-28

Original text:

B Kol viv 1800 &yd 01da 6Tt 00KETL Syecbe TO TPOSOTOV 1OV VUETS TAVTES &v 01¢ S1iiABOV KnpvoGOVY THY
Bactheiov. 2 816T1 paptopopar Hpiv &v i opepov fuépa 6t kabopdg eipt 4md Tod aipatog Taviev, 2 od
yap dmeoTEGUNY T0D ) avayysihat Tdcav TV BovAiv Tod Bcod Vpiv. P mpocéyete E0nTolg Kol mavTi )
molvie, v @ VUG TO Tvedpo TO dylov E0eto dmicKkomove, motpaivety THY kkAnciov tod 0o, fiv
TEPLENONGOTO S10 TOD aipatog Tod idiov.

HCSB rendering:

2 And now | know that none of you will ever see my face again—everyone | went about preaching the
kingdom to. ?® Therefore I testify to you this day that I am innocent of everyone’s blood, *' for I did not
shrink back from declaring to you the whole plan of God. *® Be on guard for yourselves and for all the
flock that the Holy Spirit has appointed you to as overseers, to shepherd the church of God, which He
purchased with His own blood.

Suggestion:

2 And now | know that none of you will ever see my face again—none of you among whom | went about
preaching the kingdom. % Therefore I testify to you this day that I am innocent of everyone’s blood, ¥’ for
I did not shrink back from declaring to you the whole plan of God. % Be on guard for yourselves and for
all the flock in which the Holy Spirit has appointed you as overseers, to shepherd the church of God,
which He purchased with His own blood.

Rationale:

Our concern here is not with textual matters or footnotes. We find the underlined parts of HCSB
awkward, and we hope the suggested revisions sound more natural. There is also a small gain in precision
in verse 28. It has sometimes been assumed that the overseers were each given pastoral responsibility
over the whole church in Ephesus, and a reader might draw that inference from HCSB's “all the flock that
the Holy Spirit has appointed you to.” But the text says “in which the Holy Spirit has appointed you as
overseers.” Individually they may have been pastors of house churches within the whole Christian church
in Ephesus, or there may have been some other division of labor; it is as a group that they are to be on
guard for “all the flock” and to shepherd “the church of God.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 20:35

Original text:

navta vrEdeEa VUV GTL 0VTOG KomdvTag Sl avTilopPdveshotl tdv AoBevohvimv, LVnUOVEDELY TE TAOV
AOY@V 10D Kupiov Incod &tL avTog eimev Maxdaplov €6ty LaAAOV d1d0vaL §j Aapfavery.

HCSB rendering:

In every way I’ve shown you that by laboring like this, it is necessary to help the weak and_to keep in
mind the words of the Lord Jesus, for He said, ‘It is more blessed to give than to receive.’

Suggestion:

In every way I’ve shown you that it is necessary to help the weak by laboring like this and to keep in
mind the words of the Lord Jesus, for He said, ‘It is more blessed to give than to receive.’

Rationale:

Greek word order tends to be more fluid and less meaningful, whereas English word order tends to be less
fluid and more meaningful. Consequently, imitating Greek word order can create implications of meaning
in English where there were none in Greek. HCSB imitates the Greek word order by putting “by laboring
like this” ahead of “it is necessary to help...” But as a result, in English there seems to be an implication

that “by laboring like this” applies also to “it is necessary...to keep in mind the words of the Lord Jesus.”
It is an odd thought that laboring is the means by which to keep Jesus' words in mind. Our rearrangement
avoids the unnecessary implication.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 21:24

Original text:
TOVTOVG TAPAAAPAV AyvicONTL GUV ADTOIG Kol damAvnoov €’ avToic iva EuprcovTal TV KEPAANV, Kol
YVOGOVTOL TAVTEG OTL MV KATAYNVTOL TEPL GOV 0VOEV £0TIV, AALN OTOLYEIC Kol OOTOC PLAAGG®V TOV

vOUOV.

HCSB rendering:

Take these men, purify yourself along with them, and pay for them to get their heads shaved. Then
everyone will know that what they were told about you amounts to nothing, but that you yourself are also
careful about observing the law.

Suggestion:

Take these men, purify yourself along with them, and pay for them to get their heads shaved. Then
everyone will know that what they were told about you amounts to nothing, but that you yourself agree
about observing the law.

Rationale:

The point of Paul's sponsorship of the Nazirites was not to prove that he was careful to observe the
Mosaic law 24/7, so to speak. If that had been the goal, James's proposal would have been illogical, for a
single act of compliance with the distinctively Jewish features of the law would not have constituted proof
that Paul was careful to observe the Mosaic law at all times. It would also have been impossible for Paul
to agree to the proposal since, as he indicates in 1 Corinthians 9:19-21, he did not aim to keep the law of
Moses scrupulously when he was reaching out to Gentiles. There is also no reason to suppose that the
Jewish Christians of Jerusalem would have expected a higher standard of Jewish practice from Paul than
they had learned to expect from Peter (Acts 11:1-18). Rather, the problem was the ugly rumor that Paul
was teaching Jewish Christians that it was sinful for Jews to follow distinctively Jewish practices and that
they therefore must not circumcise their sons, etc. Paul never taught that, and so he was willing to sponsor
the Nazirites; it would only take one such act to show that he did not consider Jewish practices sinful for
Jews to follow. Thus the point of ctouyeig is not You, Paul, are staying in line with the Mosaic law by
carefully observing it at all times; rather, You, Paul, are in line with the rest of us because you agree that
itis all right for Jews to observe the Mosaic law.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 21:36

Original text:

Ote 08 & sysvsro €1l 100G avaPadpovg, cuvePn PaotdlecBat adToV VIO TOV GTPATIOTAV d1d TV Biov ToD
dyhov, ¥ Norovbet yap O TAT00oc Tob Aaod kpdlovtec: Alpe onTov.

HCSB rendering:

When Paul got to the steps, he had to be carried by the soldiers because of the mob’s violence, * for the
mass of people followed, yelling, “Take him away!”

Suggestion:

When Paul got to the steps, he had to be carried by the soldiers because of the mob’s violence, * for the
mass of people followed, yelling, “Kill him!”

Rationale:

Here HCSB is literal and misleading. The implication of Aipe adtdv is not “Take him out of our sight” or
“Take him away into the barracks.” If the crowd had been calling for that, they would have been pleased
to see Paul being taken to the steps leading up to Fortress Antonia. Instead there was an outburst of fury
within the crowd as the soldiers were about to take him up the steps, so that the Roman soldiers protected
Paul by lifting him up and carrying him. The rioters wanted him to die on the spot, not be taken away in
Roman custody. Accordingly, some translations have brought out the implied meaning, "Kill him!" (e.g.,
NEB; Phillips). Some translate “Away with him!” That has a better chance of being understood as an
idiom for “Kill him!” than “Take him away!” does, but some might read “Away with him” as simply
equivalent to “Take him away!”; if so, the action of the crowd would still seem to be at odds with its
shouted words. We think it is best to be very clear about the implied meaning here: “Kill him!”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 21:37-38

Original text:
¥ Méov e gichyecon gic Ty mapepPoriv 6 adhog Aéyet T yhbpyw: Ei &Egotiv pot eineiv T mpdg
0€; 0 0¢ £€pn’ ‘EAMVIOTL YIVOOKELS; ™ 00K Gpa oV €1 0 AlyOTTIOC 0 TPO TOHTOV TAV NUEPADY AVUCTATOCNG

Kol E€ayaymv g TNV EPMUOV TOVE TETPUKIGYIAMOVE AVIPag TAV GIKOPIOV;

HCSB rendering:

%7 As he was about to be brought into the barracks, Paul said to the commander, “Am I allowed to say
something to you?”
He replied, “Do you know Greek? * Aren’t you the Egyptian who raised a rebellion some time ago and
led 4,000 Assassins® into the wilderness?”

2 Lit 4,000 men of the Assassins

YIn Lat, the word Sicarii is similar to the Eng word “cut-throats.”

Suggestion:

%7 As he was about to be brought into the barracks, Paul said to the commander, “Am I allowed to say
something to you?”

He replied, “You know how to speak Greek? * Say, aren’t you the Egyptian who raised a rebellion some
time ago and led 4,000 Assassins into the wilderness?”

