Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible Reference:

Matthew 4:16

Original text:

0 Aa0g 6 KaOpevog &v okoTEL
Q@G £1dev péya,

Kol Tolg kafnpévorg év yopa Kai oxild Oavdatov
QDS avéterthev avTolC.

HCSB rendering:

The people who live in darkness
have seen a great light,
and for those living in the shadowland of death,
light has dawned.

Suggestion:

The people who live in darkness
have seen a great light,
and for those living in the land of the shadow of death,
light has dawned.

Rationale:

The translation “shadowland” sounds a little too innovative. Nor does it communicate a clear picture.
What exactly is a “shadowland”? We fear that some could envision a Hades-like place where dead spirits

dwell.

Our suggestion is in harmony with BDF 442.16, which says: “The co-ordination of two ideas, one of
which is dependent on the other (hendiadys), serves in the NT to avoid a series of dependent genitives.”
The example in BDF is Acts 23:6, where the Greek is mepi éAntidoc kol dvaotdosmg vekpdv (“on account
of the hope and the resurrection of the dead”), and BDF recommends “on account of the hope of the

resurrection of the dead.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible Reference:

Matthew 5:21-22

Original text:

21» / e 3 7 ~_ ) 5 / o s n / o Y4 ~ 7 22 5 N
Hxovoote 6t £ppébn 101 dpyaiors: OV povedoelg: 8¢ &° v povevon, Evoyog Eotot Tf] Kpicel. ““ €ym o0&

AEY® VLIV OTL A 0 OpylOUEVOS TA AdeAP@ adTOD Evoyog Eotar Ti) kpicel 0 0° Gv &imn 1@ AdEAPRD

avtod- Pakd, Evoyog €otar 1@ cuvedpim: dg o dv einn Mopé, Evoyoc Eatar gic TV yéevvay Tod TVPOG.

HCSB rendering:

21 «you have heard that it was said to our ancestors,* Do not murder, and whoever murders will be subject
to judgment. 2 But | tell you, everyone who is angry with his brother” will be subject to judgment. And
whoever says to his brother, ‘Fool!”® will be subject to the Sanhedrin. But whoever says, ‘You moron!’
will be subject to hellfire.®

2 Lit to the ancients

® Other mss add without a cause

°Lit Raca, an Aram term of abuse similar to “airhead”

4 Lit the gehenna of fire

Suggestion:

2Ly ou have heard that it was said to our ancestors,* Do not murder, and whoever murders will be quilty
and come under judgment. 2 But | tell you, everyone who is angry with his brother® will be guilty and
come under judgment. Whoever insults his brother will be guilty, answerable to the council; whoever
says, “You fool!” will be guilty, deserving to go into hellfire.’

% Lit to the ancients

> Other mss add without a cause

°Lit says to his brother Raca, an Aram term of abuse similar to “idiot”

ILit the gehenna of fire

Rationale:

While the central idea is clear in the original text, there are difficulties in interpreting all the details and
conveying them adequately in translation. \We recommend a number of changes.

1. The word &voyog is hard to translate concisely. It becomes that much harder when the fourfold
occurrence of &voyog &oton makes consistency desirable but the changing construction complicates the
problem. If a one-word gloss for the adjective were necessary here, HCSB's "subject” would perhaps be
the best of a bad lot. But "subject to the Sanhedrin” blurs the point; the Jews of Judea were at all times
subject to the Sanhedrin as the highest authority under the Romans, not just when they engaged in
wrongdoing. In a context of actual or alleged wrongdoing, the word &voyoc does not merely say a person
is required to go to court to face charges even though he may in fact be innocent; rather, it says he is
guilty and subject to penalty by the court (cf. Xenophon, Mem. 1.2.64). Furthermore, "subject to hellfire
creates a formal parallel where Matthew strikingly changes the construction; previously he used &voyog
with the dative of a verbal noun and then with the dative of a noun referring to a group, but this time he



uses a prepositional phrase indicating place to which. BDAG, recognizing the brachylogy, supplies a
verb and translates, "guilty enough to go into the hell of fire." For two of the meanings of £&voyog, Louw
and Nida focus on the idea "guilty," and in one of them they feel the need to add something: "guilty and
thus deserving" a penalty, "guilty and punishable by" a certain penalty. Though we have a different usage
in Matthew 5:21-22, we can see advantages in following that strategy of using a somewhat expansive
translation to bring out the nuances of the changing constructions. Our translation brings out the key
thought "guilty” and the powerful effect of the fourfold occurrence without blurring the nuances.

2. 'Paxd is another problem. Transliteration is unhelpful, especially when listeners are trying to make
sense of an oral reading. But we don't have enough good evidence to pin down an exact translation with
confidence since terms of abuse can vary so much in intensity and connotation over time. We prefer to
use a paraphrase that communicates the essential point: "Whoever insults his brother." As for the
footnote identifying and explaining the problem word, we find "airhead" a somewhat dated term, so we
suggest "idiot" instead. Linguists may enjoy the thought that an Aramaic slur incorporating a root that
means "empty" is conceptually similar to the English word "airhead," but the average reader doesn't know
Aramaic and won't get it.

3. In current standard English, "Sanhedrin" is a loanword normally reserved for the highest council of the
ancient Jews; it is about as distinctive as a proper name." In Greek, however, cuvédpiov is an ordinary
common noun used in a number of meanings, one of which is "council.” Often in the NT 10 cuvédpiov
refers to "the council™ in Jerusalem, the most well-known council among the Jews (much as in English,
"the president"” often refers to the one in the White House). The KJV, RSV, NRSV, and ESV never use
the word "Sanhedrin”; instead they translate 16 cuvédpiov as "the council.” Our passage makes that an
attractive practice. It gives the English reader the same interpretive freedom a Greek reader has in this
passage, and one might well want to make use of that freedom. After all, why should Jesus ask his
hearers to picture a user of the word "Raca" being called before the Sanhedrin for trial? The sheer
implausibility of that picture has contributed to some of the more drastic explanations of this passage
(e.g., Jesus is creating a parody of rabbinic hair-splitting, or most of verse 22 is to be rejected as a later
expansion). The attempt to take t@® cuvvedpio seriously as a reference to the Sanhedrin has led to a
common interpretation in which sins of increasing severity (anger in the heart, calling someone Raca,
calling someone a fool) have increasingly severe consequences (trial by an ordinary court, trial by the
Sanhedrin, condemnation to hell). But that interpretation suffers from serious weaknesses in addition to
the implausibility of convening the Sanhedrin to deal with a name-caller. Why should Jesus expect an
ordinary court to try people for anger in the heart? Human judges are not mind-readers. Why should
Mopé be a worse insult than ‘Paxé? Why should it be so much worse that the consequences jump from
trial and punishment by the Sanhedrin to hellfire? Why should Jesus toy with his hearers by suggesting
that some sins might not be worthy of hellfire without giving them a clear idea of how to make the
distinction? The foregoing interpretation is plainly problematic, and it would be good to give readers
another option. It could be that Jesus is not suggesting degrees of severity at all. Anger in the heart is a
sin that provokes judgment by God (the judgment, tfj kpicet, can be understood that way). Insults
(whether expressed with the word ‘Paxé or Mwpé or any other word doesn't matter) are not inherently
worse than anger in the heart, but being audible they do make it possible for fellow human beings to
confront the problem. A proper community would not merely be concerned about gross crimes like
murder but would deal with all observable sins that damage fellowship. Jesus laid out appropriate steps
for healing such breaches in Matthew 18, where he recognized that an intransigent offender would have to
be brought before the community for a final admonition. There he took a word pertaining to ancient

! The American Heritage Dictionary (2011) and the Holman Bible Dictionary seem typical in defining the word
solely with reference to the highest council of the ancient Jews. The use of "Sanhedrin(s)" with reference to lesser
councils or courts occurs as part of the jargon of specialists (as in the "New Schuerer"), and the largest dictionaries
acknowledge that meaning, but we are talking about current standard usage.



Israel's community life, i.e., ékkAnoia, and applied it to his followers with reference to their future life
together; here in Matthew 5 he takes a word familiar from Jewish community life, cuvédpiov, which was
applicable not just to the Sanhedrin but also on a synagogue level (Matt 10:17), and uses it to speak of a
community that takes sin seriously enough to involve a body of responsible persons, whether a church
council or congregational voters' assembly or some other grouping, in a concerted effort to rebuke even
the verbal sins that damage the fellowship. But the fact that such sins can be dealt with by human beings
does not mean that God washes his hands of those matters; verbal insults come under his judgment as
well, just as anger in the heart does. And lest anyone suppose that God's judgment in such matters would
never go beyond a slap on the wrist, Jesus now spells out what the judgment of God on little sins like
anger and insults ultimately means: hellfire. In a difficult passage there is much to be said for avoiding
over-specific translation of doubtful points. The advantage of the translation "council" is that it makes
possible the interpretation just proposed without eliminating the other. Anyone who wants to see rising
levels of severity here can think of "judgment" as the judgment of an ordinary court and "the council” as
the high council in Jerusalem, the Sanhedrin.

