Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 1:2

Original text:
1] ékkAncig tod Beod 1} ovon év Kopivlw, fylacuévorg év Xpiotd Incod, kintolg ayioig,...

HCSB rendering:

To God’s church at Corinth, to those who are sanctified in Christ Jesus and called as saints,

Suggestion:

To God’s church at Corinth, to those who have been sanctified in Christ Jesus, called as saints,
Rationale:

The translation “are sanctified” is ambiguous. It could be a present passive of repeated action (implying
that God sanctifies them again and again), or it could be a stative passive (their current status: sanctified).
The latter understanding fits Paul's use of a perfect tense (nywopévoig) indicating the present state
resulting from a past act, but the former is likely to be assumed by many readers. That is especially likely
if they have been taught to distinguish justification as God's complete bestowal of righteousness the
moment one comes to faith in Christ and sanctification as God's ongoing work of leading the Christian
more and more to live a holy life, a process that is never complete in this life. It is a helpful distinction,
but as we see here, Paul does not limit himself to using the word ayidlw in a manner consistent with that
distinction.

HCSB's insertion of “and” before “called as saints” could give the impression that Paul is moving on to a
quite different facet of his readers' blessedness when really Paul is expanding on the point he just made.
The Corinthian Christians have the status “sanctified in Christ Jesus” by virtue of the gospel call to
salvation in Christ that brought them to faith. We could paraphrase kAntoig ayioig with the words “saints
by a [divine] call,” just as Paul's self-designation kAntog dmdéotorog (verse 1) could be paraphrased, “an
apostle by a [divine] call.” (Cf. Barrett on 1:2.)



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 1:17

Original text:

oV yop améotelléy pe Xp1otog Poamtilerv dALL evayyehileabal, 00K &v copia Adyov, tva pun kevedi) o
6TavpoOg oD XploTod.

HCSB rendering:

For Christ did not send me to baptize, but to evangelize—not with clever words, so that the cross of
Christ will not be emptied of its effect.

Suggestion:

For Christ did not send me to baptize, but to evangelize—not with words of human wisdom, so that the
cross of Christ will not be emptied of its effect.

Rationale:

Though HCSB has some support in the BDAG translation of this phrase as "cleverness in speaking" (s.v.
copia la), there are disadvantages in translating cogig Adyov as "clever words":

1) Paul is here launching a lengthy discussion that contrasts human wisdom with God's saving wisdom,
the foolishness of Christ crucified, and so he highlights already in this verse the key term cogia. It seems
desirable to make that evident in 1:17 with an English term that connects clearly to the ensuing
discussion. HCSB makes no use of "clever" or "cleverness" in the rest of 1 Corinthians, but it uses "wise"
and "wisdom" repeatedly in 1:18 — 4:21 ("wise" 8 times, "wisdom" 17 times).

2) The phrase "clever words" suggests mere wit, the kind of skill that produces puns, catchy slogans, and
advertising jingles. To understand Paul as distancing himself specifically from such words would miss a
large part of his meaning and suggest that the problem in the Corinthian church was simply a matter of
stylistic preferences in the use of language. On the contrary, Paul wants the Corinthian Christians to see
the great chasm between two worldviews and thus the danger of compromising and eventually destroying
Christianity by applying alien standards of judgment instead of taking seriously the message of the cross
and its implications.

Our committee wrestled with several possible suggestions for improvement. The proposed rendering
above (“with words of human wisdom”) includes the word “wisdom,” it makes clear the nature of that
“wisdom” in this phrase, and it indicates that it is a wisdom communicated through words (Adyov). This
was the solution used in N1V84.

Another possibility would be to translate “with the sort of wisdom used in speeches.” In this rendering,
Adyov would be understood to have a specific connotation and a non-trivial function. In the Greco-Roman
world, rhetoric was a highly cultivated skill for self-advancement and for the persuasion of others. The



reference here could be similar to 2:1-5, where Paul distances himself from the kind of speaking that
relies on conventional rhetorical persuasion.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 1:19

Original text:

YEYPATTOL YAP: ATOAD TNV GOQio TOV GOPADV, KOl TNV GUVESLY TMV GUVETAV AOETNO®.

HCSB rendering:

For it is written:
I will destroy the wisdom of the wise,
and | will set aside the understanding of the experts.

Suggestion:

For it is written:
I will destroy the wisdom of the wise,
and | will set aside the intelligence of the intelligent.

Rationale:

The sense in the HCSB translation of this verse is fine, but the suggested change better mirrors the artistry
in the source text. HCSB already preserves the pattern in the first half of the verse (cogiav ... copdv //
wisdom...wise), and with the suggested change it will preserve the pattern also in the second half
(cVveow ... cvvetdv // intelligence. ..intelligent). The words “intelligence” and “intelligent” are among

the glosses suggested for the corresponding Greek words in BDAG.

A further advantage from our point of view is that the elimination of “experts” from 1:19 will make it
easier for us to suggest using “expert in the Jewish law” to translate a different noun in 1:20. We have

written up our suggestions for 1:20 in a separate recommendation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 1:20

Original text:

10D 60PAG; TOD YPAPLATEDS; TOD cL{NTNTNG TOD AdVOG TOVTOV; oYL EpdpaveV O BEOC TNV Goeiay ToD
KOGLLOV;

HCSB rendering:

Where is the philosopher?® Where is the scholar? Where is the debater of this age? Hasn’t God made the
world’s wisdom foolish?
 Or wise

Suggestion:

Where is the wise man? Where is the expert in the Jewish law? Where is the debater of this age? Hasn’t
God made the world’s wisdom foolish?

Rationale:

There is debate as to the referent of copdg. Does Paul start with the Greek wise man (a philosopher would
be a prominent example), move on to the Jewish expert in the law, and finish up with a “debater” who
could be Greek or Jewish? Or does he start with a broad term (the Jewish or Gentile wise man), and then
narrow his view by looking first at the Jewish expert in the law and then at the Greek philosophical
debater? Or is some other view worth entertaining, such as Hengel's view that all three terms reflect a
Jewish perspective on wisdom, which the Corinthians would have recognized from the information Paul
gave them about his past?

HCSB unnecessarily settles the debate about copdg by translating it as “philosopher.” If we are thinking
of Paul's era, the word “philosopher” immediately brings to mind Greeks and their Roman successors but
not the Jews. (Philo of Alexandria, an oddity among extant ancient Jewish writers, is an exception that
proves the rule.)

If HCSB errs on the side of being over-specific by translating cogdc as “philosopher,” it errs on the side
of being too general by translating ypappateng as “scholar.” Among ordinary Greeks, the word
ypoppatedg brought to mind a person in a range of responsible positions requiring literacy
(clerk/secretary/registrar/city administrator), but hardly a person noted for wisdom, scholarship, or
religious insight. The only area we know of in which a ypaupatedg claimed to have those qualities was
Judaism (and then also Christianity, which for a time had Christian teachers called ypappoteig as an
outgrowth of the Jewish usage), and so almost certainly Paul is using the term here to refer to the Jewish
ypapuatedg or expert in the law of Moses.

It is unfortunate that HCSB blurs the point. One could read this verse in HCSB and think that Paul is
going after secular philosophers, secular scholars, and secular debaters as opposed to religious people in
the Judeo-Christian tradition. But Paul's targets include even the Jewish experts possessing the most



intimate acquaintance with the Hebrew Scriptures who failed to take seriously the saving grace
documented in those Scriptures and manifested now in the cross of Christ. When readers see that, they
will be in a better position to use Paul's words also against any form of “wisdom” that has become
embedded within Christian churches despite its incompatibility with the gospel.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 2:4,5

Original text:
(We print the text HCSB seems to follow; the variants don't change the thought much and don't affect

our recommendation at all.)

Kol 0 AOYOG LoV Kol TO KAPLYUA Lo 00K &v Tteolg copiag Adyolg dAN’ v dmodeifel TvedoTog Kol
Suvapeme, ° tva 1y ToTIC DMV N 1) &V 6oeig AvOpdTOV GAL’ &V Suvdpet Beod.

HCSB rendering:

My speech and my proclamation were not with persuasive words of wisdom but with a powerful
demonstration by the Spirit, ° so that your faith might not be based on men’s wisdom but on God’s power.

Suggestion:

My speech and my proclamation were not with persuasive words of wisdom but with a demonstration of
the Spirit and power, °so that your faith might not be based on men’s wisdom but on God’s power.

Rationale:

The more literal translation we are suggesting seems to us more likely to be understood in a manner
consistent with the Greek grammar and the context and Paul's manner of speaking elsewhere. In the
phrase év amodeiel mveduartog kai duvapewmg Paul is using objective genitives to indicate what his
preaching demonstrated: it demonstrated the Spirit and his (the Spirit's) power as the factors which
brought about the miracle of conversion for the Corinthian Christians (cf. verse 5). (If anyone wants to
change “of the Spirit and power” into “of the Spirit's power,” we don't object; it's the same idea.) Any
other miracles, whether by Paul or by the Corinthians after their conversion, are simply not in view here.
The context has identified the message about Christ crucified as God's power (1:18,24) in spite of the fact
that that message seems foolish, offensive, and weak to those who reject it (1:18,23,25). Such a message
shows its power when it wins people over in spite of its perceived foolishness, offensiveness, and
weakness. Since the power in the message itself has been emphasized in this general way in chapter 1, it
is fitting for Paul to make that theology personal for the Corinthians in chapter 2 by recalling for them
how he preached to them and what an impact his gospel had on them. Such an interpretation is perfectly
viable in 2:4, and we would be ignoring the context if we were to see in this verse a reference to some
other manifestation of power such as healing miracles. Worse yet, the implication would be that the real
power on which the Corinthians' faith rests is in that other manifestation and not in the gospel itself,
which thus would turn out to be a poor, weak thing after all, even in Paul's view.

Our interpretation is confirmed elsewhere in Paul's epistles. In 1 Thessalonians 1:5 Paul infers the
election of the Thessalonian Christians from the fact that his preaching to them was “in power and in the
Holy Spirit and in much conviction.” Their conviction, i.e., their faith, was the evidence for the invisible
power of the Holy Spirit in Paul's message and for God's choosing of these Thessalonians to be brought to
faith in this way. And in Romans 1:16 Paul once again identifies the gospel as the power of God for



salvation. The saving power of the Spirit is in the message itself regardless of whether additional miracles
are or are not done by the preacher or his converts.

By contrast, HCSB's rendering in 1 Corinthians 2:4, “with a powerful demonstration by the Spirit,” seems
to rest on the grammatically unlikely supposition that Paul here uses kai to join a subjective genitive (0f
the Spirit = by the Spirit) and a genitive of quality/description (of power = powerful). The translation
itself inevitably raises the question, “If Paul considers it important that the Spirit powerfully demonstrated
something, what is it that the Spirit powerfully demonstrated?” Either we ignore context and go off on a
tangent by saying, the Spirit powerfully demonstrated support for Paul's message by healing people
through Paul, etc., or we say, The Spirit powerfully demonstrated his ability to convert people through
Paul's message. But in saying that, we made ability the object of the verb demonstrated. Ability is a
synonym for power. If the thought we need to arrive at in this context is that Paul is talking about a
demonstration of the Spirit's converting power, and if the genitive dvvauewg lends itself to such an
understanding (objective genitive), why not put that idea directly into the translation instead of beating
around the bush?



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015
Bible Reference:

1 Corinthians 2:14

Original text:

Poykog 8¢ avBpmmog 00 déyetal T Tod TvedaTOG ToD 00D, pmpia yop avtd £otiv, Kol 00 dOvaTal
Yv@val, 6Tt TVELHOTIKDG avakpiveTot:

HCSB rendering:

But the unbeliever® does not welcome what comes from God’s Spirit, because it is foolishness to him; he
is not able to understand it since it is evaluated® spiritually.

% Or unspiritual; lit natural

® Or judged, or discerned

Suggestion:

But the unspiritual person does not accept what comes from God’s Spirit, because it is foolishness to him;
he is not able to understand it since it is evaluated® spiritually.
# Or judged, or discerned

Rationale:

The word yoyikog is hard to translate concisely with precision. The translation “unbeliever” is an
inference that shifts the focus a little from the person's operating principle (mere yoyn) to his status vis-a-
vis God and his message. The contrast in context with vevpotikog (verse 15) suggests that “unspiritual”
is a good enough approximation. We notice that HCSB handles yvoywdg this way at James 3:15. If there is
a desire to offer “natural” in a footnote, it should not be labeled as a literal translation. We are dealing
with yoyikog (not puokdg), and “natural” is no more literal than “unspiritual” is.

According to BDAG déyopau 3, the verb can mean "welcome" when it is used with a personal object.
With cognitive content as the object, BDAG takes it to mean "to indicate approval or conviction by
accepting, be receptive of, be open to, approve, accept” (meaning 5). Our concern in 2:14 is that the
translation “welcome” could open the door to a distinction not intended by Paul between welcome and
accept. We do not welcome the news of a friend's death, but we may nonetheless accept the veracity of
the report if it comes from someone we respect and adjust our plans accordingly. A reader of HCSB
might in a similar way interpret 2:14 to mean that an unbeliever is not eager for or delighted by a spiritual
lesson from God's Word, but he does have the capacity to accept it on some level (albeit reluctantly in
view of its perceived foolishness) and thus benefit from it. Paul by contrast means to say that an
unspiritual person has no such natural capacity. Only when the Spirit illuminates him does he accept
gospel teachings as true and benefit from them.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 3:6

Original text:
Eym £pOTELGa, ATOAMG ETOTIoEV, GAAL O BE0C NHEAVEY-

HCSB rendering:

| planted, Apollos watered, but God gave the growth.

Suggestion:
I planted, Apollos watered, but God was giving the growth.

Rationale:

After two aorist verbs Paul shifts to the imperfect nb&avev. The change is easy to reflect (“was giving the
growth”), and it is worth doing so. Paul is not portraying a simple chronological sequence (first I planted,
then Apollos watered, and then God gave the growth). Instead we are to see that both when Paul
ministered and when Apollos ministered, God was at work along with them, giving the growth; in fact, he
was doing so through their ministries, as we can see from Paul's identification of himself and Apollos in
the preceding verse as ministers “through whom you came to believe.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 3:15

Original text:
&l Tvog 10 Epyov Katakonoetal, {npuodncetat, ovtog 8¢ cwbnoetal, obHTg & Mg d1d TVPAC.