Rationale:
We think the footnotes could be eliminated here.

The commander's expression, ‘EAAnvioti ywvooketg; (“You know in Greek?”), is short for ‘ExAnvioti
Modely ywookelg; (“You know [how] to speak in Greek?””)—cf. Field (Notes), Lake & Cadbury, and
Barrett. It seems worthwhile to bring out the fact that he is reacting to Paul's active speaking skills in the
Greek language. Perhaps Paul's interactions with the crowd and with the commander initially gave the
commander a false impression of Paul's language abilities and of his place of origin. But now that he
hears Paul speak a sentence in Greek with correct usage and pronunciation, he is surprised, and a new
possibility occurs to him: Maybe Paul is the Egyptian Jew who made an attempt to take Jerusalem a while
back. Lots of people in Egypt spoke Greek fluently, as Paul was doing now. When the Egyptian Jew led
his 4000 men against the Romans in control of Jerusalem, many of the Jews in Jerusalem had joined the
Romans in warding off this unwanted intrusion (as we learn from Josephus), and so if Paul was the
Egyptian Jew and had now dared to visit the Temple, it was not surprising that local Jews upon
discovering him there would want to kill him.

We think “You know how to speak Greek?” captures the commander's feeling of surprise better than the
more formal “Do you know how to speak Greek?” or HCSB's “Do you know Greek?”” Either of the latter
questions sounds like an actual request for information rather than a way of expressing surprise at the
evidence he has just heard from Paul's mouth. The commander's next sentence includes the particle épa,



which sometimes indicates both inference and surprise, as if a light bulb has just turned on in the
speaker's mind (now I see...). But since the inference that has just occurred to the commander is

expressed in the form of a question, the most natural way of indicating the force of &pa is to insert the
word, "Say,..."



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible References:

Acts 21:40; 22:2; 26:14

Original text:

Acts 21:40-22:2 — * émrpéyavtog 8¢ avtod 6 Tadrog otmg &mi Tdv avafadudy Kotéoelos Tf xepi T
Ao, TOAATC 8¢ oyfic yevopévne mpoosepdvnosy ti] EPpaidt Stadéxto Aéyov * Avdpec ddedpoi ko
TOTEPEC, AKOVGATE OV TN TPOG DUAS VUVL ATOAOYING.

2 Akovoovteg 8¢ 6t tf] EBpaidt Studéxtm mpocepdvel Tl pdilov mapéoyov fovyiav. Kai enoiv:

Acts 26:14 — mvtov T KaTamesdviov UGV €ig Tv Yijv fikovcso poviy Aéyovcav Tpog e 1 ‘EPpaiot
SLOAEKT®" ZAOVA AoV, Ti e SIDKELS;

HCSB rendering:

Acts 21:40-22:2 — “° After he had given permission, Paul stood on the steps and motioned with his hand to
the people. When there was a great hush, he addressed them in the Hebrew language: %* “Brothers and
fathers, listen now to my defense before you.” ?When they heard that he was addressing them in the
Hebrew language, they became even quieter.

Acts 26:14 — We all fell to the ground, and | heard a voice speaking to me in the Hebrew language, ‘Saul,
Saul, why are you persecuting Me?

Suggestion:

Acts 21:40-22:2 — *° After he had given permission, Paul stood on the steps and motioned with his hand to
the people. When there was a great hush, he addressed them in the Hebrew? language: %** “Brothers and
fathers, listen now to my defense before you.” ?When they heard that he was addressing them in the
Hebrew® language, they became even quieter.

#0r Aramaic; The Gk word can refer to either language.

Acts 26:14 — We all fell to the ground, and I heard a voice speaking to me in the Hebrew® language, ‘Saul,
Saul, why are you persecuting Me?
®Or Aramaic; The Gk word can refer to either language.

Rationale:

What HCSB currently handles with a bullet note can be covered in these verses with a concise footnote.
There is something attractive about the thought that Paul would use Hebrew to address the crowd in
Jerusalem. It has been argued that Aramaic had no prestige compared with Hebrew, the language of
Moses and the prophets; since Aramaic was a lingua franca for many nations, it is not obvious why the
crowd would become “even quieter” upon hearing Paul speak in Aramaic. By contrast, hearing the sacred
language would surprise and impress them, at least if they were able to understand it. But the evidence for
the usage of Aramaic in first century Judea is so much stronger that we may question the ability of the
crowd to understand Hebrew even if Paul's rabbinic education enabled him to speak it. It doesn't matter
greatly to us which language is mentioned in the text so long as the other is mentioned in a footnote.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 22:3

Original text:
‘Eyo gipu avnp Tovdaiog, yeyevvnuévos &v Tapod tiig Kihkiag, dvateBpappévog 6€ év i) mOAeL TadTn
mopa ToLG TOdag [NapadA, Temadevévog Kot dkpifelay Tod TaTp@ov vouov, {nAmtrg VITapywv ToD

Be0d Kobmg ThvTeG VUETG E0TE GNUEPOV,

HCSB rendering:

He continued, “I am a Jewish man, born in Tarsus of Cilicia but brought up in this city® at the feet of
Gamaliel and educated according to the strict view of our patriarchal law. Being zealous for God, just as
all of you are today,

®Probably Jerusalem, but others think Tarsus

Suggestion:

He continued, “I am a Jewish man, born in Tarsus of Cilicia, but brought up in this city and educated at
the feet of Gamaliel according to the strict view of our ancestral law. Being zealous for God, just as all of
you are today,

Rationale:
The footnote can be deleted. The information it provides is a matter for commentaries to deal with.

HCSB connects “at the feet of Gamaliel” with “brought up in this city.” So does the punctuation in the
SBL Greet text, which we print here because of its convenience, not because we endorse its punctuation
in this instance. The NA? text has different punctuation that makes better sense, i.e., a comma after OO
but no comma after I'apaAmA. Since there are distinct references to Paul's upbringing (évatebpappévoc)
and his education (nemodevpévoc), it is natural to take the former as representing an earlier stage of Paul's
life focusing above all on the upbringing he received as a child from his parents, whereas the latter refers
to the more advanced schooling he received as a student of Gamaliel.

HCSB translates motpdov here as “patriarchal,” but in Acts 24:14 t® motpd® 0@ becomes “my fathers'
God” and in Acts 28:17 toig £0eot toig matpdoig becomes “the customs of our ancestors.” The word
“patriarchal” is less than ideal. The most famous patriarchs of Israel were Abraham, Isaac, and Jacob, but
the law of Moses came after their time. The words “patriarchy” and “patriarchal” figure prominently in
current discussions about gender roles, and so readers might wonder if ““our patriarchal law” is meant to
advance that cause. Since that is not the point here, we recommend “ancestral.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 22:5

Original text:

8¢ Tov Ty THY 680V £dimEa dypt BaviTo, deopedmy Kol Tapadidode gig GLAKAS Bvdpag Te Ko
YOVOiKoG, ° OG Kol O ApyEPEVS LAPTVPET ot Kol iy TO TPESPLTEPIOV: Top’ MV Kod EMGTOMAG SeEApEVOC
TPOC TOVG AOEAPOVG €1g AQOoKOV Emopevouny dEwv kal Tovg keloe Ovtag dedepévoug eig Tepovoainp
tva TinopnBdoy.

HCSB rendering:

*1 persecuted this Way to the death, binding and putting both men and women in jail, > as both the high
priest and the whole council of elders can testify about me. After | received letters from them to the
brothers, | traveled to Damascus to bring those who were prisoners there to be punished in Jerusalem.

Suggestion:

*1 persecuted this Way to the death, binding and putting both men and women in jail, ®as both the high
priest and the whole council of elders can testify about me. After | received letters from them to the
brothers, | traveled to Damascus to arrest those who were there and bring them to Jerusalem to be

punished.

Rationale:

HCSB seems to imply that the Christians in Damascus had already been imprisoned before Paul went to
get them, but there is no indication of that in the Greek. In context, tob¢ ékeioe dvtag, literally “those
being there,” clearly refers to Christians, just as the preceding mention of “men and women” obviously
refers to Christian men and women, not all people or random individuals. Thus tovg éxeioe 6vtog is not a
vague, incomplete expression that needs to be made intelligible by the addition of dedepévoug, as though
6vtag 6edepévoug were a periphrastic tense here. (If Luke had wanted to say what HCSB says, he would
have had every reason to omit §vtag as confusing clutter.) Instead, dedeuévoug is used predicatively in a
different way that becomes apparent if we substitute avtovg for tovg ékeioe dvtag: to bring them bound...
For the sake of clarity in English it is useful to make a separate action out of dedepuévouc, “to arrest those
who were there and...”