4. The preceding paragraph makes it clear why we want to eliminate "But" in the latter part of verse 22.
The coordinating conjunctions in both verses are consistently 6¢, which can be translated "but" or "and"
or omitted to avoid an excessive number of conjunctions in English. The use of "But" at the beginning of
verse 22 is justifiable as a way of bringing out the emphatic "1" and the clear contrast in content between
what the ancient command made explicit and what Jesus now makes explicit in his profound exposition
of the will of God. But subsequently there are no clear signals in the wording or the content which would
call for another "but," and so it seems quite arbitrary to vary the translation of the same conjunction. Here
again our recommendation makes possible various ways of interpreting the passage. Those who are sure
that the content of the clauses marks a progression in the severity of the sins and the consequences can
still interpret the passage that way, but the absence of a tendentious "but" in the latter part of verse 22
makes possible the kind of interpretation sketched above as an alternative.

5. The choice of “moron” for pwpog does not seem to be the best fit. Nowhere else does HCSB use the
word "moron”; instead we find pwpdg translated as "fool" (cf. Matt 23:17). "Moron" insults a person as
having low intelligence. "Fool" can function the same way, but from its use in Bible translations it also
has picked up the meaning "morally or spiritually deficient person." Some interpreters would welcome
that possibility in Matthew 5:22.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible Reference:

Matthew 6:13

Original text:
Kol U1 El0EVEYKNG NWOG €1G TEWPAGUOV, GAAL pOGOL HUAG Ad TOD ToVNPOoD.

HCSB rendering:

And do not bring us into temptation,
but deliver us from the evil one.
[For Yours is the kingdom and the power
and the glory forever. Amen.]?
# Other mss omit bracketed text

Suggestion:

And do not bring us into temptation,
but deliver us from the evil one.?
® Some mss include For Yours is the kingdom and the power and the glory forever. Amen.

Rationale:

We think the HCSB should make it clearer that the Doxology of the Lord’s Prayer is almost certainly not
original. Both the UBS and NA texts place it into the apparatus as possibly a liturgical addition to the text.
Here is a paragraph from Metzger’s Textual Commentary:

The absence of any ascription in early and important representatives of the Alexandrian (X B), the
Western (D and most of the Old Latin), and the pre-Caesarean (f°) types of text, as well as early
patristic commentaries on the Lord’s Prayer (those of Tertullian, Origen, Cyprian), suggests that
an ascription, usually in a threefold form, was composed (perhaps on the basis of 1 Chr 29.11-13)
in order to adapt the Prayer for liturgical use in the early church.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible Reference:

Matthew 9:18

Original text:

Tadta odtod Aorodviog adToic idod dpymv eig EAM0mV Tpocekhvel odTd Aéymv &t 'H Buydnp pov &ptt
gteredoev: AAAL EMO®V €mibeg TV YElpd cov €n” adTV, Koi {noeTat.

HCSB rendering:

As He was telling them these things, suddenly one of the leaders came and knelt down before Him,
saying, “My daughter is near death,’ but come and lay Your hand on her, and she will live.”
? Lit daughter has now come to the end

Suggestion:

As He was telling them these things, suddenly one of the leaders came and knelt down before Him,
saying, “My daughter has just died, but come and lay Your hand on her, and she will live.”

Rationale:

The HCSB seems to be the only major translation that has “is near death.” It sounds as if the daughter had
not died when the leader came to Jesus. This does not fit with verses 23-24, however, since the crowd was
lamenting and the people laughed when Jesus said the girl was not dead. We notice that the HCSB
frequently renders tedevtdm with "die" in other places (cf. Matt 2:19; 22:25; John 11:39; Acts 2:29;
7:15). We suggest the same here. We also recommend the omission of the footnote, since it does not seem
to add anything to the Bible reader’s understanding of the passage.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
January 2015

Bible References:

Matthew 10:17
Mark 13:9

Original text:

Matt 10:17 — wpocéyete o0& Amd TV AVOPOT®MV: TAPASDCOVCLY Yap DUAG €ig GUVESPLA Kol €V TOIG
CLVOY®YOIG ADTOV LOGTIYDGOLGY VUGS

Mark 13:9 — BAénete 8¢ DUETG E0VTONG TOPASDGOVOLY VUAS £1G GLVEIPLA KOl €1G GLUVAYWYAS dopnoecbe

HCSB rendering:

Matt 10:17 — Because people will hand you over to sanhedrins® and flog you in their synagogues, beware
of them.
? Local Jewish courts or local councils

Mark 13:9 — “But you, be on your guard! They will hand you over to sanhedrins,” and you will be flogged
in the synagogues.
#Local Jewish courts or local councils

Suggestion:

Matt 10:17 — Because people will hand you over to councils and flog you in their synagogues, beware of
them.

Mark 13:9 — “But you, be on your guard! They will hand you over to councils, and you will be flogged in
the synagogues.

Rationale:

This suggestion builds on our recommendation for Matthew 5:21-22. The Greek word cvuvédpiov is often
used for the Jewish high council in Jerusalem, but it also can be a common noun for a local council.
BDAG lists these two passages (Matt 10:17 and Mark 13:9) as examples of cuvédpiov in its more general
use for local councils. The English word “Sanhedrin,” on the other hand, is generally regarded as a
technical term for the high council in Jerusalem. There is only one “Sanhedrin.” Hence our suggestion.
We don’t see any other English versions that translate “sanhedrins” in these verses.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible Reference:

Matthew 11:29

Original text:

Gpate TOv Quyov pov €0’ DPAG Kai pabete an’ Epod, 6t mpaig giptl kol Tomewvos i kopdig, Kol e0pNoETE
GVATOVGTY TOAC YLYOIC VUMV

HCSB rendering:

All of you, take up My yoke and learn from Me, because | am gentle and humble in heart, and you will
find rest for yourselves.

Suggestion:

All of you, take up My yoke and learn from Me, because | am gentle and humble in heart, and you will
find rest for your souls.

Rationale:

While taic yoyalic dudv could be translated as “yourselves” with yoyn as a substitute for the pronoun,
“souls” sounds more appropriate, given that the rest Jesus gives fully covers all our spiritual needs.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible Reference:

Matthew 19:28

Original text:
0 8¢ Incodg elnev antoic, Apmy Aéyom Vuiv &1t DUETS ol dcolovOncovTég pot &v T maAryyevesia, Stav
kaBiomn 0 viog Tod avBpdmov rt Bpovov 36ENC avTod, Kabnoeohe kal DUETS €ml dmdeka OpOVOLG

Kkpivovteg 0 dmoeka eLAAG Tod TopanA.

HCSB rendering:

Jesus said to them, “I assure you: In the Messianic Age,* when the Son of Man sits on His glorious throne,
you who have followed Me will also sit on 12 thrones, judging the 12 tribes of Israel.
#Lit the regeneration

Suggestion:

Jesus said to them, “T assure you: In the renewal of all things, when the Son of Man sits on His glorious
throne, you who have followed Me will also sit on 12 thrones, judging the 12 tribes of Israel.

Rationale:

We feel quite strongly that it would be wise for the HCSB to move away from “Messianic Age” in this
verse. The problem is, as we see it, that “Messianic Age” means different things to different people.
Sometimes the phrase is used among us to refer to the New Testament era as the time after the first
coming of the Messiah. That meaning obviously does not fit in this context. We suspect that others have
an earthly millennium in mind when they hear the phrase. That is a meaning that amillennialists would
not like to see in their Bible. In short, “Messianic Age” is an interpretive translation—not directly
reflecting the Greek—that could be unclear and problematic.

What we suggest is an English equivalent that tries to stay close to the Greek word maAtyyevecia.
We are aware that our suggestion is identical to the NIV, but we think it is so well-formed that the HCSB
should not be hesitant to adopt it.

Another possibility would be to translate “in the rebirth of all things,” but the word “rebirth” seems less
appropriate when thinking about judgment day. It would also be possible to put “Lit rebirth” as a footnote
in connection with “the renewal of all things,” but we don’t think that such a footnote would be necessary.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
December 2014

Bible References:

Matthew 27:29-30, 48
Mark 15:19, 36

Original text:

Matt 27:29-30 — xai mAé&ovtec oTéQavoV €€ dxavidV Emédnikay Eml THg KEQUAT|G aTOD KOl KAAAUOV €V TH
de&1d avToD, Kal yovuretioovteg Eunpocbev avtod Evémai&av avtd Aéyovieg, Xaipe, faciied @V
Tovdainmv, kai EunTucovTeg gic aOToV EAafov TOV KAAAIOV Kol ETVTTOV €iG TNV KEPAATV 00TOD.