HCSB rendering:

If anyone’s work is burned up, it will be lost, but he will be saved; yet it will be like an escape through
fire.?
% Lit yet so as through fire

Suggestion:

If anyone’s work is burned up, he will lose out, but he himself will be saved; yet it will be like an escape
through fire.?
% Lit yet so as through fire

Rationale:

To the best of our knowledge, the verb {nuéw is normally used in reference to human beings who incur
losses or fines or other punishments, and so the understood subject of {nuwbnoeton is “he,” not “it.” This
is worth bringing out in translation because it makes the warning more incisive. A modern minister
reading the HCSB here might shrug off the words “it will be lost” and think, “That doesn't affect me so
long as I will be saved”; but the personal impact is evident if the translation says instead, “he will lose
out.” That understanding still leaves room for a meaningful use of avtog in the next clause: although he
will lose something (the reward he could have had if he had conducted a proper ministry), “he himself”
will nevertheless be saved. The pronoun is in emphatic first position in the clause and in the nominative
case, so that it retains its force as an intensive pronoun; it is not weakened to a mere personal pronoun
here (as in HCSB, “he”).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 3:16-17

Original text:

OV oidote 8Tt vadg Beod ote Kai TO Tvedpa T0D Be0d oikel &v DHIV; ' &l Tic TOV vV Tod Beod beipet,
@Bepel TodTOV 0 B20G" O Yap VaOS TOD B0 dylog 0Ty, OlTIVEG 0TE VUETC.

HCSB rendering:

Don’t you yourselves know that you are God’s sanctuary and that the Spirit of God lives in you? *' If
anyone destroys God’s sanctuary, God will destroy him; for God’s sanctuary is holy, and that is what you
are.

Suggestion:

Don’t you know that you yourselves are God’s sanctuary and that the Spirit of God lives among you? ' If
anyone destroys God’s sanctuary, God will destroy him; for God’s sanctuary is holy, and that is what you

yourselves are.

Rationale:

HCSB inserts “yourselves” once to signal that Paul is speaking in the second person plural, but that one
insertion will probably be insufficient, especially since it is not placed where it will do the most good. It is
all too easy for readers of HCSB to understand these verses this way: “Don't you yourselves know that
each of you is God's sanctuary and that the Spirit of God lives in each of you as an individual believer?
...God's sanctuary is holy, and that is what each of you is.” That is likely to happen because many
Christian parents and preachers stress what Paul teaches in 1 Corinthians 6:19, i.e., that each Christian's
body is a temple of the Holy Spirit. We think the changes we are suggesting will help readers see that
here in 3:16-17 Paul is speaking of a Christian congregation as a temple of God's Spirit.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 4:9

Original text:

doK® Yap, 6 B0 NUAS TOVG ATOGTOAOVS 0y ATOVG AmédeIEeV g EmBavatiovs, &TL BEatpov EyeviOnpuey
@ KOOU® Kol dyyéloig kol avOpdmols.

HCSB rendering:

For I think God has displayed us, the apostles, in last place, like men condemned to die: We have become
a spectacle to the world and to angels and to men.

Suggestion:

For I think God has displayed us, the apostles, in last place, like men condemned to die: We have become
a spectacle to the world, both to angels and to human beings.

Rationale:

HCSB unnecessarily confronts the reader with an awkward choice. It seems that either Paul has a strange
notion of a world without men as one of the spectators to the apostles' suffering, or he has carelessly
repeated himself by adding “men” to a little list that already included them under “the world.”

The Greek text signals a slightly different conception. Already on a formal level we do not have a series
of three perfectly parallel items since only the first noun has the article. That noun has the more
comprehensive sense, and the remaining nouns can easily be seen as unpacking and explaining the first
one since the combination kai ... ki ... often has the sense “both...and....” The superior sense achieved
in this way commends this interpretation, and it is easy to bring it out in English. The only additional
change in our recommendation is that “human beings” is a better rendering than “men” in current usage
since avBpmmnoig is not referring specifically to males here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 4:13

Original text:
¢ TepkaBappaTa Tod KOGHOV £yeviOnuey, TAvVImV Tepiymua Emg ApTL.

HCSB rendering:

Even now, we are like the world’s garbage, like the dirt everyone scrapes off their sandals.

Suggestion:

Even now, we are like the world’s garbage, like everyone's trash.
Rationale:

A number of lexicographers and philologically astute commentators we consulted agree in recognizing
that mepucdBappa and wepiynua are close synonyms. Spicq says, “These two terms, which are quite
vulgar and very close in meaning..., are used for the wash-water and scrapings from dirty dishes, which is
thrown out after washing or purification, thus any kind of uncleanness or filth. Finally, they are terms of
abuse and base insult when applied to humans” (Theol. Lex. of the NT, II, 93).

HCSB's very specific and vivid phrase, “the dirt everyone scrapes off their sandals,” seems to derive from
Thiselton's 2000 commentary, and Thiselton in turn was working with debatable inference and
imagination rather than actual usage when he explained navtwv mepiympo as “probably the scrapings
from everyone's shoes” (364-65).

The result is a striking distinction in meaning between the two phrases in HCSB where there is practically
no distinction in Greek, and a recurring term of abuse in Greek gets replaced in HCSB with a phrase no
one hears in current English. Calling a person nepiynua back then was like calling a person “scum” or
“trash” now: no one wonders about the details (does the speaker mean pond scum, scum on shower
tiles...? paper trash, plastic trash...?). But the unusualness of the HCSB phrase triggers further flights of
imagination (just what would a person find on the soles of his sandals after walking in the streets back
then...?). It would be better to avoid distracting the reader with details that aren't communicated by the
Greek text and probably didn't cross Paul's mind.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 5:3-4

Original text:

"Eyo pév yap, Bamov té odpatt mapdv 88 @ mvedpaty, fid1 Kékpika OGS Tapav TOV 0BTeg To0To
Katepyacdpevov ! év 1@ ovopoTt Tob kupiov Hpdv Tnood, cuvoryOévtov HU@V Kot ToD EHod TVEDUATOC
oLV Tf] duvapel Tod Kupiov MUV Incod,

[ ¢ dmav D' F G Y Byz b d sy; Lcf Ambst Pel

HCSB rendering:

For though 1 am absent in body but present in spirit, 1 have already decided about the one who has done
this thing as though | were present. * When you are assembled in the name of our Lord Jesus with my
spirit and with the power of our Lord Jesus,

Suggestion:

For though 1 am absent in body, | am present in spirit, and as one who is present | have already decided
about the person who has done this thing. * When you are assembled in the name of our Lord Jesus with
my spirit and with the power of our Lord Jesus,

Rationale:

It makes sense to use “though” to bring out the implication of arnav @ copatt in context, as HCSB does
in the words, “For though | am absent in body.” But as HCSB continues, “present in spirit” is also
governed by “though 1am,” and here “though” does not make sense. Paul can hardly mean to say,
“Though absent in body, though present in spirit, I have decided...” Accordingly we have turned the
thought of mapav 8¢ 1@ nvevpatt into an independent clause so that it is no longer governed by “though |
am.” That in turn has led us to supply an “and” to lead into the rest of verse 3.

There HCSB's “as though [ were present” emphasizes Paul's bodily absence, whereas Paul himself is
emphasizing the reality of his Spirit-mediated connection with the Corinthians. While Paul is bodily in
Ephesus, his spirit is in the omnipresent Spirit of God, and that provides the connection both when Paul
decides what to do and when the Corinthians subsequently gather in the same Spirit to carry out the
necessary church discipline. When we say, “I'll be with you in spirit,” that often means only, “I'll be
thinking about you.” Paul means more than that; in verse 4 he says, “When you are assembled. .. with my
spirit,” which can hardly be reduced to “I'll be thinking about you.” HCSB's “as though I were present”
takes Paul's “but present in spirit” to mean “not really present,” and so the reader can only wonder why
Paul adds, “When you are assembled...with my spirit,” i.e., why he makes so much of something that
really isn't true.

An interesting body of ancient witnesses reads g dnav earlier in the verse. That may be a secondary
reading, but even so it would imply an understanding of m¢ both here and in g mapav in the sense “as =
in my capacity as.” The understanding “as though” does not fit the first @¢ in these witnesses; the sense of


https://www.biblegateway.com/passage/?search=1+corinthians+5%3A3-4&version=SBLGNT#fgrc-SBLGNT-5282a

¢ amav must be “as one absent,” and so it is implausible to switch to the sense “as though” for the
second g (to do that would require a different word, e.g., @oet). Thus there is ancient support for our
understanding of ®g Tapwv.

Finally, in view of these changes we recommend that “the one who has done this thing” be shifted to “the
person who has done this thing” to avoid two occurrences of “one” in the same verse, referring to two
different people.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 5:5

Original text:

napadobval Tov TolodTov @ Xatavd gig OAeBpov TG capkdc, tva 10 Tvedpo cmbij &v T uépa Tod
Kupiov.

HCSB rendering:

turn that one over to Satan for the destruction of the flesh, so that his spirit may be saved in the Day of the
Lord.

Suggestion:

turn that one over to Satan for the destruction of the flesh, so that his spirit may be saved on the Day of
the Lord.

Rationale:

English idiom requires “on” here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 5:7

Original text:

gxkadapote TV maAaidy Lounv, tva e véov eopapa, kabdg dote dlupot. kod yap T mhoya Nudv ETuin
Xpotode:

HCSB rendering:

Clean out the old yeast so that you may be a new batch. You are indeed unleavened, for Christ our
Passover has been sacrificed.

Suggestion:

Clean out the old yeast so that you may be a new batch, since you are unleavened. For Christ, our
Passover lamb, has been sacrificed.

Rationale:

kabmg here is either causal, “since” (S0 BDAG kabmg 3), or comparative, “as, just as, even as”; it is not
an affirmative or emphatic adverb (“indeed”). HCSB's punctuation distorts the structure of Paul's line of
thought somewhat: ka6mg makes a closer connection between “Clean out the old yeast so that you may be
a new batch” and “you are unleavened” than the connection made by kai yap. In fact, as Dieter Zeller
points out, there is some doubt as to whether the clause introduced by «kai yap explains just “you are
unleavened” or the whole preceding sentence going back to the beginning of verse 7. The punctuation in
our suggestion keeps both options open. More important, we have here a prime opportunity for readers to
see a key point in Pauline theology: the imperative of sanctification (e.g., “Be holy,” “live a holy life”)
has its foundation in the indicative of justification (“you are holy”). The appeal to “be what you are” is
more transparent in the suggested translation, which in effect says be an unleavened batch since you are
unleavened.

Most often in current English “Passover” refers to the festival. Some standard dictionaries list no other
meaning. But here ndoya obviously refers to the Passover lamb (BDAG ndoyo 2), and that is worth
bringing out in translation.

The Greek has climactic word order, with the word Xpiotog standing by itself at the end. In English it
doesn’t work so well to reproduce that word order, but perhaps the word “Christ” could at least be set off
by commas.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 5:9-11

Original text:

9"Eypayo Opiv &V Tf] £m6ToMj pij suvavapiyvucsdot n(’)pvou;, 00 vt roig TOPVO1G T0D KOGLOV
tovrov 1} 0l TAeovékToug Kol Gpmaty 1 eldAoAGTPALS, EMEL DQEILETE ¢ dpa €K T0D KOGUOoV EEENDOETY.

Lvdv 8¢ Eypoya DUV pf cuvavapiyvoeat v Tic ASEAPOC dvopalopevog fj mopvog f| TheovekTg 1
eidwAoraTpng 1j Aoidopog 1j nébvoog 1 Gpmas, T@ TolovT® UNde cuvecbicy.

HCSB rendering:

°| wrote to you in a letter not to associate with sexually immoral people. *° 1 did not mean the immoral
people of this world or the greedy and swindlers or idolaters; otherwise you would have to leave the
world. ™ But now | am writing® you not to associate with anyone who claims to be a believer® who is
sexually immoral or greedy, an idolater or verbally abusive, a drunkard or a swindler. Do not even eat
with such a person.

2 Or now | wrote

® Lit anyone named a brother

Suggestion:

°| wrote to you in a letter not to associate with sexually immoral people. *° 1 did not mean the immoral
people of this world or the greedy and swindlers or idolaters; otherwise you would have to leave the
world. ™ But as it is | wrote® you not to associate with anyone who claims to be a brother” and is sexually
immoral or greedy, an idolater or verbally abusive, a drunkard or a swindler. Do not even eat with such a
person.

# Or But now | am writing

® Or anyone named a brother

Rationale:

The verb HCSB translates in verse 11 as “I am writing” is &ypoya, the same aorist form Paul used in
verse 9 to refer to his writing of the previous letter. We cannot assume that Paul routinely uses the
epistolary aorist in preference to a present tense when he refers to the writing of the present epistle. In
4:14 he uses the present tense (ypaow) to do that. We also cannot assume that his use of vov in 5:11
marks &ypoya as an epistolary aorist. While vbv can have a purely temporal sense, “now,” it can also
mark a return to real circumstances, whether present or not, after a consideration of a contrary-to-fact or
hypothetical scenario (cf. BDAG viv 2a, which is where 1 Cor. 5:11 is listed). Here we think the latter
applies, and so we recommended putting the current HCSB translation into the footnote and printing “But
as it is 1 wrote” in the text. The problem with the HCSB translation is that it implies a contrast between
what Paul said in his earlier letter and what he is saying in the present epistle, but it is hard to see that
kind of contrast in the sentence introduced by viv 8¢. The essential thought in verse 11 is the same as
what Paul said or clearly enough implied in the previous letter according to his own explanation of it, and
the new details in verse 11 are more easily viewed as further explicitation of the earlier message, a
process Paul began in verse 10. The main contrast that emerges with regard to the previous letter is



between the faulty understanding Paul disavows in verse 10 and the proper understanding he lays out in
verse 11.

Paul talks about someone who claims to be or is called an adehpdg. Our preference is to translate
“brother” here, as the HCSB does in many other places. If for some reason that is felt to be an inadequate
translation, we would point out that adehpadg calls attention to a horizontal connection among members of
the church, not just a vertical relationship with God, and that it is worth bringing that out in a context that
stresses responsibilities and influences of a horizontal nature. Instead of “believer” we would recommend
“fellow believer.”

Changing the second “who” in verse 11 to “and” eliminates a grammatical ambiguity in HCSB.