The position of &ig Tepovcoinp ahead of tva Tipwpnd®ov argues against the translation “to be punished
in Jerusalem.” It is more natural to take gic TepovoaAnu with d€wv, “to bring to Jerusalem.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 24:11

Original text:

Svuvapévov cov émtyvévat, 8t od mAelovg eictv ot Huépor dmdeka 4’ A AvEBNV TpocKLVN GOV £ig
‘Tepovcarnp,

HCSB rendering:

You are able to determine that it is no more than 12 days since | went up to worship in Jerusalem.

Suggestion:

You are able to determine that it is no more than 12 days® since | went up to worship in Jerusalem.
20r that I have no more than 12 days to account for (Lit that there are for me no more than 12
days)

Rationale:

HCSB represents the usual way of understanding the verse, which creates thorny chronological problems.
It is just barely possible to make the chronology work if one makes a fairly intricate set of assumptions.
E.g., Paul underwent a one day purification; he was to be purified “with” the Nazirites because they had
suffered corpse defilement and needed the seven-day purification procedure (Acts 21:27), but their seven
days had already begun three days before Paul even arrived in Jerusalem. Even with this remarkable set of
circumstances, there is no day on which both Paul and the Nazirites received a ceremonial washing, and
yet Luke speaks of Paul being purified “with them,” so there is still some strain on the language. (There is
no need to look at other proposed solutions that strain Luke's words to the breaking point.)

Furthermore, HCSB does not account for the word pot. It seems superfluous if Paul is simply counting
back from the present day to the day of his arrival in Jerusalem. If that is what Paul is doing, there have
been no more than 12 days since that day for everyone, not just for Paul.

It may be possible to give some purpose to the word pot and eliminate the chronological difficulties if we
think in terms of days which are distinctly relevant for Paul and on that basis tease out the implications of
pot. He is charged with violating the sanctity of the Temple, which could only have happened while he
was in Jerusalem. The most recent days which he has spent in Caesarea are simply irrelevant to his
defense. Likewise, if the Jewish leaders from Jerusalem want to blame Paul somehow for the recent riot at
the Temple, or if they want to bring other charges for which they or other Jews from Jerusalem can bring
credible evidence, it will have to involve the time span when Paul was recently in Jerusalem. Paul in fact
points out that his accusers cannot prove him guilty of a crime anywhere in Jerusalem (verse 12).
Governor Felix knows that Paul has not had any opportunity to harm the Jews or their leaders during the
most recent days he has been in custody in Caesarea. So Paul can afford to focus on the relevant days, and
he can use the number 12, whether he is counting closely or giving a generous estimate to be sure of
telling the truth. He was not in Jerusalem more than 12 days.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 24:20-21

Original text:

18 ¢v aic edpOV pe Nyviopévov v T iep®d, od petdt dyhov 008 petd Bopopov, * tivig 8¢ amd Tiic Aciag
Tovdaiot, odc &3¢t émi cod mapsivon kod kaTnyopsiv &l Tt Exotev Tpdg £pé, 1 awtol ovTol simdrmcay i
£DpOV GdikNo 6TAVTOG 1oL &Ml T0D cuvedpiov 2 fj Tepl dc TANTNS POV AG Ekékpata &V oTolg §0TMG
ot [epl avootaoemc vekp@dv Eyd KPIvopoL OTLEPOV O DUDV.

HCSB rendering:

18 and while | was doing this, some Jews from Asia found me ritually purified in the temple, without a
crowd and without any uproar. *° It is they who ought to be here before you to bring charges, if they have
anything against me. “° Either let these men here state what wrongdoing they found in me when | stood
before the Sanhedrin, % or about this one statement I cried out while standing among them, ‘Today I am
being judged before you concerning the resurrection of the dead.’””

Suggestion:

'8 and while | was doing this, some Jews from Asia found me ritually purified in the temple, without a
crowd and without any uproar. *° It is they who ought to be here before you to bring charges, if they have
anything against me. © Or let these men here state what wrongdoing they found in me when I stood before
the Sanhedrin, # other than this one statement I cried out while standing among them, ‘Today I am being
judged before you concerning the resurrection of the dead.””

Rationale:

It is hard to make sense of HCSB in verses 20 and 21 because of its mistaken use of “Either...Or...” Just
as kai ... koi ... does not always mean “both...and...,"” so1j ... 1} ...does not always mean
“either...or....” The content of verses 20-21 does not lend itself to HCSB's “Either...Or...” construction.
An “either...or...” construction in these verses is sufficiently unlikely that Barrett didn't feel the need to
mention and refute it in his detailed, two-volume commentary (ICC). The first fj (verse 20) means “or”: it
poses an alternative to the thought of verse 19: the original accusers from Asia ought to be here to press
charges, OR the Jewish leaders who are in fact present need to make the case against me. The second
comes after ti, and as Barrett points out, there is an established usage in which i ... 1 is equivalent to i
... GAL” 1}, which we would translate “what...other than” (Barrett translates, “what...unless it be this one
thing that I cried out...”). We have streamlined our translation by omitting a rendering of nepi (second
word in verse 21), but it can be accounted for with our understanding of =i ... 7j: “let these men state what
wrongdoing they found in me...other than [the fault they found] concerning this one statement I cried
out...”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 25:1-2

Original text:

dijotoc 0OV EmPag i Emapyeia petd Tpeic Ruépag avéP &ig Tepoodivpoa amd Koncapsiog, 2 évepavicdy
5~ [ ~ e ~ ~_ r \ ~ , N Ie 5 N 3 ,

T€ AOTO Ol APYLEPELS Kal ol TpdTOL TOV Tovdaimv katd Tod [Tavlov, Kol TapekdAovy avToV ° aitoduevol

YOPW Kot avTod dTmG PETATEUYTAL AOTOV G Tepovoainp, EvESpav To100VTEG AVEAETV DTOV KOTO THV

000v.

HCSB rendering:

Three days after Festus arrived in the province, he went up to Jerusalem from Caesarea. 2 Then the chief
priests and the leaders of the Jews presented their case against Paul to him; and they appealed, * asking
him to do them a favor against Paul,® that he might summon him to Jerusalem. They were preparing an
ambush along the road to kill him.

% Lit asking a favor against him

Suggestion:

Three days after Festus arrived in the province, he went up from Caesarea to Jerusalem. 2 Then the chief
priests and the leaders of the Jews presented their case against Paul to him, and they were urgent in their
request for a favor against Paul. They kept asking Festus to summon him to Jerusalem, for they were
preparing an ambush along the road to Kkill him.

Rationale:

We don't see any need for the footnote. We would like to eliminate some infelicities and some small
possibilities for misunderstanding. We think “went up from Caesarea to Jerusalem” sounds more natural
than “went up to Jerusalem from Caesarea.” HCSB's “they appealed” (no complement) sounds like
technical legal language indicating a formal appeal after verdict or an appeal to a higher court, but neither
the Greek, nor the context, nor the Roman legal system encourages us to think that is what they were
doing. The Greek is mapekdrovv, which can mean “urge,” and the tense is imperfect, not aorist like the
preceding verb. For the sake of smooth English we have brought out the imperfect tense of napekdiovv
and the present tense of aitobuevol by saying “they were urgent” and “They kept asking.” HCSB's more
literal translation “asking him to do them a favor against Paul, that he might summon him to Jerusalem”
makes “that he might summon” sound like an adverbial purpose clause, as though they were asking for an
unspecified favor in order that he might summon Paul, when in reality “that he summon Paul” specifies
the content of the favor. HCSB's decision to turn évédpav molobvieg ... into an independent statement,
“They were preparing an ambush...,” would work better if the sentence were put in parentheses; as it
stands, it seems somewhat abrupt and choppy. We prefer to bring out the causal implications of the
participle, “for they were preparing an ambush...”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 26:16-18

Original text:

8 gL GvaoT O Kai oTHOL £7t TOG TOSOC GOV £l TODTO Yap HPONV Got, Tpoyepicachai oe DLV Kai
HaptTupa AV TE E106¢ e dv T dpOfcopai cot, M EEapodpevic o £k Tod Aood Kol £k TdV E0VAV, €ig odg
gy® amooTéMo ot 8 dvoitat 0QBaLLOVS o T@VY, TOD EMGTPEYOL ATd GKOTOVG i PAC Kol Tiig £Eovaiag
10D Zotovd £l TOV Bedv, Tod AaPElV aDTOVG GEESTV ApOPTIAY Kol KAT|POV &V TOIG YOG UEVOIG THOTEL TH)
€ig Epé.