Matt 27:48 — xoi £00ém¢ Spapav eig & adTdv Kai AaPav ordyyov mAncog te dEoug kol mep1deic KoAduw
Emotilev adToV.

Mark 15:19 — ai £tvmtov adTod THV KEPUATV KOAAU® Kol EVETTVOV aOT® Kol TIOEVTEG T YyOvoTOL
TPOGEKVVOLV ATR.

Mark 15:36 — dpaucv 8¢ 11¢ [kai] yepicag omdyyov 6Eovg mepifeic Kardug EndTilev anTov Adyov,

HCSB rendering:

Matt 27:29-30 — They twisted together a crown of thorns, put it on His head, and placed a reed in His
right hand. And they knelt down before Him and mocked Him: “Hail, King of the Jews!” Then they
spit on Him, took the reed, and kept hitting Him on the head.

Matt 27:48 — Immediately one of them ran and got a sponge, filled it with sour wine, fixed it on a reed,
and offered Him a drink.

Mark 15:19 — They kept hitting Him on the head with a reed and spitting on Him.

Mark 15:36 — Someone ran and filled a sponge with sour wine, fixed it on a reed, offered Him a drink,
and said...

Suggestion:

Mat 27:29-30 — They twisted together a crown of thorns, put it on His head, and placed a staff in His right
hand. And they knelt down before Him and mocked Him: “Hail, King of the Jews!” Then they spit on
Him, took the staff, and kept hitting Him on the head.

Mat 27:48 — Immediately one of them ran and got a sponge, filled it with sour wine, fixed it on a staff,
and offered Him a drink.

Mark 15:19 — They kept hitting Him on the head with a staff and spitting on Him.

Mark 15:36 — Someone ran and filled a sponge with sour wine, fixed it on a staff, offered Him a drink,
and said...

Rationale:
Is a “reed” something that people beat others with? Is a “reed”” something firm enough to support a wet
sponge? We are afraid that “reed” could give a wrong impression. English dictionaries give as the first

meaning something like: “a tall grass that grows in wet areas” or “a straight stalk of tall grass.”

In these contexts of the passion story—because of the use of the items, we think “staff” would be a better
English equivalent. BDAG and other lexicons list “staff”” as one of the possible meanings.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible Reference:

Mark 1:10

Original text:

Kad £00V¢ dvaPaivov k 10D Bdatog eldev oy1lopévong TOdE 0VPAVODG Kai TO TVEDHO (MG TEPIGTEPHLY
katafoivov gic adTov:

HCSB rendering:

As soon as He came up out of the water, He saw the heavens being torn open and the Spirit descending to
Him like a dove.

Suggestion:

As soon as He came up out of the water, He saw the heavens being torn open and the Spirit descending on
Him like dove.

Rationale:

All other English translations that we consulted have “on” or “upon” in this context, instead of “to.” We
think “on Him” sounds better, but it also more clearly marks the arrival. “He saw...the Spirit descending
to him like a dove” could be understood of motion to the vicinity of Jesus followed, perhaps, by the dove
veering away before actually reaching Jesus. When we say, “He ran to the wall,” there is no clear
indication that he actually touched the wall.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible References:

Mark 1:24
Luke 4:34

Original text:
Mark 1:24 — Aéymv- ti \piv kai coi, Tncod Nalapnvé; NA0sc dmolécar Nudg; 0idé o Tic €1, 6 &yog Tod
Beod.

Luke 4:34 —"Ea, ti \uiv kai 6oi, Tnood Noalapnvé; nA0ec dmolécar Nudg; 0idd ot Tic 1, O dytog 10D 0od.

HCSB rendering:

Mark 1:24 — “What do You have to do with us, Jesus—Nazarene? Have You come to destroy us? | know
who You are—the Holy One of God!”

Luke 4:34 — “Leave us alone! What do You have to do with us, Jesus—Nazarene? Have You come to
destroy us? | know who You are—the Holy One of God!”

Suggestion:

Mark 1:24 — “What do You have to do with us, Jesus of Nazareth? Have You come to destroy us? | know
who You are—the Holy One of God!”

Luke 4:34 — “Leave us alone! What do You have to do with us, Jesus of Nazareth? Have You come to
destroy us? | know who You are—the Holy One of God!”

Rationale:

We do not think it ideal that in the accounts of the demon-possessed man in the synagogue in Capernaum
the HCSB translates “Jesus—Nazarene.” We are not sure as to the nuance of meaning with the dash
preceding “Nazarene.” Was the demon scorning Christ because of his humble roots in that town in
Galilee? It seems that the demon was simply identifying Jesus in the same way that others did. We notice
that the HCSB usually translates NaCapnvéoc and Nalwpaiog as “the Nazarene.” We maintain that in these
passages, however, it seems more natural to say “Jesus of Nazareth,” in light of the fact that both are
vocatives, and this is the way we would expect someone to speak when talking directly to Jesus.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible References:

Mark 1:26; 9:20,26
Original text:
Mark 1:26 — kai crapa&av anTtov TO TVEDUO TO AKAOUPTOV Kol mvijcov emvi] neydin EfABey €& avtod.

Mark 9:20 — kai fjveykav antov Tpog adTov. Ko idhv antov 10 mvedpa 0BG cuvesmapalev adTov, Kol
TeEcOV ML TG YNG EKVAieTo dppilov.

Mark 9:26 — xai kpa&ac kai ToALd omapdoag EERADEY: Kol £yEVETO MOEL VEKPOG, DOTE TOVG TOAAODG
Aéyev OTL AméDavey.

HCSB rendering:

Mark 1:26 — And the unclean spirit convulsed him, shouted with a loud voice, and came out of him.

Mark 9:20 — So they brought him to Him. When the spirit saw Him, it immediately convulsed the boy. He
fell to the ground and rolled around, foaming at the mouth.

Mark 9:26 — Then it came out, shrieking and convulsing him® violently. The boy became like a corpse, so
that many said, “He’s dead.”
#Other mss omit him

Suggestion:

Mark 1:26 — And the unclean spirit threw him into convulsions, shouted with a loud voice, and came out
of him.

Mark 9:20 — So they brought him to Him. When the spirit saw Him, it immediately threw the boy into
severe convulsions. He fell to the ground and rolled around, foaming at the mouth.

Mark 9:26 — Then it came out, shrieking and throwing him into violent convulsions. The boy became like
a corpse, so that many said, “He’s dead.”

Rationale:

The HCSB’s use of “convulse” as a finite verb strikes us as odd, and we are concerned that the intended
audience will be puzzled by it. We suggest instead the rendering used for this verb and its cognate
elsewhere in the HCSB:

Luke 9:39 — Often a spirit seizes him; suddenly he shrieks, and it throws him into convulsions
(omapdoocel odtov) until he foams at the mouth; wounding him, it hardly ever leaves him.




Luke 9:42 — As the boy was still approaching, the demon knocked him down and threw him into
severe convulsions (cuveomdpaev). But Jesus rebuked the unclean spirit, cured the boy, and gave
him back to his father.

Notice that we have suggested “threw the boy into severe convulsions” for Mark 9:20, since the identical
verb cuveondpaev (prefix added) is rendered that way in the parallel account given in Luke 9.

We also suggest that the HCSB’s footnote at Mark 9:26 should be deleted. While quite a number of
manuscripts do indeed omit avtdv, that omission has no impact on the interpretation of this verse. The
evil spirit itself was invisible to the eye. Consequently the writer is not reporting that the spirit went into

convulsions but that, as the bystanders could see, the spirit threw the boy into convulsions before it came
out of him.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible Reference:

Mark 3:5

Original text:

Kol TEPIPAEYALEVOG ODTOVG HET™ OPYTG, CLAALTOVHEVOG ETL T TOPDOEL TTiG Kopdiog avT®dV AEYEL TG
avBpoOnTm- Extetvov TNV YElpa. Kol EEETevey Kal AmexoTeoTdON 1) YElp adTOD.

HCSB rendering:

After looking around at them with anger and sorrow at the hardness of their hearts, He told the man,
"Stretch out your hand." So he stretched it out, and his hand was restored.

Suggestion:

After looking around at them with anger, grieved at the hardness of their hearts, He told the man, "Stretch
out your hand." So he stretched it out, and his hand was restored.

Rationale:

The HCSB coordinates the participle cuAlvmodpevog with the noun dpyiic, making the participle sound
like a noun in English. We suggest a translation with a participle in it, reflecting the form in the original
(and so alerting Bible readers to a difference in the original).