Finally, the second footnote gives an alternative translation and not just a literal translation. It understands
the verb dvopalopevog as a passive, as opposed to the middle understanding in the HCSB text.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 6:4

Original text:
Blotikd pudv ovv kprtipia &y Exmre, Tovg £€ovdevnuévoug v Tij éxxkAnciq, tovtovg kabdilete;

HCSB rendering:

So if you have cases pertaining to this life, do you select those® who have no standing in the church to

judge?
% Or life, appoint those (as a command)

Suggestion:

So if you have cases pertaining to this life, do you select® as your judges those who have no standing in
the church?
% Or life, appoint (as a command)

Rationale:

The phrase “to judge” is grammatically ambiguous in HCSB. A reader might wonder whether the basic
thought here is do you select them to judge or they have no standing to judge. Our suggestion revises both
the text and the footnote to eliminate that ambiguity in a manner consistent with the meaning of ka6ilete.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

1 Corinthians 6:9-10

Original text:

"H 0¥k oidate d11 doucor Beod Pactreiov ov KAnpovouncovaty; pr maavicde: obte Topvor ovte

s I o v v 3 ~ 10 . e r 5 /
gldAordTpal obTe poryol ovTe polaKol 00TE ApoevokoiTal — 0DTE KAETTOL 0UTE TAEOVEKTAL, OV HEBVGOL,
00 Aoidopot, ovy Gpmayeg faciieiov 60D KANPOVOUGOLGLY.

HCSB rendering:

Don’t you know that the unrighteous will not inherit God’s kingdom? Do not be deceived: No sexually
immoral people, idolaters, adulterers, or anyone practicing homosexuality,* *° no thieves, greedy people,
drunkards, verbally abusive people, or swindlers will inherit God’s kingdom.

% Lit adulterers, passive homosexual partners, active homosexual partners

Suggestion:

Don’t you know that the unrighteous will not inherit God’s kingdom? Do not be deceived: No sexually
immoral people, idolaters, adulterers, or males who have sex with males, *° no thieves, greedy people,
drunkards, verbally abusive people, or swindlers will inherit God’s kingdom.

% Lit adulterers, passive male homosexual partners, active male homosexual partners

Rationale:

Differing cultural practices and terms and stylistic preferences conspire to make this part of Paul's list a
translator's nightmare. We think we can understand why the HCSB translators may have decided on the
rendering we find here. English doesn't have concise standard terms corresponding closely to the two
Greek terms Paul uses, so the use of the phrase “anyone practicing homosexuality” can be seen as a way
of covering both categories at once, and the result is a translation that lends itself to application against all
sorts of homosexual practices. But there are two problems:

1) However well intentioned it may have been, the use of the word “anyone” in just this one place in the
list will probably provoke some criticism along these lines: Paul mentions these offenders without any
special emphasis, but HCSB conveys a subtle implication that homosexuality is uniquely heinous by
reserving the word “anyone” for this one phrase. We are after all living in times of particular sensitivity
about these matters.

2) HCSB aims to be accurate in preserving distinctions made in the original languages about males and
females. That means there is more use of the words “men,” “he,” etc. than in translations that aim for a
more gender neutral Bible. But here we have a term that unmistakably refers to males who take the active
role in sex with males, apcevokoitat, which in turn helps to establish the sense of the preceding term,
nokaxol, as males who take the passive role in homosexual practices. Consistency requires that those
elements of meaning be reflected in translation. If the objection is raised that then lesbian practices are not
criticized, the answer is that 1) Paul is not trying to produce an exhaustive list of vices and 2) translators



need to respect the choices he made as he illustrated the point that the unrighteous will not inherit the
kingdom of God.

We suspect that "anyone practicing homosexuality™ appears in the HCSB text instead of some version of
the footnote explanation because a phrase specifying active and passive roles is likely to become
unwieldy and may strike some readers and listeners as uncomfortably vivid. What would be better?

NIV 2011 translates otte paiakoi obte dpoevokoitar with the words, “nor men who have sex with men.”
A point in favor of that translation is that one can hear in it an echo of Leviticus 18:22 and 20:13,
passages that probably sparked through their Greek form in the LXX the creation of the word
apoevokoitg (as noted by David Wright). In its use of “men,” however, NIV is imprecise since some of
the homosexuals Paul is talking about were boys. Accordingly we have replaced “men” with “males” in
the translation we are recommending.

We notice that the HCSB uses the terms “males” and “females” in Romans 1:26-27, where Paul is also
talking about homosexuality. Using “males” here would dovetail with the language in Romans 1.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 6:12-14

Original text:
[Mévta pot E€eotv: AL’ 0D TavTo cVPEEPEL. ThvTa pot EEEGTIV: GAL’ 00K &ym EEovolacinoopat VIO

13 ,. ~ ’ e ’ ~ . < \ \ 1 /. 1 ~ ’
TIVOG. ~ 10 Bpodpata Tf Koig, kol 1) Kotkia Toig fpouacty: 6 8¢ 0ed¢ Kol TavTnV Kol TadTo KOTOPYNOEL

10 0€ o®dpa 00 Tf] TopveiQ AAAL TO KVPI®, Kol O KOPLOC TM CMUTL

HCSB rendering:

“Everything is permissible for me,”® but not everything is helpful. “Everything is permissible for me,” but
I will not be brought under the control of anything. **“Food for the stomach and the stomach for food.,”
but God will do away with both of them.” The body is not for sexual immorality but for the Lord, and the
Lord for the body. * God raised up the Lord and will also raise us up by His power.

 The words in quotation marks are most likely slogans used by some Corinthian Christians and

corrected by Paul.

® Lit both it and them

Suggestion:

“Everything is permissible for me,”® but not everything is helpful. “Everything is permissible for me,” but
I will not be brought under the control of anything. **“Food for the stomach and the stomach for food,
and God will do away with both of them.”® However, the body is not for sexual immorality but for the
Lord, and the Lord for the body. ** God raised up the Lord and will also raise us up by His power.

# The words in quotation marks are most likely slogans used by some Corinthian Christians and

corrected by Paul.

® Lit both it and them

Rationale:

While a very good case can be made for the use of quotation marks to indicate that Paul is first quoting
and then correcting the thinking of some of the Corinthians, it would be better to include “God will do
away with both of them” as part of the argument used by some of the Corinthians and to adjust the
conjunctions accordingly. That results in a consistent, point-by-point correction by Paul:

Corinthian thinking Pauline correction

“Everything is permissible for me,” but not everything is helpful.

“Everything is permissible for me,” but | will not be brought under the control of anything.

“Food for the stomach However, the body is not for sexual immorality but for the Lord,
and the stomach for food, and the Lord for the body.
and God will do away with God raised up the Lord and will also raise us up by His

both of them.” power.



Paul has no reason to assert that the resurrection body will have no stomach or that the resurrection body
will have a stomach incapable of digestion. Paul may well be aware of a fact that his friend Luke reports,
namely, that on Easter evening the risen Lord ate some broiled fish in the presence of his disciples in
order to demonstrate the reality of his bodily resurrection (Lk 24:42,43).

It makes much better sense for the Corinthians to assert that God will do away with the stomach as part of
their argument-by-analogy: Christians can satisfy the bodily appetite for food and it doesn't matter what
food one eats, for God will show his lack of concern with these matters by ultimately doing away with the
stomach, and therefore Christians can also satisfy the bodily appetite for sex and it doesn't matter what
kind of sexual activity one engages in, for God will show his lack of concern with those matters too by
ultimately doing away with sexuality or even with the body as a whole (cf. 1 Cor 15:12). If that is the way
they argue, it makes excellent sense for Paul to assert the resurrection as a counter-argument (6:14) to
their assertion, “God will do away with both of them.”

As it stands in HCSB, Paul's argument seems undeveloped at best and self-contradictory at worst. If Paul
is in part agreeing with the Corinthians by saying, “Yes, you are free to eat any food, and this can be
based on the fact that God will do away with the digestive function of the stomach,” it makes little sense
for Paul to continue, “but no, you can't go to prostitutes, because God will raise up your bodies.” The
Corinthians could reply, “What's the difference, Paul? Surely you are not arguing for a continuation of
the sexual function in eternal life? [Cf. Lk 20:34-36] If you say that a loss of digestive function in the
world to come shows the indifference of types of food in the present world, must you not also say that the
loss of sexual function in the world to come shows the indifference of types of sexual activity in the
present world?” To avoid those conclusions, Paul would need to make some distinctions and explanations
that he does not make.

All of the above problems go away when the passage is properly punctuated.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 6:15

Original text:

oVk oidate 8TL T sOUTO VUGV PéAN Xpiotod £o6Tv; &pag ovv Té uékn Tod Xp1oTod motem Topvng
WEAT); N Yévorto.

HCSB rendering:

Don’t you know that your bodies are a part of Christ’s body? So should I take a part of Christ’s body and
make it part of a prostitute? Absolutely not!

Suggestion:

Don’t you know that your bodies are a part of Christ’s body? So should I remove a part of Christ’s body
and make it part of a prostitute? Absolutely not!

Rationale:

English has a virtually empty use of “take” that merely focuses attention on the object: “’You can take
your fancy education and jump in a lake!” That is probably how readers will understand “take” in this
verse in HCSB since Paul is talking about his own body, not an external object that he could take to
himself. Greek has a somewhat similar, watered-down use of Laufdvo, but to the best of our knowledge
aipw is not used that way. One of the established meanings of aipw is “remove,” and that fits this context
well. Paul is not simply hoping his readers will see the use of prostitutes as unworthy of Christ's people
and shocking; he is declaring union with Christ and union with a prostitute mutually exclusive (cf. 6:9).

Others, such as Meyer and Schrage, give aipw a slightly different nuance here, i.e., to take unlawfully
what belongs to another, to misappropriate. One could convey that sense adequately by saying, “So
should | take charge of a part of Christ's body...?”” That would be more meaningful than the simple “take”
used by HCSB, but we would not find it as easy to demonstrate the meaning “misappropriate” or “take
charge of” from Greek usage, and so we suggest “remove.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 7:6

Original text:
8 10D10 8¢ Aéym KaTd GLYYVOUNY, 00 Kot SmLToymv.

HCSB rendering:

6 say the following® as a concession, not as a command.
4 Lit say this; some interpret the word as referring to v. 2, vw. 2-5, v. 5 (wholly or in part), or v. 6

Suggestion:

®| say this as a concession, not as a command.
[no footnote]

Rationale:

In this passage the literal translation “this” is decidedly better than the interpretive rendering “the
following,” and the change to “this” eliminates the need for the footnote.

While todto can point ahead (“the following”), it very often points back. The literal “this” covers both
possibilities.

Most of the commentators we have consulted understand todto here as referring to the preceding
material, though with deep disagreement as to which of the preceding thoughts is being referred to. Some
(e.g., Barrett) do not even bring up the possibility that todto here points ahead, and some who do mention
that interpretation rightly reject it (e.g., Fee, Fitzmyer, Schrage, Zeller). As Fitzmyer points out, the
linguistic features that would indicate a forward-looking todto are lacking here. If we examine the
content, nothing in verses 7, 8, or 9 simultaneously meets the qualifications of a) actually conceding
something and b) sounding like it could be a command without being intended as such. As to the latter
point, verse 7a in Greek might, if ripped out of context, be taken as a command, but no one who has read
verses 2-5 and goes on to read the rest of verse 7 could understand it that way. In any case, HCSB has
chosen to word verse 7a as a contrary-to-fact wish, and it would be hard for an unprejudiced reader to see
either a command or an actual concession in that contrary-to-fact wish.

Paul's readers in Greek needed to do some thinking to determine what todto refers to, and it is no bad
thing if Paul's readers in English see “this” and have to do some similar thinking.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 7:9

Original text:
€1 0& 0DK £YKpOTELOVTAL, YOUNGATOGOV, KPEITTOV Yap £0TV Yapfoot 1j Tupodcha.

HCSB rendering:

But if they do not have self-control, they should marry, for it is better to marry than to burn with desire.

Suggestion:

But if they are not exercising self-control, they should marry, for it is better to marry than to burn with
desire.

Rationale:

A person might claim to have the ability to control himself even if he repeatedly fails to control himself.
But judging by Paul's language, his implied pastoral question is not, “Do you have self-control in a
hypothetical sense, an ability you could make use of in the future?” but rather, “Are you in fact exercising
self-control?” The definition of éykpatevopar in BDAG is not “to have self-control” or “to be able to
control oneself” but “to keep one's emotions, impulses, or desires under control, control oneself, abstain.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 7:14

Original text:

fyiaotol yap 6 aviyp 6 dmiotog &v Tij yovauki, kol fylootat 1| yoviy 1} 8miotog év d Dadehod- énei dpa
TéEKVA DUAV GKdBopTd E0Tv, VOV 08 Ayl E0TLv.

HCSB rendering:

For the unbelieving husband is set apart for God by the wife, and the unbelieving wife is set apart for God
by the husband.® Otherwise your children would be corrupt, but now they are set apart for God.
% Lit the brother

Suggestion:

For the unbelieving husband has been rendered holy for the wife, and the unbelieving wife has been
rendered holy for the husband.? Otherwise your children would be unclean, but as it is they are holy.
%Lit the brother

Rationale:

In context the point about the unbelieving spouse is not his or her present relationship with God (“is set
apart for God”) but rather his or her suitability as a marital partner for the Christian (“has been rendered
holy for the wife/husband™). A Christian need not divorce an unbelieving spouse out of fear of being
defiled; as Paul says in Titus 1:15, “to the pure all things are pure.” By the same token, the literal
translation of axdbopta as “unclean” with its implication of a potential for defiling others fits the context,
whereas “corrupt” misses the point, whether we think of moral corruption or physical corruption. One of
the most powerful indicators we have for determining the meaning of a word in a particular context is the
use of the word in contrast to some other word. Here dxéBapta and éywa are contrasted. That tells us what
kind of holiness is in view: what is unclean defiles, but what is here called holy does not. That in turn
confirms for us what the related word fiyiaotan is talking about: not a relationship with God, but a status
relevant to the believing spouse. To bring that out clearly we are suggesting “for” as the translation of év.
Sometimes év + dative is equivalent to a bare dative. Alternatively, one could argue that here év means
“in the case of,” and one could see that as covering both “by” (agent) and “for” (reference), but
unfortunately “has been rendered holy in the case of” is obscure, unidiomatic English. The only other
change to account for is our preference for “but as it is” to bring out the sense of vov 8¢, which here
signals a switch from a hypothetical case (“unclean”) to a real one (‘“holy”), not a switch from past to
present (“but now™).


https://www.biblegateway.com/passage/?search=1+corinthians+7%3A14&version=SBLGNT#fgrc-SBLGNT-5326a

Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 7:24

Original text:
154 b} T 7 > r 7 I3 \ ~
£K0oTOG &V ® EKANOM, Aderpol, &V TOVT® peVET® Tapd Bed.