*ne WH NIV ] - Treg RP

HCSB rendering:

But get up and stand on your feet. For | have appeared to you for this purpose, to appoint you as a servant
and a witness of what you have seen® and of what | will reveal to you. *’ I will rescue you from the people
and from the Gentiles. | now send you to them *® to open their eyes so they may turn from darkness to
light and from the power of Satan to God, that by faith in Me they may receive forgiveness of sins and a
share among those who are sanctified.’

#Other mss read things in which you have seen Me

Suggestion:

But get up and stand on your feet. For | have appeared to you for this purpose, to appoint you as a servant
and a witness of the way you saw me and of the way | will appear to you *” when rescuing you from the
people and from the Gentiles. | now send you to them *®to open their eyes, to turn them from darkness to
light and from the power of Satan to God, that by faith in Me they may receive forgiveness of sins and a
share among those who are sanctified.*®
Or that they may receive forgiveness of sins and a share among those who are sanctified by faith
in Me.

Rationale:
A number of issues deserve attention in this theologically rich and important passage:

1) In verse 16 HCSB has chosen to follow the majority text, i.e., the one that lacks pe, and has put a
translation of the text that includes pe into a footnote. We think the minority text deserves preference as
the lectio difficilior. While that makes the Greek more rugged, it is still intelligible. But instead of simply
adopting HCSB's footnote translation, we recommend a slight paraphrase. If it is granted that here as
often in Acts ov can be resolved into tovtwv &, one could translate literally, “a witness both of the things
in respect to which you saw me.” Understanding “things” as “circumstances” and simplifying the English,
we come up with “a witness of the circumstances in which you saw me” or still more simply, “a witness
of the way you saw me.”

2) The next phrase offers no viable variants to remove the rugged grammar, but one can use the same
solution as before: “and of the things (circumstances) in which I will appear to you” = “and of the way |



will appear to you.” We do not think it is admissible to translate 6p6ncouai cou as “I will reveal to you.”
The passive of this verb means “be seen” or “appear,” not “reveal.” Even if one were to take the passive
voice as having a causative or permissive sense, the meaning would be “I will let myself be seen,” not “I
will reveal (other things).” The unfortunate effect of HCSB's textual choice for the previous phrase and its
mistranslation of the present phrase is that Luke's focus in both phrases on seeing the (risen) Lord is
turned into vague talk about revelation of an unspecified kind.

3) It is also unfortunate that £€apoduevog o €k 10D Aaod Kai €k T@V £Bvav is turned into an independent
sentence with no link to the immediately preceding words. In this participial phrase Jesus is making a
quite specific promise. Not only has he appeared to Paul on the road to Damascus, but he will also appear
to Paul in the future when rescuing him. That implies persecution, but it promises both that there will be
deliverance and that on at least some occasions the deliverance will include additional appearances by
Jesus—a precious promise for the apostle to keep in mind. The book of Acts shows us examples. Jesus
rescued Paul from angry Jews by sending him away to the Gentiles at a time when Paul wanted to stay
and testify to the Jews, and Jesus appeared to Paul at the Temple in order to communicate that command
to him (Ac 22:17-21). Jesus protected Paul from the machinations of his enemies in Corinth, and in
connection with that provision of protection Jesus appeared to Paul in advance to let him know about it
(Ac 18:9,10). When Paul was arrested in Jerusalem and in danger from Jewish assassins and from Roman
authorities who might wish to side with Paul's Jewish accusers, the Lord Jesus kept Paul safe and
reassured him by appearing to him with yet another promise (Ac 23:11). Thus Luke shows us how Jesus
kept his promise that he would appear to Paul while rescuing him. Luke also shows us that Paul took
seriously his task of testifying not just about the fact that Jesus appeared to him but also about the way
Jesus appeared to him, the circumstances surrounding each of those appearances. For example, Paul did
not simply say that Jesus appeared to him to make him a missionary; he also indicated that it happened
while he was a persecutor on the road to Damascus, etc. The only way the reader can recognize the full
extent of Jesus' promise and how it was fulfilled is if the Bible translation is accurate enough to convey all
the details and connections in Acts 26:16,17.

4) In verse 18, HCSB assumes the intransitive use of émotpéyor and supplies a subject, “they”: “so they
may turn from darkness to light...” The Greek grammar points rather to a transitive use of the verb. God
intends to turn them from darkness to light through Paul's preaching. Zahn comments on this passage:

“Since there is no avtovg with émotpéyor and only when we get to Aapeiv is there an avtovg, the former
verb is to be understood transitively here, as in Luke 1:16 and James 1:19,20” (Kommentar, 804, fn. 29).

The Zerwick-Grosvenor Grammatical Analysis of the Greek NT similarly identifies émotpéyar as
transitive in this passage. Once we recognize that both the opening of their eyes and the turning of the
people are here viewed as acts of God through Paul, the door is open to understanding the two acts as
different ways of describing the same thing rather than as successive stages. Theologically, illumination
(opening the eyes, enabling a person to see the light) and conversion (turning) are metaphors for the same
act of God, the creation of faith. Our translation lets the reader draw that conclusion, just as the Greek text
does.

Some of us are delighted to see that HCSB construes miotet 11 €ig éué with the climactic infinitive in this
account of Paul's commission, namely, Aofeiv: “that by faith in Me they may receive forgiveness...” But
since there are respectable scholars who argue from the word order that mictet 1] €ig éué is to be
construed with iywaopévoig (“...sanctified by faith in Me”), we think a footnote to that effect should be
provided.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

Acts 28:29

Original text:

2 yveotdv odv Eote Duiv 811 ToiC £0vesty AmeGTAAT TODTO TO GOTAPLOV TOD Oe0d: ovTol Kol
Elakovcovta.
# axoveovrar WH Treg NIV | + 29 Kai todta ovtod gindviog, dnfjldov oi Tovdoeiot, moAMv ExovTeg
&v éavtoig culntnow. RP

HCSB rendering:

% Therefore, let it be known to you that this saving work of God has been sent to the Gentiles; they will
listen!” [ After he said these things, the Jews departed, while engaging in a prolonged debate among
themselves.]*

#Other mss omit bracketed text

Suggestion:

% Therefore, let it be known to you that this saving work of God has been sent to the Gentiles; they will
listen!™®
2Other mss add # After he said these things, the Jews departed, while engaging in a prolonged
debate among themselves.

Rationale:

We think it better to relegate verse 29 to a footnote. Arguments that Luke published a shorter and a longer
edition of Acts are unpersuasive. In general we are suspicious of the “Western” text despite the antiquity
of some of its readings; it seems to represent an early tendency to “improve” Acts. In this instance a
“Western” interpolation into the text probably came from a reviser who was unappreciative of Luke's
vigorous brush strokes and preferred the tidiness of smooth narrative with no loose ends, and this
“improvement” caught on with later copyists. If it were original, there is no reason it would have been
omitted by so many early witnesses.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 1:6
Original text:
&v oic ote Koi Vel kintoi Inood Xpiotod,

HCSB rendering:

including yourselves who also belong to Jesus Christ by calling:

Suggestion:

including yourselves who are also called by Jesus Christ:

Rationale:

The HCSB takes a subordinate thought and promotes it to the main thought of the sentence, and vice-
versa with the subordinate thought. The relationship of the genitive to the head-noun is of course
disputed. Some say that it “Jesus Christ” must be predicative, as the HCSB has rendered it, since “God” is
always the subject of every effective call to faith in the rest of the NT, and that this would be the only
example of where Jesus issues the effective call (if taken as we do as a subjective genitive). This
argument rather falls apart, however, in the light of Paul’s calling and summons to faith and service in the
Acts narrative, to which Paul clearly refers in verse 1.