Our suggestion has one additional advantage. One could get the impression from the HCSB that the
hardness of their hearts provoked both anger and sorrow but primarily anger, since that is the noun
mentioned first. But the Greek grammar explicitly connects the hardness of their hearts to Jesus' sorrow;
any connection to his anger takes place by implication. We like the thought that while Jesus felt righteous
anger, his reaction to their hardness of heart is explicitly said to be a sense of grief.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible References:

Mark 3:16-19
Luke 6:13-16

Original text:

Mark 3:16-19 — [xal émoingey Tobs dwidexa, ] xal émébnxey Svopa t¢ Sipwwv TTérpov, ' xal TaxwPov Tov Tob
ZePedaiov xai Twavwny tov aderdov Tol TaxwBov xal émehyxey adtois dvdualta] Boavnpyés, 8 oty viol
Bpovtije- '8 xal Avdpéay xal dilmmov xal Baphodopaiov xal Mabbaiov xal Owudy xal TdxwBov Tov Tol
Addaiov xal Oaddatov xal Spwve Tov Kavavaiov *° xal Tovdav Toxapidd, ds xal mapédwxey adTov.

Luke 6:13-16 — xai &te &yéveto nuépa, mpooedwvnaey Tols uabyras avtod, xal éxlefdpevos am’ adTdv

1A a ) ’ S L 14 <7 a v oo ’ v ’ \ 3 \ 5 ~
dwoexa, olg xal AmooTéAoug vopacey: — Zipwva 8v xal @vopacey ITétpov, xal Avdpéay Tov d0eAddv adTod,
wat TaxwPov xal Twdvwwyy xal ®idimmov xal Bapbodopaiov ™ xat Mabbatov xal Owydy xal TdxwBov
¢ 16 > > > > a_
Aldaiov xal Sipwva Tov xadopevoy Aty = xal Tovday TaxwPov xal Tovday Toxapiwd, 8¢ éyéveto
TPOOGTYS.

HCSB rendering:

Mark 3:16-19 — He appointed the Twelve:
To Simon, He gave the name Peter;
7 and to James the son of Zebedee, and to his brother John,
He gave the name "Boanerges " (that is, "Sons of Thunder ");
8 Andrew;
Philip and Bartholomew;
Matthew and Thomas;
James the son of Alphaeus,
and Thaddaeus;
Simon the Zealot,
19 and Judas Iscariot,
who also betrayed Him.

Luke 6:13-16 — When daylight came, He summoned His disciples, and He chose 12 of them—He also
named them apostles:

4 Simon, whom He also named Peter, and Andrew his brother;

James and John;

Philip and Bartholomew;

!* Matthew and Thomas;

James the son of Alphaeus,

and Simon called the Zealot;

16 Judas the son of James,

and Judas Iscariot, who became a traitor.




Suggestion:

Mark 3:16-19 — He appointed the Twelve: Simon, to whom He gave the name Peter, *’ James the son of
Zebedee and his brother John, to whom He gave the name "Boanerges," that is, "Sons of Thunder ", *®

Andrew, Philip, Bartholomew, Matthew, Thomas, James the son of Alphaeus, Thaddaeus, Simon the
Zealot, *°* and Judas Iscariot, who also betrayed Him.

Luke 6:13-16 — When daylight came, He summoned His disciples, and He chose 12 of them—He also
named them apostles: ** Simon, whom He also named Peter, Andrew his brother, James, John, Philip,
Bartholomew, ** Matthew, Thomas, James the son of Alphaeus, Simon called the Zealot, *® Judas the son
of James, and Judas Iscariot, who became a traitor.

Rationale:

We suggest simplifying these listings of the apostles by dropping several “and”s and rearranging some
wording. To our ears the flow is better. In these Mark and Luke passages the apostles are not listed in
pairs, as the current HCSB translation infers.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible References:

Matthew 12:31-32
Mark 3:28-29
Luke 12:10

Original text:

Matt 12:31-32 — 610 TodTo Aéym VUiV, mhoa apaptio Kol racenpico deednoetot Toig avOpadmols, 1) 6& ToD
nvedpotog Bracenpio o0k deedfoetat. kol 8¢ £av ginm Adyov kot Tod viod Tod avOphmov,
apednoetar avT@- 6¢ &’ dv €inn Kotd TOO TVEVUATOG TOD Ayiov, oVK dpednoeTon avTd obTE £V TOVT® TH
ai®dvi oTe &v T@ PEANOVTL.

Mark 3:28-29 — Aunv Aéym vuiv &t mavto dpednoetal Toig vioig @V AvOpdT®V, T0. AUAPTHUNTA KOl o
Brocenpion Soa &av Pracenuicwncty: 2 8¢ &8 dv Pracenuion &g o Tvedpa T dytov, 00K Exet Bpeoty

€15 TOV aidva, OALL EVoy0g £6TIV aimVIOV AUAPTHHOTOC,

Luke 12:10 — xai wag 6¢ £pel Aoyov €ig TOV vIOV T0D AvOpdTOoL, dpedceTol aTd, T@ 08 £ig TO dylov
nvedpo BAocenURoavTL 00K APeBNGETAL.

HCSB rendering:

Matt 12:31-32 — Because of this, | tell you, people will be forgiven every sin and blasphemy, but the
blasphemy against the Spirit will not be forgiven. 3 Whoever speaks a word against the Son of Man, it
will be forgiven him. But whoever speaks against the Holy Spirit, it will not be forgiven him, either in
this age or in the one to come.

Mark 3:28-29 — | assure you: People will be forgiven for all sins® and whatever blasphemies they may
blaspheme. ?° But whoever blasphemes against the Holy Spirit never has forgiveness, but is guilty of an
eternal sin”—

Lit All things will be forgiven the sons of men

Luke 12:10 — Anyone who speaks a word against the Son of Man will be forgiven, but the one who
blasphemes against the Holy Spirit will not be forgiven.

Suggestion:

Matt 12:31-32 — Because of this, | tell you, people can be forgiven every sin and blasphemy, but the
blasphemy against the Spirit cannot be forgiven. ** Whoever speaks a word against the Son of Man, it can
be forgiven him. But whoever speaks against the Holy Spirit, it cannot be forgiven him, either in this age
or in the one to come.

Mark 3:28-29 — | assure you: People can be forgiven for all sins® and whatever blasphemies they may
blaspheme. ° But whoever blasphemes against the Holy Spirit never has forgiveness, but is guilty of an
eternal sin”—

&Lit All things can be forgiven the sons of men



Luke 12:10 — Anyone who speaks a word against the Son of Man can be forgiven, but the one who
blasphemes against the Holy Spirit cannot be forgiven.

Rationale:

In Matthew 12:31-32, the verb aeebrioeton occurs four times. We are convinced it must be treated as a
modal use of the future indicative (“can” or “may”) in the first and third instances. For the sake of
consistency, it seems preferable to translate all four instances the same way, and since “can” will be less
ambiguous than “may” in the second and fourth instances, we have chosen to suggest “can” for all four.

Matthew 12:32 is the verse that forces us to reckon with a modal use of the future. In verse 31, an exegete
might avoid a shocking statement by translating ndco Guaptio kai pAacenuia as “every kind of sin and
blasphemy” (a possible sense for ndg used with a singular anarthrous noun), or there could be some
guestion about who toig avOpdmoig refers to: human beings in general, or the particular ones implied by
the mention of forgiveness, i.e., the believers? But the wording of verse 32 does not provide those
loopholes, and so if we translate the first half of 32 as HCSB does (“whoever speaks..., it will be forgiven
him”), it sounds as if (please pardon the following expression) the surest way to find forgiveness is to
speak a word against the Son of Man, so long as that sin is not accompanied by the sin against the Holy
Spirit.

What will be the result of translating as HCSB does here? Many readers who know what the rest of the
Bible teaches about forgiveness will be mystified and afraid to take the wording of this passage seriously
(an attitude that can affect their reading of other parts of the Bible). On the other hand, some will perhaps
draw eccentric and dangerous doctrinal conclusions, as Theodore Zahn did. Zahn argued that the words of
Jesus lead inescapably to this conclusion: every sinner will ultimately either repent and thus find
forgiveness from the Judge or will commit the sin against the Holy Spirit (as Zahn explains it, after
knowing the holiness of the Spirit they will reject that Spirit as unholy) and thus be in a permanently
unforgivable condition (Das Evangelium des Matthaeus, 4™ ed., p. 465).