HCSB rendering:

Brothers, each person should remain with God in whatever situation he was called.

Suggestion:

Brothers, each person should remain with God in the situation in which he was called.

Rationale:

The insertion of “whatever” in HCSB perhaps disguises for some readers a grammatical problem: a key
part of Paul's thought is not being expressed. In HCSB, the sense seems to be equivalent to the following
rearrangement: “Brothers, in whatever situation each person was called, he should remain with God. That
sounds like saying, No matter what the person's situation was when he became a Christian, the important
thing is that the Christian should remain with God (even if the Christian changes his situation). But Paul
doesn't just want the Christian to remain with God; he wants him or her to remain with God in the
situation in which he or she was called. The Christian was called by the gospel to salvation in Christ and
membership in the community of the saved, and that call to salvation spills over onto the state in which
the person was already situated, as far as major identity markers are concerned (i.e., Jew or Gentile, slave
or free, married or single; Paul does not say that one's situation includes his place of residence,
occupation, educational status, style of apparel, etc.). The gospel saves us where we are and empowers us
to serve God where we are; there is no need to change one's identity in ethnic or social terms so as to
become a true child of God. It would give a false impression of the gospel if a new convert acted as
though salvation were contingent upon his or her changing any of these major identity markers, and that is
why Paul lays down the command in this verse as a rule of thumb. Granted, it is a rule that admits of
purposeful exceptions, as when Paul circumcises Timothy, or an unmarried Christian decides to get
married (1 Cor 7:28). But the exceptions do not overturn the usefulness of the rule in most circumstances:
Stay in the situation you were in when you were called to salvation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 7:36

Original text:

Ei 8¢ 11 doynuovelv &mi v mopdivoy odtod vouilet £dv 1) vmépakpoc, kai obtag desilet yiveshor, O
0élel moteitm- oy dpopTdvel yousitmoay.

HCSB rendering:

But if any man thinks he is acting improperly toward his virgin,® if she is past marriageable age,” and so it
must be, he can do what he wants. He is not sinning; they can get married.

%= a man’s fiancée, or his daughter, or his Levirate wife, or a celibate companion

® Or virgin, if his passions are strong,

Suggestion:

But if any man thinks he is acting improperly toward his virgin,® if she is past her prime® and so it ought
to be done, he should do what he wants. He is not sinning; they should get married.

= a man’s fiancée, or his daughter, or his Levirate wife, or a celibate companion

® Or virgin, if his passions are strong,

Rationale:

HCSB is not bad here, but in a section teeming with difficulties under the best of circumstances, even
small improvements are desirable.

HCSB unnecessarily gives an odd impression when it portrays Paul as recommending marriage for a
woman who is “past marriageable age.” “Past her prime” avoids the appearance of inconsistency.

When Paul says o¢eilet yivesbou, he is pointing to a need for a change in the situation. HCSB's “and so it
must be” can be understood that way, but it could also be read as indicating the inevitability of some
feature of the status quo, or perhaps the certainty of a logical inference (it must be so—nothing else
makes sense). It seems to us that “it ought to be done” more clearly indicates that under the hypothetical
circumstances, propriety requires that something be done to change the status quo, i.e., it requires
marriage.

Since deilet points to the obligations of (moral or social) propriety and Paul considers those obligations
relevant here, the permissive understanding of Paul's imperatives (“can”) seems a bit weak. While we do
not think of “should” as our favorite option for translating an imperative, here it seems to fit better than
other possibilities.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 8:3

Original text:
el 8¢ T1g dryomdl Tov 0dv, ovTOg EyveoTar v’ odToD.

HCSB rendering:

But if anyone loves God, he is known by Him.

Suggestion:

But if anyone loves God, he has been known by Him.
Rationale:

HCSB can be understood correctly, but a clearer translation of the perfect tense of the verb &yvootot
seems desirable here. Barrett translates, "but if anyone loves God, he has been known by God," and he
comments ad loc.: “The sentence does not mean (for this would be contrary to Paul's clearly expressed
thought elsewhere), If a man loves God, God rewards him by recognizing him. The sense rather is, If a
man loves God, this is a sign that God has taken the initiative.” Fitzmyer spells out the nature of that
divine initiative: A Christian's love “springs from the fact that such a lover has already been known by no
one other than God. Implied is the love that God has for such a known one and the way that it has been
manifested by divine election.” Occasionally in biblical Greek yivooxw has strong overtones of election
(cf. LXX Amos 3:2), and this is such a passage.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 8:7

Original text:

AML 00K év Thov 1 Yv®Go1G: TveS O¢ T ouvnBeia Emg dpti Tod €iddAov MG idwAdButov écbiovaty, Kai i
oLveidNolg ATV Gebevic ovoa LOADVETAL.

HCSB rendering:

However, not everyone has this knowledge. In fact, some have been so used to idolatry up until now that
when they eat food offered to an idol, their conscience, being weak, is defiled.

Suggestion:

However, not everyone has this knowledge. In fact, some have been so used to idolatry up until now that
when they eat the food, they eat it as something offered to an idol, and their conscience, being weak, is
defiled.

Rationale:

Paul takes care to indicate the thought process that results in a defiled conscience when a weak Christian
eats eidwroBvtov. The weak Christian eats the food “as” (wc) something offered to an idol, i.e., thinks of
what he is eating as being improper for him for that reason. The point is worth bringing out in translation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 9:16-18

Original text:

18 gav yap evayyeMlmpon, 00K £6TIV pot KoM, Gvaykn Yap ot Emikertar: odal yép pot £otv &y
evayyeMoopat. ' gl yap £xdv 10010 TPpGoco, ebdV Exo- £ 8¢ dikwv, oikovopiav memicTevpar. *° Tig odv
LoV €oTv O HeBog; tva evayyeAlopevog aodmavov Moo 10 evayyéliov, €ig T0 un KotoyprcacOot i
g€ovoig Lov €v T@ evayyeM®.

HCSB rendering:

8 For if | preach the gospel, | have no reason to boast, because an obligation is placed on me. And woe to
me if | do not preach the gospel! *' For if | do this willingly, | have a reward, but if unwillingly, I am
entrusted with a stewardship. ** What then is my reward? To preach the gospel and offer it free of charge
and not make full use of my authority in the gospel.

Suggestion:

8 For if | preach the gospel, | have no reason to boast, because an obligation is placed on me. And woe to
me if | do not preach the gospel! *' For if | do this as a volunteer, | have a reward, but if not, | am
entrusted with a responsibility.? ® What then is my reward? To present the gospel free of charge when |
preach it instead of making use of the right | have when | preach the gospel.

“Lit with management; cp. 1Co 4:1 “managers of God’s mysteries”

Rationale:

The point of éxav / dxov here is not Paul's present willingness or unwillingness. That he is currently
willing to preach the gospel is beyond question and doesn't need to be articulated. If he were describing
himself as willing and for that reason entitled to a reward, the following words i 8¢ dxwv, oikovopiov
neniotevpon would be a pointless digression, and his earlier assertion that there is no boast for him simply
in preaching the gospel would become baffling. (It would be like saying that merely preaching the gospel
brings him no reward or boast, but if he adds willingness to preaching, now he has a reward and a boast—
and that quite apart from preaching the gospel free of charge, the very thing he is intent on discussing
here.) In actuality Paul is using éxov in a sense found already in Homer (lliad 3.66) to describe a person
making a choice on his own initiative—hence our translation “as a volunteer.” This understanding enables
us to see that kv here does not describe Paul's actual situation; rather, the fact that he was entrusted
with a ministry without volunteering (éxwv) accounts for his sense that literal pay (a material “reward” in
the form of compensation from the congregants he is serving) is inappropriate in his case, and thus he is
happy with his paradoxical “pay” of receiving no literal pay but having the boast of preaching the gospel
free of charge.

It seems to us “a stewardship” is not a very idiomatic or communicative translation for oikovopiav. If
readers are not completely puzzled by “a stewardship,” they may understand it as a general Christian duty
to handle one's resources in a God-pleasing manner, not as Paul's assigned task of being a “manager of
God's mysteries” (4:1). We think “a responsibility” is a clearer translation. It conveys two ideas connected



with an ancient oikovopog: he has work to do, and he is accountable for doing it. If necessary, that
translation can be supplemented with the sort of footnote we have provided.

When Paul asks ti¢ ovv pov éotiv 6 wodc; (verse 18), he answers with a twofold expression that
presents the same answer twice, once positively (to present the gospel free of charge when preaching it)
and once negatively (not to make use of his right to receive pay for gospel ministry). The way HCSB
paraphrases Paul, it seems there is an additional reward, i.e., the very fact that Paul preaches the gospel.
No doubt Paul derived satisfaction from preaching the gospel regardless of the circumstances, but he
doesn't actually make that point here. He wants to focus attention on why he doesn't take conventional
compensation. He wants the Corinthians both to understand why he operates as he does and to see in him
an example of not insisting on using one's rights. Our revision keeps the focus where Paul wants it.

We recommend changing HCSB's “make full use of” to “making use of.” BDAG says that while Greeks
usually make a distinction between kotoypdopon and ypdopa, in the two NT occurrences of the
compound verb it is used with little or no distinction from the simple verb. Saying that Paul does not
"make full use" of his right to receive pay would only obscure Paul's point. He is not seeking half-pay
from the Corinthians. He doesn't want any material compensation from them at all.

HCSB has Paul not making full use of “my authority (é£ovoiq) in the gospel.” That phrase in English
sounds like a reference to Paul's apostolic authority to define what the gospel message is, but that is not
the point here. The point has to do with receiving pay, and therefore “right” is a more natural word than
“authority”—a worker demanding his pay would say he has a right to the pay he has earned, not the
authority to claim his pay. The word “right” also provides a link to 8:9, where HCSB translates, “But be
careful that this right (é€ovoia) of yours...” Paul wants his readers to see that having a right doesn't
necessarily mean using it; this is one of the ways they are to imitate him (11:1). The literal translation “in
the gospel” is also likely to obscure Paul's point. He is not saying that the saving gospel contains within
itself a right to receive material compensation (if it did, every believer would have “in the gospel” a right
to receive pay). Paul is not even saying that the “gospel” in a broader sense (= the whole NT message)
includes Jesus' authorization that the worker is worthy of his compensation. Rather, Paul is using
gvayyeAio here as a nomen actionis equivalent to “the preaching of the gospel” (cf. Php 4:15). A minister
who has been entrusted with the gospel to preach but fails to preach it has no right to receive pay; the
right of which Paul is speaking is contingent upon actually preaching the gospel. Our revision attempts to
bring that out with a paraphrase.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 9:22

Original text:

gyevouny 1oig dcbevésty aobevic, tva 100G GoBevelg kepdnom: Toig TAGY YEYOVa TAVTA, (VO TAVIMG TIVAG
CAOCO.

HCSB rendering:

To the weak | became weak, in order to win the weak. | have become all things to all people, so that |
may by every possible means save some.

Suggestion:

To the weak | became weak, in order to win the weak. | have become all things to all people, so that |
may in every way save some.*
®Or may save at least some.

Rationale:

HCSB has three weaknesses here. One is that it ignores a perfectly viable alternative interpretation and
translation. The word mévtmg can mean “certainly,” and the most idiomatic way of saying “certainly
some” is “at least some.” (Some may wish to categorize “certainly” and “at least” as distinct meanings, as
BDAG s.v. navtwg does by giving “certainly” as a gloss under meaning 1 and offering “at least” under
meaning 4 as one of the possibilities for 1 Cor. 9:22.) We are suggesting a footnote to that effect, though
some of us would prefer putting the translation “may save at least some” in the text, which seems also to
be the BDAG preference.

Second, HCSB's use of “means” (“by every possible means”) is imprecise. There is only one means of
bringing people to faith and salvation, and that is the gospel. Paul of course knows that perfectly well, and
yet in this verse in HCSB he sounds like a clueless experimenter who will try every conceivable means to
win people for Christ. If one is going to offer an interpretation along these lines as opposed to “certainly”
or “at least,” it will be more accurate to convey the adverbial force of nwévtwg with “way” rather than
“means.”

Third, the distortion introduced by the word “means” is exacerbated by an over-emphatic rendering of the
stem of navtwg as “every possible.” It is sufficient to say “every.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 10:13

Original text:

TEWPAGHOG VUAG 00K eIANEeV €l un) avOpdTIvog ToTog 8¢ 6 Bedc, ¢ 0K Edoel VUG TepacOjvol VTEP O
duvache, dALG O OEL UV T® TTEWPASU® kal TV EKPacty Tod dhvachot DreveyKely.

HCSB rendering:

No temptation has overtaken you except what is common to humanity. God is faithful, and He will not
allow you to be tempted beyond what you are able, but with the temptation He will also provide a way of
escape so that you are able to bear it.

Suggestion:

No temptation has overtaken you except what is common to humanity. But God is faithful. He will not
allow you to be tempted beyond what you are able, but with the temptation He will also provide the
outcome of being able to bear it.

Rationale:

Paul gave a warning in verse 12: those who think they are standing had better be careful not to fall. At
some point there is a change in tone, since verse 13 ends with a reassurance. There is no Greek
conjunction at the beginning of verse 13 to signal a change, but there is an adversative &¢ (unfortunately
omitted in HCSB) marking the change when we get to miotog 8¢ 6 0edg. In other words, “No temptation
has overtaken you except what is common to humanity” continues the warning from verse 12:
Corinthians, you haven't faced any extraordinary tests, just the ordinary kind; the tests could become
more severe, so don't become cocky. BUT God is faithful ... Since the conjunction is important for tracking
the line of thought, we think it should not be omitted in translation. Then, if “but” is added (“But God is
faithful”), we think it would be best for what follows to be a new sentence (“He will not allow...”).
Otherwise there would be a sentence with two “but’s.”

Many English translators and commentators take trv é&xBooctv as an “escape” or a “way out,” but it is hard
to see why. The evidence is decidedly against that interpretation, as Johannes Weiss showed a century
ago. For that matter, the Vulgate had proventum, “the successful outcome,” and the recent philological
commentary by Dieter Zeller has “den (guten) Ausgang.” The case for our translation is as follows:

1) “Outcome” or “result” is an established meaning of &xBaoig, and it shows up also in Hebrews 13:7
(HCSB: “As you carefully observe the outcome of their lives, imitate their faith.”). In fact, some
grammarians refer to result clauses as ecbatic clauses.