Verses 1 and 6 form a kind of inclusio: “I was summoned to faith and service....you too were summoned
to faith and service.” The whole point is that this is kind of a philophronesis, in which Paul—who has
never been to Rome, at one and the same time asserts his high calling and authority as an apostle of Jesus,
while at the same time doffing his cap to the high calling of the Romans as believers in Jesus Christ. The
HCSB obscures this parallelism with their rendering, somewhat.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 1:28

Original text:

Kol xafmg ovk £dokipacay Tov Beov Exev €v EmMyvaGcEL TopEd®KEY anTovg 0 080G gig AdOKIHOV VOV,
TOLETY TG UN| KabnKovTa,

HCSB rendering:

And because they did not think it worthwhile to acknowledge God, God delivered them over to a
worthless mind to do what is morally wrong.

Suggestion:

And because they did not think it worthwhile to maintain their knowledge of God, God delivered them
over to a worthless mind so that they do what is improper.

Rationale:

1) The &yew + v émyvaaoel construction could certainly be interpreted as BDAG suggests and as the
translators translate it in the HCSB. It does seem, however, that in view of Paul’s overall argument,
the rendering “maintain in knowledge” seems more to the point: they didn’t see fit to retain the
knowledge they had, so.....

2) Changing the last phrase to “so that they do what is wrong/improper” would make it clearer that this
is a result that was not predetermined or intended by God (which is a possible misunderstanding of:
“God delivered them ... to do ... wrong”).

3) “Morally wrong,” is certainly okay, but we wonder if it puts us in a little different linguistic frame
than the original, namely, moral vs. immoral, when the frame is closer to the idea of proper vs.
improper.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 2:5
Original text:
KoTd 6¢ TNV oKANPOTNTA GOV Kol ApeTavontov kapdiov Onoavpileic ceovtd opynyv v Nuépa Opyiig

HCSB rendering:

But because of your hardness and unrepentant heart you are storing up wrath for yourself in the day of
wrath,

Suggestion:
But because of your hard and unrepentant heart you are storing up wrath for yourself in the day of wrath,

Rationale:

The single article with cxAnpoté and xapdiov would indicate that this is a hendiadys—a unit concept.
In any case “hardness” has an infelicitous sound to it in English. “Stubbornness” would be better.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 2:12
Original text:
‘Ocot yap avopms fHapTov, Avopmg kai dmorodvat, kol dcot &v voum fjpaptov, did vopov kpidfcovtar

HCSB rendering:

All those who sinned without the law will also perish without the law, and all those who sinned under the
law will be judged by the law.

Suggestion:

All who have sinned without the law will also perish without the law, and all who have sinned under the
law will be judged by the law.

Rationale:

There is really no reason to translate a generalizing statement like this any differently than the way the
HCSB handles Rom 3:23. The aorist is undoubtedly constantive, and does not so much imply the fact that
the sin happened during some past era, but that it did, in fact, happen. One could also translate: “All who

2

sin...



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 2:15-16

Original text:
oftiveg &vdeikvovtal 0 Epyov ToD VOOV YparTOV £V TOIG Kopdiong avT®@v, GUUUOPTUPODOTG AVTAV TG
oLVENCEMG Kol PETAED GAANA®V TOV AOYIGUAV KATIYOPOoOVIOV 1| Kol ATOAOYOVUEV®Y, — &V NUEPQ OTE

Kpivel 6 Bedg T KPLTTA TV AVOPOTOV KUTd TO VAYYEAOV Hov 1 Xp1oTod Incod.

HCSB rendering:

They show that the work of the law is written on their hearts. Their consciences confirm this. Their
competing thoughts will either accuse or excuse them *° on the day when God judges what people have
kept secret, according to my gospel through Christ Jesus.

Suggestion:

They show that the work of the law is written on their hearts. Their consciences confirm this. Their
competing thoughts either accuse or excuse them. * This will happen on the day when God judges what
people have kept secret, according to my gospel through Christ Jesus.

Rationale:

The HCSB translation is acceptable. But it locks in one interpretation and its transference of the
conscience’s activity into the future is particularly unfortunate.

Most agree that if v. 16 should be read closely with 15c, it means that the present activity of the
conscience needs to be carefully listened to in the light of God’s great judgment day. In other words, it is
no trivial matter. However, many interpret verse 16 as completing the thought of verse 13, with 14 and 15
being parenthetical (so Panning, NIV).

We believe that if you do not put in parentheses but insert “This will happen” in verse 16, you could have
it both ways and leave it up to the biblical interpreter to decide the line of thought.

In any case, the “will either accuse or excuse them” should be changed. It seems nonsensical to think that
Paul is arguing for natural law to suddenly smite the conscience only on judgment day, as a fair construal
of the current text would lead one to think.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 2:25

Original text:

[eprropr) pev yop GEELET 80V vopov mpdoong: &av 8¢ mapaPdtng vOpov 1ig, 1 meptrouy cov dxpopuctia
YEYOVEV.

HCSB rendering:

For circumcision benefits you if you observe the law, but if you are a lawbreaker, your circumcision has
become uncircumcision.

Suggestion:

For circumcision benefits you if you observe the law, but if you are a lawbreaker, your circumcision has
become as if you weren’t circumcised.

Rationale:

The English strikes us as very antiquated and difficult here. Obviously Paul is using the abstract here for
the concrete.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 3:25

Original text:
OV mpoébeto 6 Be0g Thactplov d1d TG TOTEWS €V TM adTOD aipoT

HCSB rendering:

God presented Him as a propitiation® through faith in His blood,
% Or as a propitiatory sacrifice, or as an offering of atonement, or as a mercy seat; 2 Co 5:21;
Heb 9:5

Suggestion:

God presented Him as an atoning sacrifice® in His blood, received by faith.
Or as a propitiatory sacrifice, or as a mercy seat; 2 Co 5:21; Heb 9:5

Rationale:

We can live with “propitiation,” but it seems clear to us (and to most commentators) that the Day of
Atonement fits in the background here, so “atoning sacrifice” is probably a better translation to allow one
the freedom to explicate it as either a) propitiatory or b) expiatory. Besides, you have it as an option in
your footnotes. Our seminary faculty is somewhat divided on this propitiation/expiation issue—as a
guestion of emphasis. We’re all agreed that there is a real wrath of God against sin that needs to be
removed, but our OT profs are more inclined to see the sacrifice as expiatory, in line with the thought that
OT sacrifices in general are expiatory. NT profs tend to see it as more propitiatory. Anyway, we suggest
leaving the more general expression in.

The other point is that to take &v @ ovtod aipott as modifying 01d tig miotewg rather than wpoébeto O
0g0¢ thactnprov does not seem to be correct. It would be a neologism for Paul to speak of “faith” being
placed in “blood” (and please—we have nothing against blood atonement), whereas a sacrifice in blood
makes perfect sense.

This becomes all the more likely when you consider that you have a preposition chain here that extends
through verse 26. Several of these phrases are clearly not modifying or dependent on the prepositional
phrase immediately preceding it, but rather modify or are dependent on the initial subject and predicate:

Ov mpoébeto 6 Be0¢ Ihaothplov
S [tiig] mioTtemg
€v 1@ avTod aipatt
gic &voel&v tii¢ dikatoohvng adTod
Sl TNV TAPECY TMOV TPOYEYOVOTMY OUAPTIULATOV
€v 1] avoy] Tod O=oD,



TPOG TNV EVOEIELY THiC d1Ka10GVUVNG 0D TOD
€V TQ VOV Kap®,
€lg 10 givatl anTov dikotov Kol dikaodvta TOV €K TioTemG Incod.

In other words, the problem is with English eyes rather than with Greek eyes. English eyes would tend to
accord the word order in a sentence greater weight than would be given by a Greek-eyed reader.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 4:1
Original text:
Ti obv épodpey edpnicévar APpadp TOV TPomATopa UMY KT GAPKAL;

HCSB rendering:

What then can we say that Abraham, our physical ancestor,* has found?
& Lit our ancestor according to the flesh

Suggestion:

What then can we say that Abraham, our physical ancestor,® has found?”
& Lit our ancestor according to the flesh
® Or Abraham found to be true according to the flesh?