It is better to recognize the validity of the modal use of the future indicative and apply it here. The usage
is discussed by Zerwick in his grammar (Biblical Greek, para. 279). He notes that this usage developed
under Semitic influence. It does not show up in classical Greek, and that may help to explain why some
NT grammarians make no mention of it. Zerwick and Grosvenor specifically explain apebnogtot in
Matthew 12:31f (and parallels) as a modal use of the future in A Grammatical Analysis of the Greek New
Testament. (Hugo von Siebenthal's recent Griechische Grammatik zum Neuen Testament also recognizes
various modal senses including can and may as legitimate possibilities for the future indicative.)

The same revision is desirable also in the parallel passages—Mark 3:28-29 and Luke 12:10.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible References:

Matthew 27:46
Mark 15:34

Original text:
Matt 27:46 — nepi 8¢ v Evany dpav dvefoncev 6 Incodc ewvii peydin Aéymv, HAt i Aepa
caPoydovt;

Mark 15:34 — xai tfj évatn dpa EBomoev 6 Tncodbc eovii ueyain: kot eAmt Aepa cafoybavt;

HCSB rendering:

Matt 27:46 — About three in the afternoon Jesus cired out with a loud voice, “Eli, Eli, lemé& sabachthani?”
Mark 15:34 — And at three Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?”

Suggestion:

Matt 27:46 — About three in the afternoon Jesus cired out with a loud voice, “Eli, Eli, lema sabachthani?”
Mark 15:34 — And at three Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?”

Rationale:

We are not sure why the HCSB adds accent marks to Eli and lema sabachthani. No other English
translation includes them. The New Testament in the Original Greek: Byzantine Text Form has A
caPayBavi, but even these accents do not exactly correspond to the HCSB. We suggest dropping the
accent marks, as do all other English translations and most Greek texts.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

Mark 16:5

Original text:

Kai eiceldodoat €i¢ 10 pvnpueiov eidov veavickov kabiuevov &v toic Se€loig meptPePAnuévov ooy
Aevkny, kol éefappfnonoay.

HCSB rendering:

When they entered the tomb, they saw a young man dressed in a long white robe sitting on the right side;
they were amazed and alarmed.

Suggestion:

When they entered the tomb, they saw a young man dressed in a long white robe sitting on the right side;
they were alarmed.

Rationale:
The HCSB seems to translate one Greek word with two English words. We suggest a translation with

only one English verb as in the Greek text. Since in 16:6 the same Greek verb ékOoppém is translated “be
alarmed,” we recommend the same translation in 16:5.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible Reference:

Luke 2:7

Original text:

Luke 2:7 — kol £tekev TOV VIOV 0TI TOV TPOTOTOKOV, KO EGTAPYAVOGEY QOTOV KO AVEKAVEV ADTOV €V
QATVY, OOTL OVK MV OOTOIG TOTOG €V TM KATAADLLOTL.

HCSB rendering:

Luke 2:7 — Then she gave birth to her firstborn Son, and she wrapped Him snugly in cloth and laid Him in
a feeding trough—because there was no room for them at the lodging place.

Suggestion:

Luke 2:7 — Then she gave birth to her firstborn Son, and she wrapped Him snugly in cloth and laid Him in
a feeding trough—because there was no room for them at the inn.

Rationale:

We advocate returning to the familiar translation of inn. Because there is some uncertainty as to where
exactly Christ was born (in a stable, in a grotto, or at a place with several rooms for rent), the word inn
seems to communicate as well as lodging place. The current translation in the HCSB in our opinion also
sounds awkward and unnatural.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible References:

Matthew 17:4
Mark 9:5
Luke 9:33

Original text:

Matthew 17:4 — Kvpie, koAov £6Ttv Hudc OSe slvar: £l 0EAeIG, TOom MGOE TPEIC GKNVAC, 6ol piay Ko
Maoboel piov kai HAig piov.

Mark 9:5 — Pappi, kaldv dotiv fudc Mde eival, Kai TOMomuEY TPEIG okNVAG, ool piav kai Moboel pioy
kol ‘HAig piov.

Luke 9:33 — Emiotdra, KoOAOV &oTtv fUdg OSe £lval, Koi TOMGmUEY GKNVAG TPETC, oy ool kod piav
Moboel kai piov "HAdg,

HCSB rendering:

Matthew 17:4 —“Lord, it’s good for us to be here! If You want, I will make three tabernacles here: one
for You, one for Moses, and one for Elijah.”

Mark 9:5 — “Rabbi, it’s good for us to be here! Let us make three tabernacles: one for You, one for
Moses, and one for Elijah”

Luke 9:33 — “Master, it’s good for us to be here! Let us make three tabernacles: one for You, one for
Moses, and one for Elijah”

Suggestion:

Matthew 17:4 — “Lord, it’s good for us to be here! If You want, I will set up three tents here: one for You,
one for Moses, and one for Elijah.”

Mark 9:5 — “Rabbi, it’s good for us to be here! Let us set up three tents: one for You, one for Moses, and
one for Elijah”

Luke 9:33 — “Master, it’s good for us to be here! Let us set up three tents: one for You, one for Moses,
and one for Elijah”

Rationale:

In the minds of most Bible readers the word tabernacle seems to have a specific meaning—referring to
the worship structure constructed by Moses in the wilderness. Peter was probably not suggesting that they
construct copies of the tabernacle.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible Reference:

Luke 13:27

Original text:
andonte A EPOD MAVTEG EpydTon AOIKiog.

HCSB rendering:

Get away from Me, all you workers of unrighteousness!

Suggestion:
Get away from Me, all you evildoers!
Rationale:

The HCSB rendering—*“workers of unrighteousness”—strikes us as unnatural in English. We think a
simpler and clearer rendering is “evildoers.” Another strong argument in favor of this change is the fact

that this is an allusion to Psalm 6:8 (H9): 718 ‘b;{'@"?; 3113 170, and in Psalm 6:8 the HCSB
translates: “Depart from me, all evildoers.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible References:

Matthew 21:9; 23:39
Mark 11:9

Luke 13:35; 19:38
John 12:13

Original text:

Matt 21:9 — Evhoynpévog 0 £pyopevog év dvopatt kKvpiov-

Matt 23:39 — EdLoynuévog 6 £pyopevog £&v ovopaTt Kopiov.

Mark 11:9 — Evloynuévog 0 £pyduevog ¢v évopatt kvpiov:

Luke 13:35 — EvAoynuévog 0 épyopevog &v 6vopatt Kvpiov.

Luke 19:38 — EvAoynpévog 0 £pyopnevoc, 0 Bactleds v ovopaTt Kupiov:
John 12:13 — gbhoynuévog 6 £pyopevog £v 6vopoTL Kupiov,

HCSB rendering:

Matt 21:9 — He who comes in the name of the Lord is the blessed One!

Matt 23:39 — ‘He who comes in the name of the Lord is the blessed One’!
Mark 11:9 — He who comes in the name of the Lord is the blessed One!

Luke 13:35 — ‘He who comes in the name of the Lord is the blessed One’!
Luke 19:38 — The King who comes in the name of the Lord is the blessed One.
John 12:13 — He who comes in the name of the Lord is the blessed One.

Suggestion:

Matt 21:9 — Blessed is He who comes in the name of the Lord!

Matt 23:39 — “Blessed is He who comes in the name of the Lord’!
Mark 11:9 — Blessed is He who comes in the name of the Lord!

Luke 13:35 — ‘Blessed is He who comes in the name of the Lord’!
Luke 19:38 — Blessed is the King who comes in the name of the Lord.
John 12:13 — Blessed is He who comes in the name of the Lord.

Rationale:

The HCSB translates this statement of praise directed toward Christ consistently in the Gospels as if
Evloynuévog were a title. It does not seem to be a title (a definite article is missing in Greek), but a
description of the one coming in the name of the Lord. Psalm 118:26 is referenced in the HCSB notes.
That passage is translated “He who comes in the name of the Lord is blessed.”

We also prefer putting “Blessed” first. This keeps the translation closer to the Greek, where the word
Evloynuévog is in the first, focal position. This translation also is in harmony with the traditional
translation known by many people. It perhaps gives a little more punch to this exclamation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible Reference:

Luke 14:33

Original text:
obtwg ovv Tig £€ VUMY Og 0VK AmoTdcoETAL TEGLY TOig £aVTOD VILAPYOVGLY 0V SVvartol elval pov pHadnThc.

HCSB rendering:

In the same way, therefore, every one of you who does not say good-bye to® all his possessions cannot be
My disciple.
# Or does not renounce or leave

Suggestion:

In the same way, therefore, every one of you who does not renounce all his possessions cannot be My
disciple.