2) Paul uses an article, v éxBaow.It is inadequate simply to ignore it (as in HCSB) or to explain it
lamely as “‘the necessary way of escape,” the one suitable for such a difficulty” (Robertson & Plummer's
ICC). A generous God could provide a number of ways of escape, so there would be no reason for Paul to
assume there will be just one and call it tnv &kpactv, “the escape.”



3) If we take v €kxPacty as “the outcome,” the expression is too vague to stand alone. It requires
explanation, and that is exactly what Paul provides with the following words, tod dbvacOot vVmeveykeiv.
It hardly matters whether we take the genitive articular infinitive as having the force of an epexegetical
genitive (“the outcome of being able...”) or we treat the genitive articular infinitive as equivalent to a
bare infinitive of result used epexegetically with v éxBacuwv. Either way, we get the same meaning.

4) But if we take v &xBaoty as “(the) escape,” then 1ot dvvacOou has to be a purpose infinitive or a
result infinitive independent of v éxBacwv. Either way it is grammatically difficult; since God is the
subject of the main clause, the change to the subject “you” (“‘so that you are able to bear it””) would have
to be made explicit with the pronoun vudc, which is lacking in the authentic text (vudg is a weakly
attested variant).

5) It hardly makes sense for Paul to talk about an escape or way out if the point of it all is “so that you are
able to bear it.” If one takes advantage of an escape from temptation or testing, there is nothing left to
bear.

6) If a translator makes it seem as if God has promised that an escape will accompany every temptation or
test, he thereby creates difficulties especially for Christians who suffer from chronic conditions that
tempt/test them. A Christian who has been suffering from ill health or a handicap for decades may well
ask, “Where is my escape?”” and then what are we to say? One is compelled to say, “Unfortunately that is
an inaccurate translation. What God actually guarantees here is that he will provide the ability to bear the
test; he is not out to get you with a burden so severe that you are doomed to fail. So, take advantage of
his promises, pay attention to the guidance he gives in his Word, seek his help in prayer, make use of the
people and resources he provides, and you will be able to bear it.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 10:16

Original text:

TO TTOTNHPLOV TH|G EVAOYING O EDAOYODLEY, 0VYL Kov@Vvia £6TIV ToD dipoTog Tod Xpiotod; Tov dptov Ov
KA®LEY, 00yl Kov@vio ToD couatog Tod Xp1otod 0TI,

HCSB rendering:

The cup of blessing that we give thanks for, is it not a sharing in the blood of Christ? The bread that we
break, is it not a sharing in the body of Christ?

Suggestion:

The cup of blessing that we bless, is it not a sharing in the blood of Christ? The bread that we break, is it
not a sharing in the body of Christ?

Rationale:

One and the same prayer can simultaneously thank God for a gift and bless (praise) him as a good and
kind God for giving the gift, but even then thanking and blessing are not identical concepts. Some might
say they are close enough to be used interchangeably when God is the object, but it is not indicated here
that God is the object. On the contrary, the obvious and natural way of reading the grammar is that we
have an explicit object for the transitive verb evAoyoduev, and that explicit object is the neuter pronoun 6
referring to the cup, not “God.” HCSB seems to be paraphrasing an attempt to read the Greek as saying,
“The cup of blessing in respect to which we bless [God].” But although & occurs frequently, we can find
no parallels for what HCSB implies here—certainly none in which 6 would serve as an accusative of
respect in a clause featuring a transitive verb that has no explicit object.

We Lutherans do not think of Calvin as a reliable guide in Eucharistic passages, but we do find it
interesting that Calvin rejected as forced and unnatural the kind of grammatical analysis and translation
HCSB offers here.

One can approach the phrase “cup of blessing” from the perspective of a Jewish background in which
“cup of blessing” implies “we bless God” rather than “we bless the cup,” but that only shows why Paul
would add the phrase 6 ebloyodpev to bring out the additional idea that yes, we Christians do indeed bless
this cup. When that thought is rejected in favor of “in respect to which we bless [God],” the words 6
gvloyobuev become otiose, a mere restatement of the ordinary Jewish understanding of “cup of blessing.”
(Itis not as though Paul is first introducing the phrase “cup of blessing” to the Corinthians and feels the
need to add a relative clause so as to explain a potentially obscure Jewish phrase to Gentile readers. In this
whole section he is taking advantage of their familiarity with the sacrament so that they can judge for
themselves [10:15] how inevitably it requires them to stay away from the cup and table of demons. Paul is
not going to distract them from that point by introducing at the outset a novel designation of the cup as a
cup of blessing.)



The biblical background provides us not just with examples of blessing God in connection with food but
also with examples of blessing the food itself. That is what we find in Luke 9:16, literally, “And having
taken the five loaves and the two fish, having looked up to the sky/heaven, he blessed them (edAoynocev
avtovg) and broke and was giving to the disciples to serve to the crowd.” The grammatically obvious
object of “blessed” is “them,” the (masculine) loaves and (masculine) fish (though that doesn't stop some
commentators and translators who find the idea uncongenial from resorting to forced grammatical
alternatives or translations that obscure the point). Similarly, in 1 Samuel 9:13 we hear of Samuel, “The
people won’t eat until he comes because he must bless the sacrifice” (HCSB; LXX gbLoyel v Bvciav).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 10:18-20

Original text:
PAémete TOV Topanh katd oapka: vy oi E60iovtes Tag Busiag Kovmvol Tod Bustaostnpiov eictv; i odv

o 2 r r I N e e I3 I 20 » or o ; ’ N 5 ~
enu; Ot €ld®AG0VLTOV Ti EoTi, Tj OTL EI0WAOV Ti EoTiv; = AAA’ 6TL & BbovoLY, datpoviolg kol o Bed
Bvovacty, 00 BEA® O VUG KOVOVODS T®V dopovioy yiveohat.

HCSB rendering:

Look at the people of Israel. Do not those who eat the sacrifices participate in what is offered on the altar?
¥What am | saying then? That food offered to idols is anything, or that an idol is anything? *° No, but |
do say that what they sacrifice, they sacrifice to demons and not to God. | do not want you to participate
with demons!

Suggestion:

Look at the people of Israel. Are not those who eat the sacrifices partners of the altar? *°What am | saying
then? That food offered to idols is anything, or that an idol is anything? 2° No, but I do say that what they
sacrifice, they sacrifice to demons and not to God. | do not want you to become partners of the demons!

Rationale:

We have no recommendation regarding the footnotes in these verses and are concerning ourselves only
with the text. Part of the problem with HCSB is that it unnecessarily takes tod fuclootnpiov as a
variation on the familiar metonymy whereby table = food on the table. The people of Israel did not use
the altar as a dining table or as a buffet table from which they got their portions or as a grill on which their
meat was cooked; their food did not actually come from the altar. The animal was killed near the altar and
was cut up so that some of the animal was placed on the altar and some of it became food portions for the
priests and worshipers. But even if we pictured the worshipers as getting their portions from the altar so
as to justify the HCSB translation, we would still have the problem that this metonymical way of
understanding o0 Ovclactnpiov seems to reduce Paul's statement to a pointless tautology (as Schrage
notes): those who eat the sacrifices eat the sacrifices. This unfortunate result is somewhat disguised in
HCSB by an unidiomatic use of “participate.” Normally we participate in events, actions, and
abstractions, but we don't participate in food or in an animal—we partake of the food (or partake in it).
The Israelite worshipers participated in the act of sacrificing to God (the act of offering an animal to him),
but they partook of the sacrifice (the offering) in the concrete sense (the animal itself or its meat). They
did not “participate” in animal parts (“what is offered on the altar”).

The way to avoid a tautological statement based on a strained application of a familiar metonymy is to
recognize that kowvawvog can be used substantively in the sense “partner,” and the attached genitive can
indicate the person or persons with whom one is a partner. Here such an understanding involves a kind of
personification of the altar, but that is not difficult if we agree with those scholars who infer that in the
OT worship arrangements, the altar of burnt offering was a kind of symbol of God, a religious object
marking the place at which God received his share and allowed the worshipers to receive their share in his



presence. Note that at the inauguration of the covenant of Sinai, the sacrificial blood of the covenant was
partly sprinkled on the people and partly put on the altar, thus marking the two parties joined together in
the covenant. The blood on the altar marked God as a party to the covenant, evidently because the altar in
a certain respect represented God. Paul finds it advantageous to refer to the Israelites as “partners of the
altar” instead of calling them “partners of God” because Paul doesn't want it to seem as though the
Israelites had a more direct connection to God through their sacrificial meals than Christians do through
the Lord's Supper.

Some scholars reject the idea that the altar symbolized or represented God, but even they should be able
to understand “partners of the altar” in an acceptable sense by taking “of the altar” as a genitive of
description (partners of the altar = altar partners, people who have a religious bond with one another by
their use of the same altar).

The use of a similar phrase in verse 20, “partners of the demons,” preserves in English the complete
formal parallelism in Greek between kowwvoi tod Buclactnpiov and Kowvmvovg tdv dapoviov. The
pagan worshipers got their portions from the sacrificial animal, and the demons received the worship
intended for the non-existent gods, and thus the worshipers and the demons were partners of each other at
these worship events.

If it felt that “partners of” is too clumsy in modern English, then we suggest “partners with” in both cases
as the next best alternative, still supporting the point of our recommendation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 10:28

Original text:

gav 8¢ Tic Vv gimn- Todto igpobutdv? dotiv, um dobicte
? igp60vTév WH Treg NIV ] eidwlodvtév RP

HCSB rendering:

But if someone says to you, “This is food offered to an idol,” do not eat it,

Suggestion:

But if someone says to you, “This is food from a sacrifice,” do not eat it,
Rationale:
HCSB seems to translate the majority text, sidwlo6vtov. We think the evidence favors iepdfutov. It has

good early support, and transcriptional probabilities favor it strongly. As Fee says, gidwlo6vtov “cannot
be original since there is no way to account for iep6urov if it were” (476, n. 4).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 11:6

Original text:

€1 Y0P OV KOTOKOADTTETAL YOVT], KOl KEWPAGO®m- €l 08 aioypov yuvaiki 10 keipacbor 1j Eupdobat,
KOTOKOAVTTEGO .

HCSB rendering:

So if a woman’s head® is not covered, her hair should be cut off. But if it is disgraceful for a woman to
have her hair cut off or her head shaved, she should be covered.
# Lit a woman

Suggestion:

So if a woman doesn't wear a covering, she should cut off her hair. But if it is disgraceful for a woman to
cut off her hair or shave her head, she should wear a covering.

Rationale:

The issue here is the voice(s) of the Greek verb forms and how to convey the voice(s) in translation. Some
of Paul's verbs here are clearly middle (xeipdobw, keipacOat), and the rest can be taken as middle. None
of them is unambiguously passive, but HCSB uses passive constructions or ones that can be understood in
a passive sense. Paul aims for persuasion, not enforcement by others. When he says that a woman who
doesn't cover herself should cut off her hair, he is in effect using shock treatment: If she takes a step
toward being unwomanly by abandoning the womanly headcovering, she may as well take a bigger step
and cut or shave off all the hair on her head! (Epictetus uses a similar but even more drastic argument to
dissuade men from getting their bodies depilated—if you are getting rid of things that mark you as a man,
why stop with body hair?) Paul counts on it that she will recoil from the thought of making herself as bald
as a man and thus will see the point of not even taking a small step toward erasing conventional
distinctions in appearance between men and women. But where Paul aims to persuade, HCSB seems to
invite the congregation to enforce, and one shudders to think what some Christians might feel
emboldened to say or do to women members as a result.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 11:16

Original text:
bl r ~ 7 s ¢ ~ 7. 4 3 P4 LN [} 7 ~ ~
el 0¢€ T1g 00KET PLAOVELKOG tvat, MUETG TolTNV cuvnBetay ovk Eyopev, oVdE ol ekkAnaciot Tod Beod.

HCSB rendering:

But if anyone wants to argue about this, we have no other® custom, nor do the churches of God.
40r no such

Suggestion:

But if anyone wants to argue about this, we have no such custom, nor do the churches of God.
# No such custom as the innovators were promoting

Rationale:

HCSB has some company here among Evangelicals; for example, NASB (various revisions) and NIV
(1984 and 2011) print “other” in the text as their translation of Towdtnv. We assume that this is not a
reader-oriented recasting of Paul's thought when we see it even in the NASB, but we cannot defend it
from Greek usage. Fee used NIV 1984 in his NICNT commentary except in a handful of places where he
felt compelled to correct the NIV, and this was one of them: he replaces NIV's “other” with “such” and
adds in a footnote, “the Greek is toiavtnv, which means ‘such a kind’; there is no evidence that it ever
means ‘other’” (524, n. 3). More recent philologically informed commentaries that we have checked do
not suggest that Fee's comment needs to be qualified in any way. Often they do not even mention “other”
as a proposal to be refuted, much less as a viable option. Even Schrage's gigantic commentary says
nothing.

This is not surprising since one can make good sense of the passage using the well-established meaning
“such”: If anyone is minded to be contentious (by advocating a new practice), we have no such custom
(as the contentious people would advocate), nor do the churches of God. Around AD 55, when Paul wrote
this letter, the majority of Christians were in the Holy Land, where the womanly headcovering was a
firmly established practice, and the rest were in Diaspora congregations founded by people like Paul, who
transmitted the Jewish practice to his churches (11:2).

We have noticed that the HCSB quite often includes explanatory footnotes. Since it may not be
immediately clear to the reader what is meant by “no such custom,” we suggest a footnote to clarify the
meaning.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 11:20

Original text:
GUVEPYOUEV®Y 0DV VUMV &7 TO adTd 0K EGTLV KUPLAKOV SETmvoy @ayeiv.

HCSB rendering:

Therefore, when you come together, it is not really to eat the Lord’s Supper.

Suggestion:

Therefore, when you come together, it is not possible to eat the Lord’s Supper.
Rationale:

There is a long established grammatical construction in which &otwv (or £é€gotv) used with a subject
infinitive means “it is possible to...” (for classical Greek, cf. Smyth, Greek Grammar, para. 1985; for NT
Greek, BDAG s.v. gipi 7: “ovk &otv payelv it is impossible to eat 1 Cor 11:20...”). It would take
powerful reasons to depart from that construction here, and we do not see sufficient reason to do so. Paul
is of course not denying the physical possibility of eating the sacramental bread and wine when they come
together; he means that it is impossible under the circumstances to eat the meal in the manner the Lord
intended, so that it truly would be a meal worthy of the name kvpiaxov deinvov. (Compare 10:21, where
“you cannot...” does not deny the physical possibility of receiving the Lord's Supper on one day and
eating a pagan sacrificial meal on another; rather it asserts that they cannot do so in a God-pleasing
manner.)