Rationale:

There are two possibilities for katd cdpxa as to which word it modifies. As the HCSB renders it, katd
odpka could be taken as modifying “ancestor” (mpomdtopa). In this case, Paul is limiting the “our” to the
Jews, when otherwise he wants to be inclusive in Romans 3-4. The other very real possibility is that koza
oapka modifies “found” (evpnkévar). We are suggesting that this interpretation be put into a footnote.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 4:4
Original text:
10 8¢ épyalopéve 6 pieBog ov Aoyiletal katd yaptv GAAY KOTO OQEIAT L0,

HCSB rendering:

Now to the one who works, pay is not considered as a gift, but as something owed.

Suggestion:

Now to the one who works, pay is not credited as a gift, but as something owed.

Rationale

Paul is clearly emphasizing the word “AoyiCopon” in this section. In other places HCSB preserves the
concordance (cf. Rom 4:3,5,6,9,10,11,22,23,24). 1t’s hard for us to see why the translators chose not to
here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 4:21

Original text:

Kol TAnpoeopnBeig 6tL & Emyyedton Suvatdg EGTIV KOl TOU{COL.

HCSB rendering:

because he was fully convinced that what He had promised He was also able to perform.

Suggestion:

because he was fully convinced that what God has promised, He was also able to perform.

Rationale:

This is not so much an exegetical issue as a translational one. If the above verse were read aloud in a
congregation, there could be considerable ambiguity in the minds of the listeners with the “he” pronouns.
Capitalization doesn’t really help someone who is only hearing the lesson read aloud without benefit of a
written text as we often do in our churches.

As another way of assisting both reader and listener, we suggest a comma after the word “promised.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 5:14

Original text:
6¢ €otv THmog 10D pHEAAOVTOG,.

HCSB rendering:

He is a prototype of the Coming One.

Suggestion:
He is a type of the Coming One.

Rationale:

This is more a translational than an exegetical point. We are not slavish fans of calques, and yet the word
“type” seems common enough language at least in church circles, and this might be one of those areas
where one might assume—or use as a teachable moment—a little bit of familiarity with the technical
terms of Scripture.

One problem with “prototype™ is that it seems to breathe the air of the 20" and 21°*' century—with
inventions of various kinds—rather than the 1% century when this was written.

Furthermore, prototype is interesting, and it communicates, but one wonders whether it communicates too
much. Prototype suggests to us the idea that an inventor makes a model that is a precursor to following
models, and the following models resemble the prototype, to be sure, but generally incorporate
refinements up until the final iteration.

That does not appear to be exactly Paul’s point here. He is rather saying that Adam corresponds to Jesus
in some ways (i.e., he resembles him in that he was the Originator of an action that had a profound and
universal consequence). But that in other ways, Jesus, the second Adam, is far different from and indeed
completely transcends Adam. This seems to be the point of verses 15-17.

Maybe to put it another way (and it’s certainly not this bad), it resembles using the word “dynamite” to
translate d0vopug in Romans 1:16.

If one wishes to avoid the term “type” for understanding’s sake, why not use the word “pattern” as in
Romans 6:17?



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 6:10

Original text:
0 yap anébavev, i) apaptig anébavev Epanas: 6 o6& (R, {Tj Td Oed.

HCSB rendering:

For in light of the fact that He died, He died to sin once for all; but in light of the fact that He lives, He
lives to God.

Suggestion:

For the death He died, He died to sin once for all; but the life He lives, He lives to God.

Rationale:

There is no need to make the two neuter relatives into accusatives of respect, which we assume this
rendering does. A much more easily understood reading is to see them as cognate or adverbial
accusatives, as do Shriner, Moo, and Middendorf. Robertson also agrees: “Cognate accusative. The
accusative in Ro. 6:10, 6 anébavev, 6 (i}, and Gal. 2:20, 6 {®d, may be called adverbial. In reality it
reproduces the idea of the verb (cognate acc.). Cf. Mk. 10:38 £.” (p. 715).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 6:21-22

Original text:
Tiva o0V Kapmov giyete TOTE; £9° 01¢ VOV Emaioyvecds, O yip TéAOC Ekeivav Bavatog. 2 vovi 8¢
€levbepmbévteg amo TG apoptiog dovimBévteg 6& T® Be® Exete TOV KOPTOV VUGV €iG Ay10GUOV, TO O

téA0g {onV aidviov.

HCSB rendering:

So what fruit was produced then from the things you are now ashamed of? For the end of those things is
death. % But now, since you have been liberated from sin and have become enslaved to God, you have
your fruit, which results in sanctification® —and the end is eternal life!

2 Or holiness

Suggestion:

So what fruit was produced then from the things you are now ashamed of? The outcome of those things is
death. % But now, since you have been liberated from sin and have become enslaved to God, you have
your fruit in sanctification.>—and the outcome is eternal life!

2 Or holiness

Rationale:
We have a number of suggestions for this passage:

1) On occasions like Romans 6:21 Paul is not giving the reason why he has asked the question that leads
off the verse; he is making an emphatic announcement about the outcome of a way of life that
produces only shameful fruit. So rather than rendering the ydp as “for,” we suggest offering
something like “indeed” or “in fact” or, even better, recognizing that the new sentence alone is a
sufficient way to acknowledge the yap. (Overall we are concerned about the number of occasions in
Romans when the HCSB has rendered the particle yép as “for”: 11 times in this chapter and 195 times
in the entire epistle.)

2) “End” is occasionally an option for téAog, but here it strikes us as less than adequate. Eternal life is,
of course, not an “end,” but the everlasting “outcome” of God’s liberating work in Jesus Christ. (We
note the HCSB offering the same translation of télog at Matt 26:58; Jas 5:11; and 1 Pet 4:16.)

3) By making verse 22’s “sanctification” the result of “your fruit,” the HCSB has separated two entities
that belong in the same sphere. After all, what is the “fruit” of which the apostle is writing here if not
the God-pleasing deeds of “holy living”? We suggest keeping “your fruit” and “sanctification”
together by rendering €ic ayiacpdv in a locative sense and by removing the comma after the word
“fruit.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 8:3

Original text:

To yap adbvatov Tod vopov &v @ Nodivel 10 THG capKdc, O Bdg TOV EoavTod VIOV TEPYAG &V OpoLdpATL
COpKOG AUOPTIOG Kol TEPL ApaPTiog KATEKPIVEY TV auoptiay €v Tf) capki,

HCSB rendering:

What the law could not do since it was limited by the flesh, God did. He condemned sin in the flesh by
sending His own Son in flesh like ours under sin’s domain, and as a sin offering,

Suggestion:

What the law could not do since it was made powerless by the flesh, God did. He condemned sin in the
flesh by sending His own Son in the likeness of sinful flesh, and as a sin offering.

Rationale:

Two objections here. We grant that “limited” is a possible gloss so far as the range of meanings of the
verb are concerned. But “limited” is too weak an expression in English since it seems to us that it leaves
open the possibility that the flesh has some scope to use the law for positive operations in spiritual
matters, which Paul specifically and in context denies (7:18; 8:7). We don’t like “weakened” much better,
but we could live with it since it at least has the weight of the “Great Tradition” behind it. We would
much prefer BDAG 2’s gloss “disabled” or as we’ve suggested “powerless.” Contextually, that has to be
the meaning here.

Our second issue is a much greater problem. There are a whole host of possible ways to misunderstand
this verse, from a docetistic interpretation to believing that Christ was imprisoned in a sinful body or
capable of sin. The HCSB’s rendering could be understood correctly, “God sent his Son into the domain
of sin to be fully human.” But this too, lacks something from Paul’s full meaning. Finally, we are also
willing to stipulate that, no matter how you translate, pastors will probably need to explain this to their
people.

But we think there is a better way. As it reads now, we believe HCSB has tipped over the knife’s edge of
Paul’s careful expression into giving the impression to the casual reader that Jesus, because of his
(possibly) sinful flesh, was under the power of sin and was even capable of sin. 6uoiopa can cover a
range of possibilities from complete identity to similarity. We believe the latter is undoubtedly the
meaning here. HCSB gives the impression that they favor the former, not so much with the expression
“flesh like ours” but rather as that phrase seems to be defined by the following “under sin’s domain.”