Rationale:

The current English choice in HCSB of “say good-bye to” could be strengthened with the suggestion
(moving one of the footnoted alternatives into the main text). We say good-bye to people when parting
company. Do we say good-bye to objects or to an attitude we have about wealth? The suggestion sounds
more like natural English.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible References:

Luke 16:9, 11

Original text:

Luke 16:9 — €avtoic Tomoate @ilovg €k T00 papova Thg adikiag,
Luke 16:11 — €l o0v €v 1 &dikw popumVE ToTol 0VK £yévesbe, TO GANOwOV Tig LUV ToTEVOEL,

HCSB rendering:

Luke 16:9 — make friends for yourselves by means of the unrighteous money
Luke 16:11 — So if you have not been faithful with the unrighteous money, who will trust you with what
iS genuine?

Suggestion:

Luke 16:9 — make friends for yourselves by means of worldly wealth®
#Lit the mammon of unrighteousness
Luke 16:11 — So if you have not been faithful with worldly wealth®, who will trust you with what is
genuine?
#Lit the unrighteous mammon

Rationale:

The HCSB translation—*the unrighteous money”—strikes us as strange and unidiomatic. We fear that
this phrase will not communicate clearly to the average English reader and could cause confusion as to
what it means. Certainly this translation continues the word “unrighteous,” which is used elsewhere in the
context. But it leads to a loss in clarity and results in English that is very unnatural.

There is no ideal solution, but we see wisdom in the rendering adopted by many published translations:
“worldly wealth.” This communicates clearly and causes no confusion or uncertainty about what it means.
We think “worldly” works adequately for @dikog because “worldly” often has a negative connotation,
referring to something that is not concerned with religious or spiritual matters. The HCSB uses “worldly”
in other contexts that refer to something profane and sinful: “worldly grief” (2 Cor 7:10), “worldly
nature” (Col 3:5), and “worldly lusts” (Titus 2:12).

If this change is made, a footnote would be useful to give the literal translation.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible Reference:

Luke 19:44

Original text:

Kad £8aglodctv oe Kol 1o Tékva 6oL &V 6oi, Kai ovK dprcovsty AMbov &mi AMBov &v cot, avO’ GV ovk Eyvag
TOV KopoVv ThiG EMGKOTI|G GOV.

HCSB rendering:

They will crush you and your children within you to the ground, and they will not leave one stone on
another in you, because you did not recognize the time of your visitation.

Suggestion:

They will crush you and your children within you to the ground, and they will not leave one stone on
another in you, because you did not recognize the time when God visited you.

Rationale:

The English word visitation brings to mind for many people the time before a funeral when people meet
the deceased’s family to offer their condolences. That hardly matches the meaning of the Greek word
here. Here Christ is rebuking many of his Jewish contemporaries because they did not recognize that God
the Father had sent his Son to save them. Consequently, they would face the brunt of God’s judgment.

As the HCSB stands, we also worry that the reader may not know who is visiting whom. For purposes of
clarity, we think that it needs to be spelled out that God is the one visiting. We are fine with the verb
“visit,” since we notice that the HCSB uses “visit” in other similar contexts with verbal forms of the same
word (Luke 1:68, 78; 7:16).



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
October 2014

Bible References:

Matthew 22:21
Mark 12:17
Luke 20:25

Original text:
Matt 22:21 — AnéSote odv 16 Kaicapog Kaicopt kol to tod 0£0d 1 0.
Mark 12:17 — Ta Kaioapog anddote Kaicapt kai 16 o 8e0D 1@ 0.

Luke 20:25 — 6 82 ginev mpodg ovtovg, Toivuv dnddote to Koisapog Kaicapt kai o 10D 00D 1¢) 0ed.

HCSB rendering:

Matt 22:21 — “Therefore give back to Caesar the things that are Caesar’s, and to God the things that are
God’s.”

Mark 12:17 — “Give back to Caesar the things that are Caesar’s, and to God the things that are God’s.”

Luke 20:25 — “Well then,” He told them, “give back to Caesar the things that are Caesar’s and to God the
things that are God’s.”

Suggestion:

Matt 22:21 — “Therefore give to Caesar the things that are Caesar’s, and to God the things that are
God’s.”

Mark 12:17 — “Give to Caesar the things that are Caesar’s, and to God the things that are God’s.”

Luke 20:25 — “Well then,” He told them, “give to Caesar the things that are Caesar’s and to God the

things that are God’s.”

Rationale:

We question whether the force of the prefix in anddote really fits here. In what sense do those subject to
Caesar “give back” to him? Did he (or does government today) own a portion of what we have from the
moment we receive it? Are we borrowing a portion of what we earn from the government until we pay
back the debt by paying our taxes? Did Caesar (or does government today) own what we possess, so that
when we pay taxes we are returning to government what it rightly owns? (In the wider context of
Scripture, God owns everything [Psalm 24:1].) That does not seem to be Jesus’ point.

BDAG indicates that arodidwp does not first and foremost mean “give back.” It often means to give
what is appropriate or fair, what people have coming. BDAG lists “give back™ as the third meaning of
armodidwut, but it does not include Luke 20:25 and the synoptic parallels under that specific meaning.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible Reference:

John 1:17

Original text:
611 0 vopog d Maoboémg €600, 1 xapic Kol 1 aAnBeia 61 Incod Xpiotod €yéverto.

HCSB rendering:

for the law was given through Moses, grace and truth came through Jesus Christ

Suggestion:

for the law was given through Moses; grace and truth came through Jesus Christ

[replace the comma with a semicolon]
Rationale:

There is no conjunction joining the two sentences. A comma is unusual in English. A semicolon is more
common in English.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 1:29

Original text:

TH) émadprov PAEmerl 1OV Incodv Epyouevov mpog avTov Kai A&yel, 18 6 apvoc 10D Beod 6 aipwv v
apoptioy Tod KOGUOV.

HCSB rendering:

The next day John saw Jesus coming toward him and said, "Here is the Lamb of God, who takes away the
sin of the world!"

Suggestion:

The next day John saw Jesus coming toward him and said, "Look! The Lamb of God, who takes away the
sin of the world!"

Rationale:
The same word, "13¢ is translated "Look!" in verse 36. Both “Here is” and “Look!” are acceptable

translations, but there is no reason to translate differently in these two verses. We have a slight preference
for “Look!” as a more vigorous expression, and the expression that we are accustomed to.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 1:41

Original text:

gbpickel 00To¢ TP@TOV TOV &SNPV TOV 1810V ipmva kol Aéyst adTd, EOpikauey tov Meooiav, § oty
pebepunvevouevov Xpiotoc:

HCSB rendering:

He first found his own brother Simon and told him, “We have found the Messiah!® (which means
“Anointed One”),
% In the NT, the word Messiah translates the Gk word Christos (“Anointed One”), except here and
in Jn 4:25 where it translates Messias.

Suggestion:

He first found his own brother Simon and told him, “We have found the Messiah!®(which is_translated
“Christ”),
* Both Hb Messiah and Gk Christos mean “Anointed One”

Rationale:

Our suggestion here is similar to our suggestion for the following verse, and it offers what we think will
be most helpful in the textand in the footnote.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 1:42

Original text:

Hyoayev antov Tpog tov Incodv. SuPréyoag avtd 6 Incodg einev, v &l Tipwv 6 viog Twdvvov, ob kKAndnon
Knodc, 6 épunvevetan [Tétpog,.

HCSB rendering:

and he brought Simon to Jesus. When Jesus saw him, He said, “You are Simon, son of John. You will be
called Cephas” (which means “Rock™).

Suggestion:

and he brought Simon to Jesus. When Jesus saw him, He said, “You are Simon, son of John. You will be
called Cephas” (which is translated “Peter’?).
 Both Aram Cephas and Gk Petros mean “rock”

Rationale:

ITétpog means "rock."” But Peter is also a name Jesus gave to Simon. Using the literal "Peter" allows
readers to see where the name Peter came from. A footnote could read: both Aramaic Cephas and Greek
Petros mean "rock."

In all other places in the New Testament, TT¢tpog is translated "Peter.” Of special note are:
Mark 3:16 — He appointed the Twelve: To Simon, He gave the name Peter;
Luke 6:14 — Simon, whom He also named Peter, and Andrew his brother;



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 1:47

Original text:

gidev 0 Incodc tov Nabovanh &pyduevov mpdc adtov koi Aéyel mepi antod, “18e dAnddc TopomAitng év &
d0A0g OVK EOTLV.

HCSB rendering:

Then Jesus saw Nathanael coming toward Him and said about him, “Here is a true Israelite; no deceit is in
m—m.”

Suggestion:

Then Jesus saw Nathanael coming toward Him and said about him, “Here truly is an Israelite in whom
there is no deceit.”

Rationale:

aAn6ac is an adverb, and we do not see any compelling reason to translate it as an adjective.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 3:12

Original text:
el 10 éniyelo elmov DUV Kai o0 moTevETE, TMG 0V £lnw VLIV T EMovpvia TIGTEVGETE

HCSB rendering:

If I have told you about things that happen on earth and you don’t believe, how will you believe if I tell
you about things of heaven?