HCSB takes @ayeiv as an adverbial infinitive expressing the purpose of their coming together. That is
grammatically implausible here. Paul is not likely to put the thought serving as the subject of his sentence
(i.e., the antecedent of “it”) into a genitive absolute. If he were to do something so irregular, he would
need to provide an explicit pronoun such as todto to refocus attention on that thought as the subject of
£otwv and thus remove any possibility of treating the infinitive as the subject. HCSB is also improbable in
content. Undoubtedly the Corinthians did come together with the purpose of observing the Lord's Supper
even if it was not their highest priority and even if they had grotesque ideas about how the Supper could
be observed. A translator might well feel uneasy about flatly denying that they were coming together with
the purpose of eating the Lord's Supper, and so HCSB says “it is not really to eat the Lord's Supper.” The
word “really” suggests that some other purpose or purposes mattered more to them than the purpose of
eating the Supper. But “really” is without foundation in the Greek. The problems with HCSB's translation
make it advisable to adopt the translation we are suggesting.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible References:

1 Corinthians 11:21,33

Original text:

1 Cor 11:21 — &xactog yap T id1ov delmvov Tporapfdvel &v T Qayelv, kai 0g pHEV mewd, 0g 6¢ pedoet.
1 Cor 11:33 — "Qorte, 4deAoi LoV, GUVEPYOUEVOL €IC TO PayeTv AAANAOVG EKOEXECDE.

HCSB rendering:

1 Cor 11:21 — For at the meal, each one eats his own supper ahead of others. So one person is hungry
while another gets drunk!

1 Cor 11:33 — Therefore, my brothers, when you come together to eat, wait for one another.

Suggestion:

1 Cor 11:21 — For at the meal, each one eats his own supper. So one person is hungry while another gets
drunk!

1 Cor 11:33 — Therefore, my brothers, when you come together to eat, receive one another hospitably.

Rationale:

A common reconstruction of the congregational meals in Corinth makes timing a crucial factor: wealthier
members were free to come early and chose to get a head start on the meal. Thus they kept their ample
provisions to themselves instead of waiting for all to show up and then sharing their food with poorer
members, some of whom had little or no food of their own to bring and thus went hungry. But that
reconstruction has its problems, and a different interpretation is preferable and is reflected in our
recommendation. At the very least the other way of translating deserves a place in the footnotes.

We understand that it would be foolish to insist that when Paul says “each,” he means every last member.

But it seems unrealistic to suppose that he wants “each” to be tacitly limited to “each wealthy member.” If
timing is a significant factor and some come early to get a head start and others don't, it seems odd to say

that “each” member “eats his own supper ahead of others.” The problem is exacerbated when we notice a

pattern in Pauline usage: when “each” is promptly followed by pronouns strung together with pév and 8¢,

the normal implication is that the pronouns all represent subsets of the group implied by “each.” But here

O¢ pev mewvd, “one person is hungry,” hardly makes sense as representing a subset of the group who come

early and get a head start.

It would be better to give up the whole notion of a problem in timing, i.e., the notion that the rich arrive
early and get a head start. Paul repeatedly talks about meetings at which the Corinthians “come together”
and yet have divisions. They seem to be there at the same time, but the rich are nonetheless keeping their
food to themselves instead of sharing, and so each person ends up eating his or her own food, and as a
result the poor who brought little or nothing are put to shame and go hungry.



One of the pieces of alleged evidence for the head start scenario is the verb npolaufdvet, which many
understand as meaning “take in advance, take beforehand” in this context. But the prefix mpo- need not
have temporal force. Since in this verse the object of mpolaupdvet is a meal, perhaps the most relevant
parallel text is a famous Epidaurus inscription in which the same verb occurs three times with food as the
object, and there does not seem to be any temporal force to the prefix. Thus we are recommending simply
translating to d1ov deinvov mpoiauPdvet as “eats his own supper.”

The other piece of evidence often cited for the head start scenario is the imperative in verse 33,
gxoéyeobe. The verb occurs six times in the NT (twice in Paul: here and 1 Cor 16:11), and in the other
five times it means “wait for.” For some scholars that by itself is decisive. But it seems better to recognize
that NT Greek has rich connections to the Greek of the non-Christian world in which the church was
situated. Then it becomes significant that the primary meaning of £xd¢yopot, as Moulton and Milligan
point out, is “receive.” In the context of a group meal that meaning easily takes on a nuance, such as
“receive as a guest, receive to one's table, receive hospitably, welcome.” It should be noted that such a
meaning is more relevant than the meaning “wait for” as the solution to the problem of divisions at the
congregational meals in Corinth. If the rich were arriving early and getting a head start, waiting for the
rest to show up is not in itself a solution, for if they go on keeping their food to themselves, they will still
be shaming the poor and letting them go hungry. The actual solution is for the members to “receive one
another hospitably” and in particular for the wealthier Christians to receive the other members at their
tables and share food with them.

But if we recognize that here ékdéyeofe means “receive hospitably,” there is no reason to suppose that
timing had anything to do with the problem in the first place. As far as we can see, the members showed
up at about the same time and the meal took place, but the rich refused to share, and no doubt some of the
shamed and hungry poor responded with hostility; but now Paul is telling them all to receive one another
as brothers and truly celebrate the Lord's Supper together.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 12:13-14

Original text:

Kol yap €v €vi mvedpatt NUElG TavTeg gic &v odpa ERomticOnpev, gite Tovdaiot gite "EXAnveg, eite dodlot
s 3 , 3 e o ~ 3 ’ 14 T \ ~ 5 PYe o r 3 \ ’

glte é\ev0epot, kod mavtes® &v mvedpo EmoticOnuev. ~ kol Yap 1O odpa 0Ok E6TV Ev HELOG GAANL TOAAG.

dmavteg WH Treg NIV | + €ic RP

HCSB rendering:

For we were all baptized by* one Spirit into one body—whether Jews or Greeks, whether slaves or free—
and we were all made to drink of one Spirit. ** So the body is not one part but many.
40r with, or in

Suggestion

For we were all baptized by* one Spirit into one body—whether Jews or Greeks, whether slaves or free—
and we were all made to drink one Spirit. ** Furthermore, the body is not one part but many.
2 Or with, or in

Rationale:

In verse 13, HCSB's “of” in “of one Spirit” has no foundation in the original text. The Greek does not
indicate either a partitive idea or a source idea. A few texts have “into one Spirit,” but the better attested
text simply has “one Spirit” as the object of the verb.

Verse 14 begins with kai yap. Only rarely does yap have an inferential sense (HCSB: “So”). Normally the
combination kai yap indicates that an additional reason or explanation is being given: “Futhermore.” That
fits here. Verse 12 (“For as the body is one and has many parts, and all the parts of that body, though
many, are one body—so also is Christ™) is supported first by verse 13 (unity through one Spirit) and then
by verses 14ff (the diversity of the many members).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 12:19-20

Original text:
£l 8& fiv 10 Tavta & péhog, mod 10 odpa; 2 vy 88 ToALY pév péA, Ev 88 odpa.

HCSB rendering:

And if they were all the same part, where would the body be? % Now there are many parts, yet one body.

Suggestion

And if they were all the same part, where would the body be? “° But as it is, there are many parts, yet one
body.

Rationale:

In verse 20 viv 8¢ signals a shift from a hypothetical scenario to the actual situation, “But as it is,” not a
shift from past to present, “Now.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 14:1

Original text:

AdKeTe TV ayanny, {nAodte 8¢ Ta TVELUATIKG, PHaAlov OE Tva mpopnTev|TE.

HCSB rendering:

Pursue love and desire spiritual gifts, and above all that you may prophesy.

Suggestion
Pursue love and desire spiritual gifts, and especially that you may prophesy.

Rationale:

The translation “and above all” is too strong for udiAov 8¢. A reader could get the impression that here
the gift of prophecy is being valued more than love, a perspective that would be contrary to Paul's
teaching in chapter 13. Since prophecy is one particular gift among the spiritual gifts, “and especially”
works well as a translation here.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 14:33b-34

Original text:

¢ &v mhowg Taic Ekkhnoiog v dyimv,* of yovaikeg &v Toig éxkAnoiolg orydtmoay, ob yip Emtpénetat
a0TAig AAETV: GALG Dotaccoécbmaay, kKabmg kal 0 vOuog AEYeL.

HCSB rendering:

As in all the churches of the saints, * the women should be silent in the churches, for they are not
permitted to speak, but should be submissive, as the law also says.

Suggestion

As in all the church meetings of the saints, * the women should be silent in the church meetings, for they
are not permitted to speak, but should be submissive, as the law also says.

Rationale:

In verse 35, HCSB translates év éxkinoiq with the words, “in the church meeting.” “Church meeting” is a
sound translation there, and its plural fits as a translation in verses 33 and 34. Unfortunately HCSB has
“churches” in 33 and 34, and that is likely to result in confusion or faulty understandings. If a reader takes
“churches” in 34 as meaning “congregations” (= local groups to which Christians belong even when they
are not gathered for worship), the verse implies that Christian women are to be silent 24/7 since they are
members in their congregations 24/7. If a reader tries to avoid that understanding by taking the verse to
mean, “the women are to be silent in the church buildings,” he distorts Paul's meaning by resorting to an
anachronistic meaning of “church.” Both problems are avoided in our recommendation for verse 34.

The same translation should be used also in verse 33b, which HCSB correctly connects with 34 (rather
than 33a). Normally when Paul wants to speak of what happens or ought to happen in church meetings, he
uses the phrase év éxkinoia (singular noun, no article). But in verse 34 he uses £v taic éxkAncioig

instead, and the only good way of accounting for that is this: In 33b his addition of “all” (ndoauc)
accounts for the shift to the plural éxkAnoiong, and the attached articular genitive “of the saints” (t@v
ayimv) accounts for the use of an article also with éxkAnoioug (an application of the canon of Apollonius);
thus, having begun the sentence with this departure from his normal idiom, it is natural for him to
continue using the altered phrase in verse 34 if he is still using the noun in the same sense. Accordingly
Taic £xkAncioig ought to be translated the same way in both verses.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:1-2

Original text:

Ivopilo 8¢ vuiv, adeheoi, 10 edoyyélov O ednyyeMcduny Vuiv, O kol Tapeldfete, &v O kai EothKate,
2 I 1 . ) r 5 ’ ¢~ ) . 3 \ 2 N s o~ ,
O oV kol o®@lecbe, Tivi Ay g0nyyeMohuny VUiV, el KOTEXETE, EKTOG €1 Un €iKT] £MIOTEVGOTE.

HCSB rendering:

Now brothers, | want to clarify® for you the gospel I proclaimed to you; you received it and have taken
your stand on it. > You are also saved by it, if you hold to the message | proclaimed to you—unless you
believed for no purpose.”

20r | make known

® Or believed without careful thought, or believed in vain

Suggestion

Now brothers, | bring to your attention the gospel | proclaimed to you, which you received, on which you
have taken your stand, >and by which you are being saved, if you are holding to the message | proclaimed
to you—unless you believed in vain.

[No footnotes]
Rationale:

Paul's use of I'vwpilm (normally= “I make known’’) seems to create a tension here for which there is no
obvious and completely satisfactory resolution. But HCSB's “I want to clarify” is free to an unnecessary
degree. “Clarify” is not attested as a meaning for yvopilw, and “want” is not expressed by the Greek
either. Our suggestion, “I bring to your attention,” is closer to the established meaning “make known”—
close enough that we would be willing to dispense with the first footnote.

HCSB breaks up Paul's string of relative clauses and thus creates a number of independent clauses
punctuated as two sentences. Here that gives the unfortunate impression that the clarification HCSB
speaks of comes already in verse 2, with verses 3ff providing support for that clarification. Needless to
say, such a reading of the line of thought would miss Paul's point. We have restored Paul's series of
relative clauses so that readers will look beyond verse 2 for the main point he wishes to focus on first, i.e.,
the resurrection of Christ.

The use of verb tenses in conditional sentences in English is sometimes ambiguous. If you win, you get a
prize could be present general or future particular. Paul's ei kotéyete (present indicative) is unambiguous,
and its meaning is conveyed most clearly with an unambiguous reference to present time, “if you are
holding...” The same applies to c®lecbe, “you are being saved.”

It seems to us that “in vain” is the sense required here for gikfj, as in Galatians 3:4 and 4:11, and so we
would be happy to see that translation and no footnote. Paul assumes that the Corinthians believed the



gospel in the past, but their past faith would prove to be in vain if they subsequently threw it away by
rejecting the gospel of the risen Savior and embracing instead a radical denial of the resurrection. Since
faith is such a pivotal matter for Paul, it is hard to imagine him calling their past response to the gospel
faith if they paid no attention to one of the most fundamental parts of the gospel or merely went through
the motions of joining the church outwardly. Paul would hardly refer to that kind of behavior as believing
“for no purpose” or as believing “without careful thought”; he would call it hypocrisy or more simply not
believing at all. Paul has just held before them the thought that they are being saved by the gospel—
“unless...” With that “unless” he is not pointing to the possibility of a minor deficiency in their faith.
They are being saved (are on the path to heaven) if they are by faith holding fast to the gospel; but they
are not being saved if their past faith is gone and they are no longer holding fast to the gospel. In that
case they believed “in vain.”

(After writing the preceding paragraph we find that Dieter Zeller in the most recent First Corinthians
commentary in the Meyer series has essentially the same view. He translates €ixf] as “vergeblich.” He
rejects the translation “ins Blaue hinein (ohne Ueberlegung),” i.e., “without due consideration, without
careful thought,” because it does not do justice to the connection with colecbe. He doesn't even mention
“for no purpose”; evidently he does not consider it a serious option here at all.)



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:3-9 (formatting only)

Original text:

* Mopédwka yap dpiv &v mpdTore, & kai mapérafov, &t Xpiotdg amédavey HIEP TOV ApopTIdY UGV KaTtd
TAG YPAQAG, *koi ou £taen, Koi 611 Eyyeptan Tf NUEPQ TH) TpiTy KaTd TAG YPaPA, > kod 6L dpdn Knod,
elta 101G dhdeka- ® Emerta m(pen EMOVO TTEVTOKOGIO1G aﬁak(pmg gpamas, &€& av ol mAeioveg pévovoty Emg
dptt, TvEC 8¢ koyndnoav: | Emstra G TakdPw, sita T0ic AmocTOAOIG THGY- 8¢ goyatov 8¢ mhvTmv
Momepel 1@ EKTpORATL HPON Kapol. * Yo yap i 6 EMdy1oTog TAY AmocTOmY, OG 0VK el ikavog
kaAeloBat dmdoTolog, 0101t £diméan TV ékkAnciov Tob Oeod-

HCSB rendering:

*For | passed on to you as most important what | also received:
that Christ died for our sins

according to the Scriptures,

“that He was buried,

that He was raised on the third day

according to the Scriptures,

>and that He appeared to Cephas,

then to the Twelve.