That’s why we favor the more word for word approach here. We believe Paul’s meaning is very much
akin to what the writer to the Hebrews is saying in 2:14-15 and 4:15 (see also 2 Cor 5:21). Though
personally without sin, Jesus looked like every other sinner “in the days of his flesh” (Heb 5:7; Rom 1:3).



He willingly made himself—according to his Father’s good purpose—subject to sin and death as our
substitute. “God made him to be sin for us” (2 Cor 5:21).

Consult also the following authorities:

BDAG (p. 707

(3) There is no general agreement on the mng. in two related passages in which Paul uses our word in
speaking of Christ’s earthly life. The expressions &v opotbpott avpdrwv (P, Marcion, Orig.:
avOpmmov) Phil 2:7 and &v opowdpatt ocapkog apoptiog Ro 8:3 could mean that the Lord in his earthly
ministry possessed a completely human form and that his physical body was capable of sinning as human
bodies are, or that he had the form of a human being and was looked upon as such (cp. En 31:2 év op. w.
gen.=‘similar to’, ‘looking like’; Aesop, Fab. 140 H. of Hermes opowwbeig avOpdnwm), but without losing
his identity as a divine being even in this world. In the light of what Paul says about Jesus in general it is
prob. that he uses our word to bring out both that Jesus in his earthly career was similar to sinful humans
and yet not totally like them (s. JWeiss, Das Urchristentum1917, 376ff; cp. FGillman, CBQ 49, *87, 597—
604).—S. the lit. on apmaypog.—DELG s.v. uoto. M-M. EDNT. TW. Sv.

Middendorf (p. 610)

A number of Christological factors in the second half of 8:3 warrant further comment. “In [the] likeness
of [the] flesh of sin” (¢v opowdpatt capkog auaptiog) is both profoundly meaningful and potentially
misunderstood. The error of Docetism is to suppose that “in [the] likeness” (év opoudpott) means that
Jesus was only like a human, not fully or truly a man. Another error is to ignore “likeness” and twist
“flesh of sin” (capkog auaptiog) to assert that Christ took on sinful flesh in his incarnation and thus was
not sinless. In a compact fashion, Paul effectively avoids both errors.

Moo (p. 479-480)

It may be, then, that Paul wants simply to say that Christ really took on “sinful flesh.” But this may be
going too far in the other direction. Paul uses homoioma here for a reason; and it is probably, as in 6:5 and
5:14, to introduce a note of distinction. The use of the term implies some kind of reservation about
identifying Christ with “sinful flesh.” Paul is walking a fine line here. On the one hand, he wants to insist
that Christ fully entered into the human condition, became “in-fleshed” (in-carnis), and, as such, exposed
himself to the power of sin (cf. 6:8-10). On the other hand, he must avoid suggesting that Christ so
participated in this realm that he became imprisoned “in the flesh” (cf. the negative use of this phrase in
7:5 and 8:8, 9) and became, thus, so subject to sin that he could be personally guilty of it. Homoioma
rights the balances that the addition of “sinful” to “flesh” might have tipped a bit too far in one direction.




Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Romans 8:6-7

Original text:

70 Yap epovVNLA THiG GapKog B0AvaTog, TO 08 PpOVNLLe TOD TveLLOTOG (N Kol lpnvn: 7 S10TL TO PpOVN L
TG capkog ExBpa gig Bov, T@ Yap vOU® ToD BeoD 0vY VITOTACGETAL, 0VOE YOp dvvaTL:

HCSB rendering:

For the mind-set of the flesh is death, but the mind-set of the Spirit is life and peace. ’ For the mind-set of
the flesh is hostile to God because it does not submit itself to God’s law, for it is unable to do so.

Suggestion:

Now the mind-set of the flesh is death, but the mind-set of the Spirit is life and peace. The mind-set of
the flesh is hostile to God because it does not submit to God’s law. Indeed, it is unable to do so.

Rationale:

Picky, picky. It just sounded to us as if the “for’s” were backing up on the freeway of this sentence,
slowing down the reader’s comprehension unnecessarily. Close connections are expected in Greek. In
English, not so much. yap’s are typically used by Paul in close argumentation. That doesn’t mean we
have to put in each one in English. Indeed, sometimes yap just means “indeed.”

Obviously not a dealbreaker.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 9:3

Original text:

NOYOLNY Yap Gvabepa givar ot &yd md Tod Xp1oTod Ve TV ASEAP®Y LoV TdY GLYYEVAV OV KaTd
chpKao,

HCSB rendering:

For I could almost wish to be cursed and cut off® from the Messiah for the benefit of my brothers, my
own flesh and blood.
#Lit were anathema

Suggestion:

For I could almost wish to be cursed and cut off® from the Messiah for the benefit of my brothers, my
own flesh and blood.
#Lit to be anathema

Rationale:

The noun avabepa appears in five passages in the New Testament. On three of those occasions the HCSB
renders it as “curse” or “cursed” without providing a footnote (Acts 23:15; 1 Cor 12:3; 16:22). We
wonder why a footnote is necessary or beneficial here at Romans 9:3, and we suggest it be deleted.

Yet if the editors feel that a footnote has a place, it needs to be changed. As it currently stands, it doesn’t
fit into the rest of the translation. Additional words could be provided: “that T were anathema.” Or more
simply, the footnote could read: “to be anathema.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 9:16

Original text:
&pa vV 0 Tod BELoVToC 008E ToD TPéYovTog dAAN TOD EledvTog OoD.

HCSB rendering:

So then it does not depend on human will or effort ® but on God who shows mercy.
“Or on the one running; lit on the one willing

Suggestion:

So then it does not depend on human will? or effort” but on God who shows mercy.
0r on the one willing
® Or on the one running

Rationale:

We see no benefit in providing a footnote here. Yet if the editors feel it is necessary, the HCSB footnote
needs to be altered, since the second half of it (“lit on the one willing”) is out of position.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 10:10

Original text:
Kopoig yop moTeveTal €1G S1KaoGOVI Y, GTOUATL 08 OLOAOYEITOL €15 COTNPIOV.

HCSB rendering:

One believes with the heart, resulting in righteousness, and one confesses with the mouth, resulting in
salvation.

Suggestion:

A person believes with the heart, resulting in righteousness, and he confesses with the mouth, resulting in
salvation.

Rationale:

We wonder whether some readers will conclude that this verse is describing the actions of two different
people, with one individual believing while another individual is confessing. Yet even if that
misunderstanding were not to occur, the wording of this verse strikes us as rather stiff. Might our
suggestion resolve both issues?

Actually, if you wanted to go even further to remedy the stiffness, we wouldn’t be averse to something
like this: "When a person believes with his heart, the result is righteousness, and when he confesses with
his mouth, the result is salvation."



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 11:26

Original text:

kol oVto¢ Tag Topond cobfnoetar, kKabag yéypantal, “HEeL €k Zimv 6 pvdpevog, amootpiyer dosPeiog
ano Taxop.

HCSB rendering:

And in this way all® Israel will be saved, as it is written: The Liberator will come from Zion; He will
turn away godlessness from Jacob.
2Or And then all

Suggestion:
Delete the footnote.
Rationale:

The expression “and then” is frequently the HCSB’s translation of kol t6te and occasionally of xai or
even of kai evfvc. But other than here, the HCSB never gives “and then” as the translation of kai obtwc,
nor do we find support for this approach in any other translation or lexicon.

In his commentary on Romans, Douglas Moo writes:

We have four basic options in the interpretation of the word houtos. First, it might have a temporal
meaning: “And then [after the events depicted in v. 25b] all Israel will be saved.” But Fitzmyer seems
to be right: “a temporal meaning of houtos is not otherwise found in Greek.” (719-720)

Moo adds the following in a footnote:

Neither LSJ nor BAGD indicate a temporal meaning for the word; and the two NT examples of a
temporal meaning often cited (Acts 17:33; 20:11) are better explained in other ways. (720)

Thomas Schreiner (620) rejects this temporal understanding of obtwg for the same reasons, as do the
other resources we consulted.

Interestingly enough, both Moo and Schreiner offer up the possibility that there will be some sort of
conversion of all Israel “at the end of history” (Schreiner, 622), that is, “with the return of Christ in glory’
(Moo, 725). We find such assertions untenable on Scriptural grounds. This footnote, which even these
scholars say has no linguistic or contextual support, would raise serious concerns in our circles.