Suggestion:

If I have told you about earthly things and you don’t believe, how will you believe if I tell you about
heavenly things?

Rationale:
The two phrases ta éniyelo and ta érovpavia are parallel and have the same construction. It seems

that the two phrases should be translated the same way to reflect this. "Earthly things" and "heavenly
things" sound more contemporary than "things of earth” and "things of heaven."



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
February 2015

Bible Reference:

John 6:64

Original text:

AN’ giotv €€ UMV Tveg o1 00 TeTELOVGY. OEL Yap €& dpyiic O Incodg tives giciv ol pn moTedovtes Kol
Tig 0TIV 0 TOPUSDSOV ATOV.

HCSB rendering:

But there are some among you who don’t believe.” (For Jesus knew from the beginning those who would
not believe and the one who would betray Him.)

Suggestion:

But there are some among you who don’t believe.” (For Jesus knew from the beginning those who did not
believe and the one who would betray Him.)

Rationale:

"Those who would not believe™" would be an accurate translation for a future participle. "Those who did
not believe™ is an accurate translation for a present participle. motevovteg is a present participle.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 7:12; 7:32

Original text:
John 7:12 — koi yoyyvopog mepi antod v oA &v Toig SyAolg- oi pev Eleyov &t Ayadodg éotiv, BAlot

[6£] Eleyov, OV, dALG Thovd TOV Sylov.
John 7:32 — "Hxovcov ol ®apioaior 1od dyrov yoyyvlovtog mepi avtod todroa,

HCSB rendering:

John 7:12 — And there was a lot of discussion about Him among the crowds. Some were saying, “He’s a
good man.” Others were saying, “No, on the contrary, He’s deceiving the people.”
John 7:32 — The Pharisees heard the crowd muttering these things about Him,

Suggestion:

John 7:12 — And there was a lot of murmuring about Him among the crowds. Some were saying, “He’s a
good man.” Others were saying, “No, on the contrary, He’s deceiving the people.”
John 7:32 — The Pharisees heard the crowd murmuring these things about Him,

Rationale:

The Greek noun yoyyvouog has the same root as the verb yoyydlw. These words are used to refer to
speaking in a low tone. They also are commonly associated with grumbling and complaining. We think a
good English equivalent that captures both features is “murmur.” We recommend its use in both of these
passages in John 7. Especially it seems to us that “discussion” does not hit the nail on the head for
yoyyvopog in John 7:12,



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible Reference:

John 8:44

Original text:
VUETC €K TOD TATPOG TOD S10f0A0v £0TE Kol TG EmBupiog Tod maTpdg VUMY OELETE TOLETY. EKEIVOG
avOpoTOKTOVOG NV A’ Apyiic Kol €v Tf) dAnbeig ovk Eotniey, 6Tt 00K EoTtv AANOe10 £V aOTD. dTaV AOAT]

T0 YeDd0g, €K TV 1div Aodel, 6Tl yevotng €oTiv Kol O TaThp avTOD.

HCSB rendering:

You are of your father the Devil, and you want to carry out your father’s desires. He was a murderer from
the beginning and has not stood in the truth, because there is no truth in him. When he tells a lie, he
speaks from his own nature, because he is a liar and the father of liars.*

Lit of it

Suggestion:

You are of your father the Devil, and you want to carry out your father’s desires. He was a murderer from
the beginning and has not stood in the truth, because there is no truth in him. When he tells a lie, he
speaks from his own nature, because he is a liar and the father of lying.

Rationale:

avtod is singular and its antecedent is most likely yeddocg, as is indicated in the footnote. Therefore the
translation “liars” gives a nuance somewhat different from the original.

To say “the father of it” is not ideal because the antecedent of the pronoun could be uncertain. We notice
that many translations say “the father of lies,” which is commendable. We think even better is “the father
of lying.” To say that the devil is the father of lies could perhaps be taken to say that he is behind at least
some of the world’s lies (he produces lies). To say that he is the father of lying can more easily convey
that he is the originator of the whole sin of lying.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
March 2015

Bible References:

John 10:34; 12:34; 15:25

Original text:

John 10:34 — amekpidn ovtoig [0] Tnoodg, Ok EoTiv yeypoppévov &v T vouw vudv éti Eye irna, Ocoi
£07E;

John 12:34 — dmexpifn odv adtd 6 Syrhoc, Hueic icodoapey £k Tod vopov &1t 6 Xp1otdg pévet gic Tov
aidva,

John 15:25 — 6L’ tva mAnpm61} 0 Adyog 0 v 1@ vop® avtdv yeypoppuévog 0tt Epioneay pe dopeav.

HCSB rendering:

John 10:34 — Jesus answered them, “Isn’t it written in your scripture,® | said, you are gods?
& Other mss read in the scripture
John 12:34 — Then the crowd replied to Him, “We have heard from the scripture that the Messiah will
remain forever.
John 15:25 — But this happened so that the statement written in their scripture might be fulfilled: They
hated Me for no reason.

Suggestion:

John 10:34 — Jesus answered them, “Isn’t it written in your Law,? | said, you are gods?
& Other mss read in the Law
John 12:34 — Then the crowd replied to Him, “We have heard from the Law that the Messiah will remain
forever.
John 15:25 — But this happened so that the statement written in their Law might be fulfilled: They hated
Me for no reason.

Rationale:

These are the only three passages where the HCSB translates the word vopog as “scripture.” Undoubtedly
the HCSB does it because the OT passages that are referred to are not in the Law of Moses. John 10:34
and John 15:25 quote verses from the Psalms.

We think, however, that there are reasons to retain the usual translation “law” for vopog here. “Law” is
the standard translation for vopog in the HCSB throughout the NT. (We only found Rom 7:21 as an
exception). In 1 Corinthians 14:21 the HCSB translates vopog as “law” even though Paul is quoting the
prophet Isaiah. “Scripture,” on the other hand, is the commonplace translation for a different Greek word
(ypopry). We think there is value in letting readers of the Bible see that there is a wider use of the word
“law” in English, just as there is a wider use of the Greek word vopog.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 11:16; 20:24; 21:2

Original text:

John 11:16 — inev obv Ooudc 6 Aeydpevog Aidvpog Toig coppadnTaic, Ayouey Koi Hueig tva
amofdvopey HET’ aOTOD.

John 20:24 — Owpdc 8¢ gic 8k TdV dddexa, 6 Aeyouevog Aidvpog, ovk Ny pet’ adtdv dte NAev Tncodc.

John 21:2 — foav 6pod Zipwv IMétpog kol Ompudg 6 Aeyduevoc Aidvpog koi Nabavon 6 dmd Kaver tig
ToMhaiog kol ol Tod ZePedaiov kai GALOL €K TV pabnTdV odTod dvo.

HCSB rendering:

John 11:16 — Then Thomas (called “Twin”) said to his fellow disciples, “Let’s go so that we may die with
Him.”

John 20:24 — But one of the Twelve, Thomas (called “Twin”), was not with them when Jesus came.

John 21:2 — Simon Peter, Thomas (called “Twin’"), Nathanael from Cana of Galilee, Zebedee’s sons, and
two others of His disciples were together.

Suggestion

John 11:16 — Then Thomas (called “Twin™?) said to his fellow disciples, “Let’s go so that we may die

with Him.”
a

Gk Didymus

John 20:24 — But one of the Twelve, Thomas (called “Twin™®), was not with them when Jesus came.

a

Gk Didymus

John 21:2 — Simon Peter, Thomas (called “Twin™*), Nathanael from Cana of Galilee, Zebedee’s sons, and

two others of His disciples were together.
? Gk Didymus

Rationale:

Many readers will be familiar with the name Didymus.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible References:

John 11:33,38

Original text:

John 11:33 —’Incoig ovv wg £1dev avthy KAaiovoav Kol Tovg cuveAdovTag At Tovdaiovg KAaiovtag,
gvePprunoato t@ mvedbuatt kol ETapacev E0VTOV

John 11:38 —Incodg obv miAy éuBpiumduevoc v £avt® #pyetar eic 10 pvnueiov: fv 8¢ omilatov kai
Lifog €mékerto €m’ aOTR.

HCSB rendering:

John 11:33 — When Jesus saw her crying, and the Jews who had come with her crying, He was angry®in

His spirit and deeply moved.
® The Gk word is very strong and probably indicates Jesus' anger against sin's tyranny and death.

John 11:38 — Then Jesus, angry” in Himself again, came to the tomb. It was a cave, and a stone was lying
against it.
®See note at 11:33

Suggestion:

John 11:33 — When Jesus saw her crying, and the Jews who had come with her crying, He was deeply
moved in His spirit and troubled.