® Then He appeared to over 500 brothers at one time;

most of them are still alive,

but some have fallen asleep.

"Then He appeared to James,

then to all the apostles.

® Last of all, as to one abnormally born,

He also appeared to me.

®For | am the least of the apostles, unworthy to be called an apostle, because | persecuted the church of
God....

Suggested format

*For | passed on to you as most important what | also received:
that Christ died for our sins according to the Scriptures,
*that He was buried,
that He was raised on the third day according to the Scriptures,
*and that He appeared to Cephas, then to the Twelve.

®Then He appeared to over 500 brothers at one time; most of them are still alive, but some have fallen
asleep. " Then He appeared to James, then to all the apostles. ® Last of all, as to one abnormally born, He
also appeared to me. ° For | am the least of the apostles, unworthy to be called an apostle, because |
persecuted the church of God....



Rationale:

If there is to be special formatting here, it would be good to use it to highlight just verses 3b-5 as the four
clauses of the creed Paul received from earlier Christians and passed on to the Corinthians. That is
preferable to HCSB's formatting, which lumps together all the evidence cited here (3b-8) for the
resurrection of Christ. HCSB gives the impression that all of 3b-8 is the tradition that Paul received from
others (3a). That is very improbable. Others are not likely to have formulated a tradition enumerating Paul
himself as the final eyewitness, and since Paul could give his own testimony about Christ's appearance to
him, he had no reason to insert his testimony into the creed he received. If for some strange reason he
were to do that, he would not expect the Corinthians to refer to himself in a creedal affirmation as “me” or
as T@ EKTPMUOTL.

The Corinthians knew from prior teaching where the creed ended, and so they could easily see the exact
spot where Paul stops quoting the creed and starts adding supplementary material. For us the matter is
made clear by Paul's use of &1 four times. The first instance (middle of verse 3) is needed in any case to
indicate that indirect discourse follows, but the other three instances (verses 4 and 5) are purposeful only
insofar as they mark successive clauses of similarly quoted material. Once we get to the beginning of
verse 6 we have seen the last 611, and the quoted creed is over.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:18

Original text:

£l 8& Xplotdc ovk &yfyeptar, patoio 1) ToTig Vudy, £11 €08 &v Tai dpaptiong Vu@dv. 8 dpa koi of
Kon0évteg &v Xpiot@d AnmAovTo.

HCSB rendering:

And if Christ has not been raised, your faith is worthless; you are still in your sins. *® Therefore, those
who have fallen asleep in Christ have also perished.

Suggestion:

And if Christ has not been raised, your faith is worthless; you are still in your sins. *® Then it also follows
that those who have fallen asleep in Christ have perished.

Rationale:

“Therefore...” sounds too much like an independent assertion coming from Paul himself. In the source
text Paul is simply drawing out the further implications of a denial of the resurrection. HCSB's
“those...have also perished” seems to take kai closely with oi koyun0évteg rather than with the inferential
process signaled by d@pa. The latter makes good sense and is reflected in our suggestion, whereas the
former (HCSB) seems to say, You Corinthian Christians would still be in your sins and as a result you
would have already perished; those who have fallen asleep in Christ would have also perished. That is
more than Paul wants to say. If, for the sake of argument, Paul grants the hypothesis that Christ has not
risen, the Corinthian Christians can be said to be still in their sins, but they cannot be said to have
perished in the same sense that dead Christians are here said (hypothetically) to have perished.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:22

Original text:

2Novi 8¢ Xplotdg &yfyeptar £k vekp@dv, amapyi) TV Kekompévay. 2 émeidn yap 8" avOpdmov Bévatog,
3 3 . > ~ 22 o \ 3 ~ \ ’ 3 , o S ~

Kol Ot avOp®OTOL AVASTUOLS VEKPOV: ~ domep yap &V T Adap TAVTES AToOVIIGKOLGLY, 0VTMOG Kol £V TQ

Xpiot® mavteg {@omombncovTal.

HCSB rendering:

2 But now Christ has been raised from the dead, the firstfruits of those who have fallen asleep. # For
since death came through a man, the resurrection of the dead also comes through a man. ?? For as in Adam
all die, so also in Christ all will be made alive.

Suggestion:

2 But now Christ has been raised from the dead, the firstfruits of those who have fallen asleep. % For
since death came through a man, the resurrection of the dead also comes through a man. ?? For as in Adam
they all die, so also in Christ they all will be made alive.

Rationale:

Verse 20 announces the dual focus of Paul's thinking in this section: Christ (the firstfruits) and those who
have fallen asleep (believers who have already died or will have done so before the last day—for
convenience let's call them the Christian Sleepers). It would be good for a translation to keep that dual
focus in view or at least make it possible for alert readers to do so. Our suggestion does that in verse 22:
“For as in Adam they (the Christian Sleepers) all die, so also in Christ they (the Christian Sleepers) all
will be made alive.” Not all Christians will die; some will be alive at Christ's return. But those who do
die, i.e., the Christian Sleepers, die their death because of their connection to Adam. Similarly, the
Christians who are alive at Christ's return will not need to be made alive (all they will need is the
transformation Paul speaks of later in the chapter), but the Christian Sleepers will be made alive because
of their connection to Christ. Thus they will be made alive in the full sense—not raised up to face
condemnation and eternal death, but raised up in glorified bodies to experience life with Christ forever. It
is perhaps worthwhile to add the following:

1) The nominative form mévteg routinely requires translators to choose between “all” (in the sense of “all
people”) and a contextually limited “they all” (all those about whom the writer is talking). More often
than not, the latter is the case; cf. 1 Cor. 10:1ff, where repeatedly navtec refers to all the forefathers who
left Egypt under Moses, not all people of all time. In our verse (15:22) Paul has already indicated his
limited focus, the Christian Sleepers (15:20). Respecting that focus gives consistent results, whereas
departing from it produces contradictions (unless the exegete resorts to arbitrary “solutions” that ignore
the actual wording and grammar).

2) The Adam-Christ contrast in context does not overturn that focus. The fact that Adam's sin has
consequences for all people conceived in the natural way doesn't mean that Paul has to talk about all



people; he may be interested in talking only about a subset. Likewise, the fact that Christ's atonement
embraced all people doesn't mean that Paul always has to talk about all people when he is discussing the
benefits that are found in Christ.

3) As a matter of fact, nowhere in this large chapter does Paul show any interest in the resurrection of
unbelievers to face judgment and punishment. He neither affirms it nor denies it. He keeps his focus
entirely on the risen Christ and his believers and the benefits the latter derive from the former; those are
the points he expounds and defends.

4) Our proposal keeps the referent of névtec consistent in both halves of verse 22. Nothing in the wording
points to a change in the content of wavtec. The phrases “in Adam” and “in Christ” are adverbial; they are
not adjectival modifiers limiting either occurrence of mavreg.

5) There are those, like Schrage, who correctly see that {womomOncovta is speaking of a salvific
resurrection but wrongly insist that mévteg in an Adam-Christ context would have to refer to the whole
human race. These exegetical decisions lead Schrage to speak of an unresolvable tension in this text, a
finding which many will take as evidence that Paul is an incoherent, inconsistent thinker, or that the NT
teaches the final salvation of all people, or both. Our suggestion preserves Paul's theological consistency
without resorting to exegetical violence.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:24

Original text:
glto, 10 TéAhog, 6tav Tapaddd’ ™y Pasiieiav ¢ 0ed kol matpi, dtov Kotopyhon Ticav dpyiv Kol Ticoy
g€ovaiav Kai duvapy,

rapadid®d WH NIV | napadidoi Treg; napadd RP

HCSB rendering:

Then comes the end, when He hands over the kingdom to God the Father, when He abolishes all rule and
all authority and power.

Suggestion:

Then comes the end, when He hands over the kingdom to God the Father, when He has abolished all rule
and all authority and power.

Rationale:
Our suggestion is supported by both grammar and content.

Grammar: The verb in question, katapynon, is an aorist subjunctive. The choice of an aorist views the
action as accomplished rather than as being in progress. Accordingly, BDAG s.v. étav 1ap says that 6tav
is used with the aorist subjunctive “when the action of the subordinate clause precedes that of the main
clause.” Our suggestion indicates that time relationship, though one could mark it even more clearly by
saying “after He has abolished.”

Content: The abolishing of all (hostile) rule and all authority and power takes places when Christ's
enemies can no longer assert themselves or maintain power against him. In context Paul identifies death
as the final enemy. The final enemy is done away with on the last day at the moment when Christ's people
are released from death's grip by their resurrection to glory. Subsequent to that act (and to the ensuing
judgment), Christ hands over his reign to God the Father by presenting his resurrected, glorified, and
vindicated people to his Father. In this way the reign of Christ in its current form (the embattled reign of a
man we do not see) is transformed into the manifest and consummated reign of the triune God, whom we
shall see face to face.

(NB: We assume that mapadid®d, present subjunctive, is the correct text in the earlier part of the verse.
HCSB has translated that present subjunctive correctly, and the implications are consistent with the
sequence of events on the last day as we just sketched them.)



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:31

Original text:

Tl kod Npsic kivduvevopey micav Gpav; L kad’ fuépav dmodviokm, Vi) THY VueTépay kadynot, fiv &xo &v
Xp1ot® Incod @ Kupim NU@V.

HCSB rendering:

Why are we in danger every hour? *! | affirm by the pride in you that | have in Christ Jesus our Lord: | die
every day!

Suggestion:

Why are we in danger every hour? 3 | affirm by the pride in you that | have in Christ Jesus our Lord: |
face death every day!

Rationale:

We wonder what the typical reader will make of HCSB in verse 31. Paul seems to be starting out with a
warm and powerful assurance that he is about to make a true statement, and then comes a statement
which, according to current English usage, sounds like a strange exaggeration or a riddle of some sort.
Nowadays to convey a strong sense of embarrassment we may say, “I just died when that happened!” But
Paul is not talking about embarrassment. To convey a sense of extreme fear we may say, “l almost died
from fright!”—but here there is no “almost.” It won't do to say that Paul means no more than that every
day he gets a little older and is one day closer to death—that is true of all people.

The translation we are recommending is the one offered by BDAG s.v. arnofvijokem 2 with specific
reference to this verse. It fits the context and is readily intelligible.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 15:41

Original text:
aAAn 60&a nAiov, Kol GAAN 306&a oeEANVNG, Kol BAAN dO&a AoTEP®V, AGTNP YUP AGTEPOG SLAPEPEL £V OOLT.

HCSB rendering:

There is a splendor of the sun, another of the moon, and another of the stars; for one star differs from
another star in splendor.

Suggestion:

There is a splendor of the sun, another of the moon, and another of the stars; in fact, one star differs from
another star in splendor.

Rationale:
It is hard for us to track the logic implied by HCSB's use of “for” in this verse. We think “in fact” fits

very well. Our translation is very similar to some of the glosses included in BDAG s.v. ydp 2, such as
“moreover” and “indeed.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 16:10

Original text:
‘Eav 0¢ EA0n TipudBeoc, PAénete tva dpoPmg yévnton Tpog VUG, TO Yap Epyov Kupiov £pyaleTol MG KAym:

HCSB rendering:

If Timothy comes, see that he has nothing to fear from you, because he is doing the Lord’s work, just as I
am.

Suggestion:

If Timothy comes, see that he has nothing to fear during his visit with you, because he is doing the Lord’s
work, just as | am.

Rationale:

While commentators over the years have explained the Greek of this verse in somewhat discordant ways,
our understanding is that here mpoc vudc is to be construed directly with yévnrtai. In this context it means
“with you.” Literally, “see that he may be with you fearlessly.” (Since it is uncommon for an adverb to be
used instead of an adjective as the complement for yivesOay, it is unlikely that Paul wants to be
understood as saying literally, “see that he may be fearless with reference to you,” much less “from you.”)

While HCSB does not translate the tva clause literally, we are not intent on literal translation here, and
one could say that HCSB makes explicit the concerns we can infer from Paul's words. Nonetheless, we
regret that HCSB's paraphrase replaces some tact on Paul's part with words that are more brusque, “see
that he has nothing to fear from you.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

1 Corinthians 16:13

Original text:
I'pnyopeite, otkete v i) mioTel, Avopileode, kKpatalodobe.

HCSB rendering:

Be alert, stand firm in the faith, act like a man, be strong.

Suggestion:

Be alert, stand firm in the faith, act like men, be strong.

Rationale:

HCSB's use of “like a man” (singular) raises questions. Is Paul talking to an unnamed individual? No.
Does he mean that the congregation as a whole is to work together in such unity that they act like one

person? That would be more clearly communicated by saying “act like one man”; but in any case, no such
thought is implied in the Greek. Our suggestion forestalls those questions.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 2:12-13

Original text:
2°EX0av 8¢ i v Tpmada gig 10 edayyéhiov Tod Xpiotod kai 00pag pot dvemypévng &v kupio, = odk

goymra Gvesty T@ mvedaTi pov T@® U gvpeilv pe Titov Tov adeAedv pov, GAAL droTa&apevog adToig
EENABoV i Makedoviav.

HCSB rendering:

2 \When | came to Troas to preach the gospel of Christ, the Lord opened a door for me. * 1 had no rest in
my spirit because | did not find my brother Titus, but | said good-bye to them and left for Macedonia.

Suggestion:

12 \When | came to Troas to preach the gospel of Christ and the Lord opened a door for me, * I had no rest
in my spirit because 1 did not find my brother Titus. Instead, | said good-bye to them and left for
Macedonia.

Rationale:

This passage sets up Paul’s grand digression on the glory of the ministry of the new covenant. By
breaking vv 12-13 into two sentences, however, the HCSB appears to have obscured his point here. The
apostle’s main assertion is not that the Lord opened a door for him at Troas but that he was compelled to
abandon that ministry opportunity and instead leave for Macedonia.

We suggest rendering this passage in a more straightforward manner, recognizing ave@ypévng as part of
genitive absolute construction rather than treating it as if it were a finite verb. We see a temporal shading
to this participle.

With the last clause in verse 13 Paul is responding to the implied question that precedes it. When he could
not find Titus in Troas, could the restless apostle stay there and preach the gospel? No, instead (GAAG) he
had to leave and move on to Macedonia. (BDAG gives several examples of this conjunction dAL&
“introducing the main point after a question expressed or implied, which has been answered in the
negative.”)