)



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible References:

Romans 12:17
2 Corinthians 8:21

Original text:
Rom 12:17 — undevi Kakov avti Kokod AamodidOVIES, TPOVOOVIEVOL KAAN EVOTIOV TAVTOV AvOpOT®V
2 Cor 8:21 — mpovoobpev yap koAt 00 HOVOV EVOTIOV KPiov GALY Kai EVOTIOV AvOpOT®V.

HCSB rendering:

Rom 12:17 — Do not repay anyone evil for evil. Try to do what is honorable in everyone’s eyes.

2 Cor 8:21 — For we are making provision for what is right, not only before the Lord but also before men.

Suggestion:

Rom 12:17 — Do not repay anyone evil for evil. Give careful thought to do what is honorable in
everyone’s eyes.

2 Cor 8:21 — For we are giving careful thought to do what is right, not only before the Lord but also
before men.

Rationale:

The apostle Paul uses the same expression (mpovoém + kald) twice in his epistles. In each instance we
find the HCSB’s translation less than satisfactory, although for different reasons. We wonder whether “we
are making provision” (2 Cor 8:21) falls within the vocabulary range that the HCSB is striving for. How
many of today’s readers would be able to explain what that means? The expression “try to do” (Rom
12:17) is certainly more understandable, but we suspect it falls short of what the apostle is rather
emphatically urging.

Commenting on Romans 12:17, Douglas Moo cites Ernst Kdsemann’s remark: “Doing good to all is
something to be planned and not just willed.” Doesn’t that strike the right chord for Zpovoéw + kaid in
each of these passages? What BDAG offers for mpovoéw (both active and middle voice) is quite similar:
“to give careful thought to, take thought for, take into consideration, have regard for.”

Offering an identical translation for the same Greek expression is not always necessary or wise. We think
our suggestion works very well in both of these instances, however.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 15:9

Original text:

10 8¢ EBvn VmEP EAEovg SoEdaat TOV Bedv, kabmg Yéypantal, Al Totto EEopoloyficopai col &v EBvecty
Kol T@® 0vopoti 6ov Yor®.

HCSB rendering:

and so that Gentiles may glorify God for His mercy. As it is written: Therefore I will praise You among
the Gentiles, and I will sing psalms to Your name.

Suggestion:

and so that Gentiles may glorify God for His mercy. As it is written: Therefore | will praise You among
the Gentiles, and | will sing about Your name.

Rationale:

The HCSB’s translation of woi®, “I will sing psalms,” appears in no other published work except
Richard Weymouth’s 1903 translation of the New Testament. Instead the translators, lexicographers, and

commentators see YAl and its Hebrew counterpart 9737 as “sing,” “sing praises,” or “make music,”

either with or without instruments. That is how the HCSB renders this verb at 1 Corinthians 14:15,
Ephesians 5:19, and James 5:13.

The phrases Paul is quoting here in Romans 15 appear twice in the Old Testament:

2 Samuel 22:50, HCSB —Therefore | will praise You, LORD, among the nations; | will sing about
Your name (LXX, év 1@ ovopati Gov Yord).

Psalm 18:49, HCSB — Therefore | will praise You, Yahweh, among the nations; | will sing about
Your name (LXX, t® ovopati 6ov WYord).

We appreciate the HCSB translation of this clause in 2 Samuel 22 and Psalm 18 and suggest the same
rendering here in Romans 15.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 15:16

Original text:

glc 10 etvoil pe Aettovpyodv Xpiotod Incod &ig ta £0vn, iepovpyodvra 10 edayyéiov Tod Oeod, tva yévntan
1N TPOSPOPa TAOV VAV EDTPOGOEKTOC, NYIUGUEVT €V TVEDUATL OYim.

HCSB rendering:

to be a minister of Christ Jesus to the Gentiles, serving as a priest of God’s good news. My purpose is that
the offering of the Gentiles may be acceptable, sanctified by the Holy Spirit.

Suggestion:

to be a minister of Christ Jesus to the Gentiles, serving as a priest of God’s good news. My purpose is that
the Gentiles may be an acceptable offering,® sanctified by the Holy Spirit.
?Lit that the offering of the Gentiles may be acceptable

Rationale:

Later in this chapter Paul will mention the offering being gathered from the Gentiles in Rome for the
benefit of the impoverished saints in Jerusalem (cf. Rom 15:23-28). In view of that, we think the
translation ought to make it more apparent that here in Romans 15:16 Paul is speaking figuratively—
not about an offering of money given by the Gentiles but about an offering of the Gentiles themselves.
TV £0vav appears to be appositional to 1 Tpoceopa.

Perhaps with a similar desire for clarity, the following translations have taken the sort of approach we are
suggesting.

NET — to be a minister of Christ Jesus to the Gentiles. I serve the gospel of God like a priest, so that
the Gentiles may become an acceptable offering, sanctified by the Holy Spirit.

NIV —to be a minister of Christ Jesus to the Gentiles. He gave me the priestly duty of proclaiming the
gospel of God, so that the Gentiles might become an offering acceptable to God, sanctified by the
Holy Spirit.

GOD’S WORD - to be a servant of Christ Jesus to people who are not Jewish. | serve as a priest by
spreading the Good News of God. I do this in order that | might bring the nations to God as an
acceptable offering, made holy by the Holy Spirit.




Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Romans 15:27

Original text:

€0SOKTGOV YOp Kol OQEETAL EIGTV ADTAV- €l YOp TOIG IVEVUATIKOIG AOTMY EKOvaVNGay Ta £Ovn),
OPeIAOVCTY Kal €V TOTG GOPKIKOIG AEITOVPYTOAL OOTOIC.

HCSB rendering:

Yes, they were pleased, and indeed are indebted to them. For if the Gentiles have shared in their spiritual
benefits, then they are obligated to minister to Jews in material needs.

Suggestion:

Yes, they were pleased, and indeed are indebted to them. For if the Gentiles have shared in the spiritual
things of the Jews, then they are obligated to minister to the Jews in material things.

Rationale:

In explaining the debt that the Gentiles of Rome have to the Jews of Jerusalem, Paul is showing a contrast
between 1oig capkikoig and toic mvevpatikolg. What better way to keep each of these substantives on
equal footing than by supplying the word “things” in both instances?

The HCSB aptly renders mvevpatikd in this manner on two other occasions in Paul’s letters. Here in
Romans 15:27, at least, we think copkikdg could be handled this way as well.

1 Corinthians 2:13, HCSB — We also speak these things, not in words taught by human wisdom, but
in those taught by the Spirit, explaining spiritual things (rvevpartikd) to spiritual people.

1 Corinthians 9:11, HCSB — If we have sown spiritual things (t¢ mvevpotika) for you, is it too much
if we reap material benefits from you?

This suggestion would also eliminate the possibility of an HCSB reader wrongly taking “in material
needs” as an adjectival modifier of “Jews.” Without a doubt, the Greek év toic capkikoic does not modify
aTolG.

There is one more component to our suggestion. The pronouns adt@dv and ovtoig both have the saints of
Jerusalem (Rom 11:25) as their antecedent. We see no reason to wait till the end of this verse to make that
apparent, so we recommend supplying a proper noun in place of the pronoun avtdv. Since “the Jews” is
almost always articularized in the HCSB, we think it should have an article in both instances here as well.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible Reference:

Romans 15:28

Original text:

10070 0LV &MITEAEGOG KAl GOPAYIGAUEVOS ADTOIS TOV KOpmOV ToDTOV, dmededsopon 81 Dudv eic Traviov-

HCSB rendering:

So when | have finished this and safely delivered the funds ® to them, I will visit you on the way to Spain.
“Lit delivered this fruit

Suggestion:

So when I have finished this and safely delivered the funds® to them, I will visit you on the way to Spain.
#Lit put a seal on this fruit

Rationale:

Our concern has to do with the footnote. Whereas one could indeed assert that “this fruit” is a literal
translation of Tov kapmov, the same cannot be said about the verb “delivered.”

We suggest that cppayicdpevog is more literally rendered “put a seal on.” That leaves it for the reader to
determine whether the apostle intends to authenticate the offering’s genuineness (Moo, Fitzmyer, BDAG
#4) or guarantee the correctness of its contents (Deissman) or sign over (Schlatter, Dunn)—yes,
“deliver”—the offering to their care.
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