John 11:38 — Then Jesus, deeply moved in Himself again, came to the tomb. It was a cave, and a stone
was lying against it.

Rationale:

We fear that without the footnote, which often will not be available when this text is read or heard, the
HCSB rendering about Jesus being “angry” will be confusing and misleading to people. We recommend
following the meaning that is offered in BDAG (“deeply moved”) and that is used in many English
translations.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 11:39

Original text:

Aéyer 6 'Incodc, "Apate TOV Aifov. Aéyel avt® 1 Gdehon o0 tetelevtndTog Mapba, Kopie, fion 6Cst,
TETAPTOIOC YA EOTLV.

HCSB rendering:

“Remove the stone,” Jesus said. Martha, the dead man’s sister, told Him, “Lord, he’s already decaying.’
It’s been four days.”
2Lit he already stinks

Suggestion:

“Remove the stone,” Jesus said. Martha, the dead man’s sister, told Him, “Lord, there will already be an
odor. It’s been four days.”

Rationale:

The Greek verb 6{w means to give off an odor. We see no reason why the HCSB text can’t stay closer to
the meaning of the Greek verb. Our suggestion reflects the fact that the odor would not have been
recognizable at the moment outside of the tomb, since the stone was sealing the tomb.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 12:38

Original text:
tva 6 Aoyog "Hoaiov 100 mpopritov mnpwoi Ov siney,
Kvpe, tig émicTevoey i dxof] nudv;

Kol 6 Bpoyiov kvpiov Tivi drekaddeOn;

HCSB rendering:

But this was to fulfill the word of Isaiah the prophet, who said:
Lord, who has believed our message?
And who has the arm of the Lord
been revealed to?

Suggestion:

But this was to fulfill the word of Isaiah the prophet, who said:
Lord, who has believed our message?
And to whom has the arm of the Lord
been revealed?

Rationale:

We suggest a minor adjustment to reflect traditional rules of English grammar. This suggestion seems
more formal and elegant—fitting for a quotation from the great poet Isaiah.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 17:24

Original text:

[Tatep, 0 dEdmKAC pot, BEA® Tva 6mov eipl £€yw KaKeIivol wotv pet’ Euod, va Osmpiotv v 86Eav TV
EUNV, NV 368wKAG ot 8Tt RYATNGGg pe PO KOTAPOATS KOGUOV.

HCSB rendering:

Father,
I desire those You have given Me
to be with Me where | am.

Then they will see My glory,
which You have given Me

Suggestion:

* Father,
I desire those You have given Me
to be with Me where | am,

that they may see My glory,
which You have given Me.
Rationale:

The clause introduced by tva. is a purpose clause. We see no reason to translate it differently.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 18:36

Original text:

anexpidn 'Incodc, ‘H Pacideia 1] £ur) oVk £oTv £k T0D KOGUOV TOVTOVL: €l €K TOD KOGUOV TOVTOL NV 1|
Bactieia 1 €un, ol Lenpéton ol épol Ayoviovto [&v] tva pn Tapadod® toig Tovdaiolg: viv 3¢ 1| Bactieio
1 £€ur o0k oty €vielbev.

HCSB rendering:

“My kingdom is not of this world,” said Jesus. “If My kingdom were of this world, My servants would
fight, so that I wouldn’t be handed over to the Jews. As it is, My kingdom does not have its origin here.”
#Lit My kingdom is not from here

Suggestion:

“My kingdom is not of this world,” said Jesus. “If My kingdom were of this world, My servants would
fight, so that I wouldn’t be handed over to the Jews. As it is, My kingdom is not from here.”

Rationale:

The Greek word, éviebbev, means “from this place, from here.” We think it is best to represent the Greek
quite literally to leave all interpretive options open. The HCSB rendering fixes one interpretation onto this
expression.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 19:12

Original text:

€k To0ToL 0 IIiAdtog £Ctel dmolioan adTdv- ol 8¢ Tovdaiot ékpavyacav Aéyovieg, Eav to0Tov
anoldonc, ovk &l pidog t00 Kaioapog: mag 6 Paciiéa antov moldv dvtiléyetl 1 Kaicapt.

HCSB rendering:

From that moment Pilate made every effort® to release Him. But the Jews shouted, “If you release this
man, you are not Caesar’s friend. Anyone who makes himself a king opposes Caesar!”
? Lit Pilate was trying

Suggestion:

From that moment Pilate kept trying to release Him. But the Jews shouted, “If you release this man, you
are not Caesar’s friend. Anyone who makes himself a king opposes Caesar!”

Rationale:
“Kept trying” is a literal translation of the Greek word, £(rtet, and fits the context. “Made every effort”

seems too strong, since Pilate as the Roman governor had the power to release Jesus, if he was determined
to do so.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 19:19

Original text:

Eypayev 8¢ kai Tithov 6 TThdTog kal #0nKev émi 100 oTavpol- v 8¢ yeypappévov, Incodc 6 Nalmpaiog
0 Bacirevg TGOV Tovdaiwv.

HCSB rendering:

Pilate also had a sign lettered and put on the cross. The inscription was:
JESUS THE NAZARENE
THE KING OF THE JEWS.

Suggestion:

Pilate also had a sign made and put on the cross. It said:
JESUS THE NAZARENE
THE KING OF THE JEWS.

Rationale:
1) “Lettered” sounds awkward in English to us.

2) When we see “inscription” in an ancient context, we think of incised letters or perhaps letters stamped
on a coin. We don't think Pilate went to that much trouble, and we don't see it stated or implied in the
Greek text. Etymologically ypdow means to scratch, but the usage of the word had long since broadened
to include writing of any kind. It's not a big deal, but we would replace “The inscription was” with “It
said.”



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 19:24

Original text:

gimo o0V TPOC dAARLove, M1} oyicmuev adtov, GAAK Adyopey tepi avTod Tivog éotar: fva 1) ypapn
Tnpod [ Aéyovoa],
Argpepicovto T ipdTid pov favtoig
Kol &xi TOv ipatiopéy pov EBaiov KAfipov.
O1 pév odv sTpatidTon TaiTa émoincay.

HCSB rendering:

So they said to one another, “Let’s not tear it, but cast lots for it, to see who gets it.” They did this to
fulfill the Scripture that says: They divided My clothes among themselves, and they cast lots for My
clothing. And this is what the soldiers did.

Suggestion

So they said to one another, “Let’s not tear it, but cast lots for it, to see who gets it.” This happened that
the Scripture might be fulfilled that says: They divided My clothes among themselves, and they cast lots
for My clothing. And this is what the soldiers did.

Rationale:

The word introducing the Tva clause needs to be supplied and mAnpw07j is passive. The soldiers did not
divide the garments or cast lots to purposely fulfill the Scripture; however, by their action the Scriptures
were fulfilled. Supplying “This happened” reflects this.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 19:28

Original text:

Merta 10010 €iddg 0 'Inocodg 6Tt 710N TavTo tetéhectol, iva TeAel0Oi 1 Ypapn, Aéyel, Awyd.

HCSB rendering:

After this, when Jesus knew that everything was now accomplished that the Scripture might be fulfilled,
He said, “I’m thirsty!”

Suggestion:

After this, when Jesus knew that everything was now finished that the Scripture might be fulfilled, He
said, “I’m thirsty!”

Rationale:

We think there is value is letting the English reader see that the same word tetéheotan (“It is finished!”)
that Jesus spoke in John 19:30 was used two verses earlier here in John 19:28.



Translation Suggestion for the HCSB
From the WELS Translation Liaison Committee
April 2015

Bible Reference:

John 21:7

Original text:

Méyel o0V 6 pabnthg éxeivog dv fydmo 6 ‘Incotc 1@ TéTpw, ‘O kHpLog otty. Tinwmv obv ITéTpog dkodoog
411 0 KOP1O¢ €0V TOV EmevdiTNY dieldoato, NV yap youvog, kol £Baiev Eavtov eig v Bdhacoay,

HCSB rendering:

Therefore the disciple, the one Jesus loved, said to Peter, “It is the Lord!”
When Simon Peter heard that it was the Lord, he tied his outer garment around him (for he was stripped)
and plunged into the sea.

Suggestion

Therefore the disciple, the one Jesus loved, said to Peter, “It is the Lord!”
When Simon Peter heard that it was the Lord, he tied his outer garment around him (for he had taken it
off) and plunged into the sea.

Rationale:
youvog means “totally naked, lightly clad, having the outer garment removed.” It is unclear whether Peter

was totally naked in the boat. The NIV translates “for he had taken it off” and the NKJV translates “for
he had removed it.” The ESV has: “for he was stripped for work.”
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