We notice that the HCSB has rendered similar argumentation in this manner later on in this epistle:

2 Corinthians 7:5 — In fact, when we came into Macedonia, we had no rest. Instead (GAL’), we were
troubled in every way: conflicts on the outside, fears inside.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 3:3

Original text:

pavepovpevol 8Tt £0t¢ Emiatol) Xpiotod StokovnOeion Ve’ UMDV, EYYEYPOUUEVT 0D LELAVL AAALL
mvebpott Beod (@dvtog, 00K v mhadiv Mbivauig G &v mhaély kapdioig copkivaig.

HCSB rendering:

It is clear that you are Christ’s letter, produced® by us, not written with ink but with the Spirit of the living
God—not on stone tablets but on tablets that are hearts of flesh.
2 Lit ministered to

Suggestion:

It is clear that you are Christ’s letter, the result of our ministry, not written with ink but with the Spirit of
the living God—not on stone tablets but on tablets that are hearts of flesh.

Rationale:

The verb dwokovéw (and its cognates) plays a crucial role in this third chapter of Second Corinthians. We
fear that its force has been diminished, however, in the HCSB translation of diakovn0gica v’ udv.
Our suggestion retains the force of the verb within the context of this chapter (that of “ministering,”
“serving,” “providing spiritual care”).

If the word “ministry” is included in the text, we see no need for the footnote. This footnote struck us as a
bit odd—speaking about a “letter” that was “ministered to.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 3:13-14

Original text:

B3 xai 00 kaBdmep Mwbofig £tifst kéhvppa £t 10 Tpdo®TOV adTod TPdC TO P dTevicat Todg viodg
Topanh gic 10 TEA0g Tod KoTapyovpévov. M gAY ErmpdOn T voruato adT@dVv. dxpt Yop THS OHEPOV
NUEPOC TO ADTO KAAVUUO ETTL T AVOYVOGEL THE TOANLAS S1oBNKNG HEVEL, UT| AVOKOAVTTOUEVOV OTL &V
Xpotd Katapysitor:

HCSB rendering:

3 \We are not like Moses, who used to put a veil over his face so that the Israelites could not stare at the
end of what was fading away, ** but their minds were closed.? For to this day, at the reading of the old
covenant, the same veil remains; it is not lifted, because it is set aside only in Christ.

% Lit their thoughts were hardened

Suggestion:

8 \We are not like Moses, who used to put a veil over his face so that the Israelites could not stare at the
end of what was fading away. * But their minds were closed.? Indeed to this day, at the reading of the old
covenant, the same veil remains; it is not lifted, because it is set aside only in Christ.

& Lit their thoughts were hardened

Rationale:
Our suggested translation of this passage has two components:

a) Verse 14 does not complete the thought of verse 13. The author rather turns the discussion in a
new direction as he shares his first observation about the spiritual condition of the Israelites. To
make this transition more apparent, we suggest starting a new sentence at the start of verse 14, as
most translations do.

b) As for the ydp that follows, Paul is not explaining the previous (“for”’). Rather he appears to be
confirming the Israelites’ dire situation with fresh imagery. Hence our suggestion that yap be
rendered “indeed.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 3:18

Original text:

NUETG 6€ TAVTEG AVAKEKOAVUUEV® TPOCHTM TNV dOEAV KUPIOL KUTOTTPILOUEVOL TV OOTIV EiKOVA
petapopeovpeda amo 06ENG eig 06&av Kabdmep And KVPIoL TVEVATOC,

HCSB rendering:

We all, with unveiled faces, are looking as in a mirror at the glory of the Lord and are being transformed
into the same image from glory to glory; this is from the Lord who is the Spirit.

Suggestion:

We all, with unveiled faces, are looking as in a mirror at the glory of the Lord and are being transformed
into his very image from glory to glory; this is from the Lord who is the Spirit.

Rationale:

The HCSB’s rendering of v avtrv could leave the impression that “we all ... are being transformed”
into the same image as one another, as if this were primarily a mutually shared image. Our suggestion
recognizes the function of a1dg as an intensive marker while also helping readers more easily see that
this gikmv is the image of Christ.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 5:7-8

Original text:

7 810 mioTEWG YA TEPIATODHEY, 0O d1t €150V © Bappodpey 8¢ Kkai e0d0koDUEY PEAOV EkdNpTjoaL K TOD
OMOUOTOG Kol EVOMUfioal TpOg TOV KOPLOV.

HCSB rendering:

" For we walk by faith, not by sight, ® and we are confident and satisfied to be out of the body and at home
with the Lord.

Suggestion:

" For we walk by faith, not by sight. ® Yes, we are confident, and we think it would be better to be out of
the body and at home with the Lord.

Rationale:

With BappoDpev at the start of verse 8 Paul is repeating an assertion he made just two verses earlier. We
think this emphatic device is more apparent as well as easier on the ear when verse 8 is presented as a
new sentence, with the particle 8¢ rendered “Yes.” (See ESV, NRSV, and NKJV.)

Attempting to coordinate gddokovpev with Oappodpev (“we are confident and satisfied”) strikes us as
rather clumsy. Instead, we suggest separating it with a comma and repeating the subject “we.” This might
make it more apparent that Paul is concluding the comparison between this “temporary earthly dwelling”
and our “eternal dwelling in the heavens” which began at the start of this chapter.

As for the meaning of bdokodpev, our suggestion is to render it more literally on this occasion. We think
this offers the smoothest way to bring out the comparative function of pdiiov.

What we are suggesting for evdokodpev is similar to the way the HCSB handles this verb on one other
occasion:

1 Thessalonians 3:1 — Therefore, when we could no longer stand it, we thought it was better
(evdoxnoapev) to be left alone in Athens.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 6:9

Original text:

MG GyVOOVLEVOL KO EMLYIVOCKOUEVOL, MG AToBvVGKOVTES Kol 1000 {DUEV, MG TOUGEVOUEVOL KO [
Bavatovuevot,

HCSB rendering:

as unknown yet recognized; as dying and look—we live; as being disciplined yet not Killed,;
Suggestion:

as unknown yet recognized; as dying yet look—we live; as being disciplined yet not killed;

Rationale:

Starting with the last clause of verse 8, the apostle is presenting a series of seven antitheses. (We see the
same sort of rhetorical device at 4:8-9.) Each antithesis is introduced by ®g (“as”), with the second
element prefaced by the adversative kai (five times) or by the adversative 6¢ (two times).

On six of these occasions the HCSB brings out the adversative with the conjunction “yet.” For

consistency’s sake and to make Paul’s rhetorical device more readily apparent, we suggest that the third
kai in this sequence also be rendered with the conjunction “yet.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 7:2

Original text:
Xopnoate NUAG 00dEVA NOKNOAUEY, 003EVA EQOEIpOLLEY, ODOEVA ETAEOVEKTNOULEY.

HCSB rendering:

Accept us.* We have wronged no one, corrupted no one, defrauded no one.
% Lit Make room for us

Suggestion:

Make room for us in your hearts. We have wronged no one, corrupted no one, defrauded no one.

Rationale:

Here at the start of chapter seven the apostle is picking up on the point he made so colorfully just seven
verses earlier:

2 Cor 6:11-13 — We have spoken openly to you, Corinthians; our heart has been opened wide (1|
Kapdio udv memhdrovtar). 2 You are not limited by us, but you are limited by your own affections.
13| speak as to my children. As a proper response, you should also be open to us.

We think a straightforward rendering of Xwprnoarte is more vivid than the HCSB’s current translation. In
addition, it brings out this connection to 6:11-13. We suggest adding “in your hearts” to make this even
more apparent and to help the reader recognize that “make room” is to be understood figuratively.

Our translation is similar to that which is found in a number of popular translations, including ESV,
NASB, NIV, and NRSV. In addition, BDAG suggests this rendering here at 2 Corinthians 7:2.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 8:6

Original text:

€ig 10 mopakoAéca Nudg Titov, tva kabang Tpoevipéato obTmg Kol Emtedéon gig DUAG Kol TV XapLv
TaOTNYV.

HCSB rendering:

So we urged Titus that just as he had begun, so he should also complete this grace to you.

Suggestion:

So we urged Titus that just as he had begun, so he should also complete this grace on your part as well.
Rationale:

We find the expression “grace to you™ to be clumsy and potentially misleading. For instance, this
translation may call to mind Paul’s favorite greeting (“Grace to you and peace”) when, in fact, no such
connection is intended.

As far as the offering for the saints in Jerusalem was concerned, Paul hoped that the Corinthians would
follow the example of those eager and generous Macedonians. The phrase gic Dudg here in verse 6
appears to have the sense of “with reference to you.” There are several viable options for putting this into
readable English, including “as for you,” “among you,” and “on your part.” We recommend the last
option, since it steers clear of giving the impression that Titus would be doing all the work by himself.
Clearly the believers in Corinth would themselves be completely invested in this offering.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 8:14

Original text:

&V T® VOV Koup®d 10 VUGV mepiooevpa €ig 10 Ekeivav HoTépnua, tva Kol T0 ékeivav Tepiccevpo yévntat
€lg 10 VUGV VoTEPT U, dTTG YEVNTAL iIGOTNG,

HCSB rendering:

at the present time your surplus is available for their need, so their abundance may also become available
for our need, so there may be equality.

Suggestion:

at the present time your surplus is available for their need, so their abundance may also become available
for your need, so there may be equality.

Rationale:

The pronoun vu@v (“your”) is widely attested. In fact, we found no reference to a variant reading of any
sort.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 9:13

Original text:

S tijg doxpt|g tiig drokoviag Tavtng So&Glovteg Tov Bedv &l Ti] VmoTayi) TG Opoloyiag VUGV €ig TO
gvayyéhov 100 Xp1otod kol ATAOTNTL THG Kowaviag €l aToNE Kol €i¢ TavVTaG,

HCSB rendering:

They will glorify God for your obedience to the confession of the gospel of Christ, and for your
generosity in sharing with them and with others through the proof provided by this service.

Suggestion:

In view of the proof provided by this ministry, they will glorify God for the fact that your actions line up
with your confession of the gospel of Christ, and for your generosity in sharing with them and with

everyone.

Rationale:
Finding the HCSB translation of this passage difficult to track, we have a number of suggestions:

1. The phrase dw tij¢ doxufg Thic drakoviag Tavtng modifies dodlovrteg. This becomes more
apparent (and reads more smoothly) when the translation of these words remains at the start of the
verse.

2. The preposition 16 appears not to be introducing the instrumental agent (“through”) of
do&alovreg but rather the circumstance that would attend this activity. So we suggest dié be
rendered “in view of.” Doing so with & is not unusual for the HCSB. Cf. also Phil 3:8 and 2
Thess 1:11.

3. In 9:12 the noun dwokovia was rendered “ministry.” We suggest that that translation be retained
in this verse that immediately follows it.

4. The phrase i t§] Dotayf] Tfig OpOAOYiNG VUMV €ig TO edayyéMov is complex. Rendering it in
English is a challenge. Nevertheless we believe that, while the HCSB’s “for your obedience to the
confession of the gospel” may appear to be word-for-word, it’s rather difficult to decipher. Our
solution is two-fold:

a. Since vu®dv can modify both tf] vmotayf) and tiig 6uoAoyiag together, we think the
translation can repeat the word “your.”

b. “Your obedience to your confession” is still clumsy, however. So we also suggest that éni
] voToyf] ... Vudv be rendered with a verbal phrase that expresses the noun vVrotoyn



somewhat literally. Rendering vmotayn as a “lining up under” corresponds well with
BDAG’s gloss: “the state of submissiveness, subjection, subordination.”

Paul’s is announcing that the saints in Jerusalem would be prompted to glorify God when they saw that
the Corinthians’ participation in this offering lined up perfectly with the good news they professed. We
see no reason why the translation couldn’t express this in a more understandable manner.

At the end of the verse we also recommend “with everyone” as a better English equivalent for gic mavtag
than “with others.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 11:12

Original text:

"0 §2 mo1®, kol Toow, tva EkkOWm THY dopumy TdV BeddvIov dpopurv, tva &v @ Kavydvo
gvpebdoy kabag kol NUELS.

HCSB rendering:

But I will continue to do what | am doing, in order to deny the opportunity of those who want an
opportunity to be regarded just as our equals in what they boast about.

Suggestion:

But I will continue to do what | am doing, in order to deny an opportunity to those who want to be
regarded as our equals in what they boast about.

Rationale:

While the noun dpoppurv appears twice in the original, first as the direct object of ékkdyw and then as the
direct object of v BeAdvtwv, repeating the word in translation makes for clumsy English. Here the
second iva clause provides both the intended result as well as the content of the dpopunv to which Paul is
referring. Given that, we’ve found that deleting the second mention of the word “opportunity” takes
nothing away from the message of this passage.

We also think an improvement could be made with “deny the opportunity of.” As the HCSB stands, one
could get the idea that the opponents claim they have the opportunity and Paul denies the claim, whereas
Paul's way of putting it makes it clear that they want an opportunity and therefore are not claiming to have
it already. We think it would be clearer to make a slight change to “deny an opportunity to.”

Finally, kaBa¢ can often be rendered “just as.” In this setting, however, the word “just” may suggest the
idea of “merely” or “only.” We think the word “just” can be dropped.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

2 Corinthians 13:12-14

Original text:
12 » ’ 3 , s ey , 3 r ¢~ ¢ e r
domdoacte GAANAOVG &V ayl euinuatt. domdlovtol VUG ol Gylol TAVTES.
13 « r ~ It B ~ ~ e sy ~ ~ e ’ ~ e g /.
H yépig tod kvpiov Tnood Xpiotod kai 1 dydmn tod Bod kol 1) kovevio Tod dyiov Tvedportog

UETA TAVT@V DUDV.

HCSB rendering:

12 Greet one another with a holy kiss. All the saints greet you.

2 The grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit be
with all of you.?

? Some translations divide these 2 vv. into 3 vv. so that v. 13 begins with All the saints...and v. 14
begins with The grace of...

Suggestion:

12 Greet one another with a holy kiss. £ All the saints greet you.
1 The grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit be
with all of you.

Rationale:

The Greek text has only two verses here, but most English translations have three. The HCSB has chosen
to follow the Greek verses, but we are concerned about confusion coming from changing the verse
number of a verse that is as widely used in liturgical contexts as 2 Corinthians 13:14 is. We recommend
following the traditional English versification here.
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